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PREFACE
H

The Pancharatra manual entitled iParamasarhhita is pub-
lished here with an English translation for the benefit of the
non-Sanskritknowing public. Among the Paficharatra works,
this one occupies a high place, and has been quoted as such
by eminent Acharyas. Even so, manuscripts of the work have
become rare, and all our enquiry could give us no informa-
tion of any other copy than the manuscript, Shelf No. 10 G. 27,
in the Theosophical Society, Adaiyar, of which a copy came
into'our hands by chance, and a more or less imperfect manu-
script, No. 23743 (Grantha) in the Government Oriental
Manuscripts Library at Madras. The first of these is said
to have been copied on 24th January 1918 from the MS in
possession of Rangaswami Bhattacharya of Srirangam. On
both of these manuscripts this edition of the work is based.
Except for very bad lapses in chapter XXVIII and compara-
tively smaller lapses in the very first chapter, the work is in
a fairly good state of preservation. It is published therefore
as it is without waiting for the possibility of a more
complete copy. If ever one should become available, it would
not be difficult to issue an amended text, and make the
work complete. The work is of too great importance to the
Bhakti school of Vaishnavism to need any apology for its
publication. I acknowledge here with pleasure my obligation
to Dr. Benoytosh Bhattacharya, Director, Oriental Institute
Baroda, and the Government of His Highness the Maharaja
Gaekwad of Baroda for publishing it in the Gaekwad’s Oriental
Series. I acknowledge with equal pleasure the assistance I
received from Saihitya Siromani Pandit S. Rajagopalacharya
who read the work with me, and whose comparatively short
'introduction in ’ Sanskrit is also included in the work. It is
hoped that this publication would lead to abetter under-
standing of the Pancharatra, and of the character of the
figama works generally.

5th March1940. }S. KRISHNASWAMI AIYANGAR,
Mylapore, Madras S.
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INTRODUCTION
PARAMASAIHHITXOF THE PAKCLIARXTRA

Pizficlzardfm Agama:-—

_
What is called the Pancharatra is one section of the

agama literature of the Vaishnavas. The term dgama, as it is
used generally, is applied to a class of works of a general
character which incorporate the established, accepted prac-
tice in regard to any subject which has an dgama of its own.
In its religious signification, responsible commentators among
the Vaishnavas regard again-m. as the synonym of what logi-
cians call em vzikyam. Literally this would mean the
words or commands of those interested in our welfare. This
would correspond to what is generally called s'islzz‘c'zc/zc'zra, or
the practice of the disciplined. Having regard to these shades
of meaning, we may define an Elgama generally as that
which is the accepted practice of the disciplined in respect
of worship.
The Ezga-mas and their numberz——

The dgamas presume the existence of God as the “Sole
Supreme,” whether the name actually given to that Supreme
Being be Siva, or Vishnu, or any other. The most efficient
method of attaining salvation is by devoted service to that
Supreme, whatever he the form chosen. These Ezgamas fall
into different classes according to the nature of the deity
chosen. But three classes stand out: Vaishnava, Saiva and
Sikta. Votaries of other religions and institutions also have
their dgamas, but we are not concerned with them at present.
Among the Hindu system of dgamic religion, these three
take a prominent place. vAgama teaching generally falls into
four sections, (1) conduct (clzaryd), (2) service (kriyc'z), (3)
knowledge (ifidna), and (4) devotion (yogcz),_These features
are common both to the Saiva andVaishnava dgamas. Leav-
ing aside the Seikta for the moment, the Vaishnava and Saiva
Ezgamas are generally said to be 108, and 28 in numberres-
pectively; Some among'these are held to be the most promi-
nent and others are regarded ”as minor, being devoted more"
or less to particular. forms of the deity Worshipped, 1: ,3
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Pafichan‘zlm and Vaik/u'masaz—
The Vaishnava dgcmzas are sometimes spoken of as of

two classes, the Paficharatra and the Vaikhanasa. The dif-
ference between the two schools seem to be in the details of
the ritual of worship; but otherwise there seems to be 110 re-
cognised difference in the matter, or the meaning of these. The
108 Vaishnava agarlzas are taken to be all of them Paficharatra,
and the list does not include the well known Vaikhanasa texts.
For a full list of these 108 and what are printed and avail-
able, and what not, reference may be made to the introduc—
tory volume of Prof Schrader's Ahirbhudnya Samhita pub-
lished by the Adaiyar Theosophical Society in three volumes.
An article 011 the Paficharatra in the journal of the Royal
Asiatic Society of Great Britain and Ireland for 1911 by A.
Govindacharya may also be referred to.
Paliclmrc'u‘mworship COH’Z'HIOIL in South Indian temples:——

Paificharatra and Pzificharatra—worship seem to obtain in
the great majority of cases of the Vishnu temples of South
India, and must have had a large general following, perhaps
almost from the beginning. Some of the Paficharatra works
themselves contain the list of the 108. They themselves some-
times also contain a select list of those which are the most
important, or held in the highest esteem. The numbers
given of these latter are 9, 6, 5 and 3. This work Parama—
samhitzi is included in these select lists also, excepting the last
one, the three last being Saltvata, Paushkara and Jaya, which
stand out most prominently. Each one of these three is pro—
vided with another work which is an elaboration and a detailed
exposition of the ritual. These threeguide the practice of
worship in the three great Vishnu shrines of South India,
Melkottai (Tirunarayanapuram) in Mysore, Srirangam and
Kafichipuram (Conpvai1m)
Explanation of 1116 name Pulzchau'u‘la:—-

The name PancharatralS explainedin a variety of ways.It15 taken to 112m reference to the plainest meaning of the
words that it contains, meaning five nights. Thisis accounted
for as being due to the fact that the Paficharatra had been
explained by the originalexpounderin fivesuccessive nights.1
Thisis so statedin the Satapatha Brahmana as havingb been
narratedin five nights of a Satm. 2 The Paramasamhita text
itselfgives its own definition, which is characteristic of the
,worlet,The name is said to be due to the five qualities or

"‘1‘. Paramasamhita. XXXI. 19.
2. X111 6. I1.
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to an equal antiquity to the Bhagavata religion. Equally
early references to the Bhagavatas could be traced 1n

Buddhist literature. The Ghata Jataka 3 seems to be
reminiscent of the Vaishnava tradition; Gh‘ata, the brother of
Vésudeva is identified with the Buddha in a previous birth,
and Vasudeva is identified with sariputra. Other early Bud-
dhistic texts contain references to the sect of the thigavatas
among the innumerable religious sects who were contem-
porary with the Buddha himself, as has been pointed out
long ago by Sir R. G. Bhandarkar. It thus makes it clear
that the Bhagavata religion as such is at least as old as
Jainism and Buddhism.
Theth'zgavaz‘a cult prevalam‘ rill over India at the beginning
of the Christian era.

That this religion had a considerable following is in
evidence in the number of references to the worship of
Vzisudeva and Baladeva, or Visudeva and Sankarshana, and
Krishna and Baladeva, and in a number of other forms. The
Besnagar Pillar inscription of the 2nd century before Christ
bears evidence to the Worship of Vasudeva in temples. The
inscription records the erection of a Garuda Pillar in the
temple of Vasudeva and indicates thereby that that worship
had been accepted by a foreign Greek ambassador from
Taxilalo. This definitely establishes the practice of the
Bhégavata religion in the period of the Sungas. Another
inscription at Ghésundi 11 of the same Vaishnava character
takes us back somewhat earlier. A similar reference has
come to notice recently in Muttra12 in regard to similar
worship. That is so far as India north of the Vindhyas is
concerned. In the. inscription of the Satavahana queen
Nziganika13 found in the heart of the Satavahana country, the
record begins with an invocation to Visude’va and Sankar-
shana. Proceeding further South, we come upon references
to theworship of Krishna and Baladeva in Tamil literature,
and numbers of instances could be quoted from the Tamil
classics. For a precise reference, the poem 56 in the l’urana-
naru collection ascribed to Nakkirar, contemporary of the
famousPindyan, victor at Talaiyzilankanam, solemnly in-
cludes Krishna and Baladeva, along with Siva and Sub-
rahmanya, as the four controlling deities of the universe.

8. Cowell and Rouse: Buddha Jatakas, IV, p. 57.
9. Opus. Citi. p. 3.

'10. Epi. Indica X, App. 9. 63.
11. Ibid. p. 3.
12. D. R. Bhandarkar’s. List of Sans. Inscriptions. - -

13. Epi. Indica. App. to. Vol. X. p. 121.
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This irrefutable evidence that, among the Gods commanding
worship as Supreme deities, this pair takes rank along with
the Saiva pair, Siva and his son, Subhramanya or Skanda, is
indeed of great significance.l Numbers of references could
be quoted from the Silapadhikaram for temples
to these two deities in the Chola capital at Kaveri—
pattinam, and in the Pandya capital at Madura alike. (14 )
One of the early shrines in the far south is Tirume‘tl Irum Solai
which finds mention in the S‘ilapadhikaram (15) along with
Srirangain and Tirupati as places peCuliarly holy to Vishnu.
This place is said to have installed in it Krishna and Baladeva
as the chief deities in the temple. In times later than these,
we have not merely undoubted references, but elaborate
descriptions of devotion to the worship of Krishna and Bala-
deva. These references establish beyond doubt the preva-lance of the worship of Krishna and Baladéva all over the
country, so that we would not be wrong if we state it
categorically that the thigavata cult, of which these form the
princrpal features, was prevalent over the whole of the
country.
Poems included in the collection Paripddal expound the
Pam/tarantu—

Apart from these stray references, the Tamil classic
Paripz‘tdal, which is a collection of poems of a particular kind
of composition, of which 70 poems of what was probably a
larger collection, ,has been recovered and published, contains
five poems in description of Vishnu. These are intended to
describe the character of Vishnu as a deity. and have no more
definite object of describing the Bhagavata or any other cult
as such. Even so, the description of Vishnu as given in
poems 3 and 4 by one Kaduvan Ila—Eyinan follows closely
the description of Vishnu as _the Supreme in the Pancharatra
text books, and the Narayaniya of the Mahabharata as Well.
The inference would be possible that this description is based
directly upon some of the Paificharatra textswhich have come
down to us, although this need not be_considered absolutely
necessary as the whole of the Narayaniya of the Mahabharata
before us was probably known _at the time in the Tamil
country. Whether the Narayaniya or any Paficharatra text—
book was the source from which the inspiration was drawn
by the Tamil poet, it is clear beyond doubt that the descrip-
tion of Tirumal, the familiar name for Vishnu, is closely'
analogous to the description that we get of. the Supreme;

14. Book v. 11. 169—73, and Bk. XIX. 11. 7-10..
is. Bk. XI- 11. 35-55 3114.111991‘5,
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Visudeva-Vishnu in the Paficharatra text-books. It therefore
becomes obvious that in the distant Tamil country, it was not
merely the detail of worship, or mere mention of the names

'
of Vasndeva and Sankarshana that are under reference, but
something very much more than that, the figan-u‘zic idea of
the supreme character of Vishnu. The description goes into
all the details of the creation as given in the earlier chapters
of the Paramasariihita; and definitely refers to the four rim/ms
and the nib/lavas. There is the further statement of the
character of immanence (animfiydmif-va) clearly made in the
poem. Another poem in the same collection, No.’ 15, makes
a specific reference that Krishna and BaladEva are the
deities installed in Tirumal Irurn Solai, and that poem is
again by an author by name Ilam—Peruvaludi. The names
of these two authors are clearly those of castes other than that
of the Brahman. The affix to the first name would indicate
the hunter caste, and that of the second some association
with the Pandyan family ruling over Madura. This poem 15
gives in circumstantial detail the features of Visudeva—
Sankarshana, so fully that it leaves us in little doubt that this
worship had established itself in the remote south much ear-
lier than the period to which the poem actually refers.
The Prifichan'zz‘m and the Tamil Ail-M113

If there had been such a detailed knowledge of the teach-
ings of the Bhagavata and the Pancharatra in the distant
south, as is indicated in these references, it would naturally
be expected that further references could be found in the
later literature of the south. As a matter of fact, the BMW
movement seems to have been in full blast in South India
during the first millennium of the Christian era, the 311(1in
of the Saivas as well as of the Vaishnavas. But we are con-
cerned only with the Bhagavatas and their Blmkz‘i, and we
have a number of indirect and direct references» to this school
of the tantra 01: the s'c'zsz‘ra upon which this teaching had been
based. The Alvars were twelve in number, and were
undoubtedly devotees of Vishnu. Their devotion finds vent
in poems of artistic merit and their unalloyed devotion is
exhibited to the full. References to mil which is the literal
Tamil equivalent of the Sanskrit tantra, lies scattered through
the works of the early Alvars not only, but we get some

_

elaborate references to - what this actually stood for in the
works of Tirumalisai Alvar, whose two poems included in the
Prabhandham, expound the teaching with greater elaboration
than his three predecessors or contemporaries of this
§Qh001- The whole of the teaching of the Alva-rs, all
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of them, is suffused With the teaching of this school of‘ Bhakfi,
which 1s as we find it set forth in the dgamt'u'c text—books, the
agama With which we are directly concerned, namely, the
Paramasamhita._Even the first Alva‘rs have direct references
to the general principle iuCulcated in the work that unallOy-ed and single-:minded devotion to Vishnu in the simplestform _pos31b1e is the most efficient for the attainment of
salvation.16 In fact they state it that the more elaborate
forms of worship in the manner of the Veda and Vedic
learning is all good for those that have the equipment for
domg 1t; but, for actual attainment of salvation, that is not at
all necessary for those who do not have the equipment. A
far simpler method of devotion, the mere recitation of the
names of God, is enough, provided only that that devotion is
absolutely single—minded. 17 We have an explicit statement
in Tirumangai A‘lvvar that what the others perhaps speak of
in general terms as mil and aram alternatively, sometimes as
[Ira/nil, stands actually for Elgama works, which are believed
generally to have been the teaching of Vishnu directly. The
first stanza of the 6th section of the tenth ten of the Periyati’ru-
moli, his major work in the Prabandha, does contain the
statement “ Our Lord who expounded elaborately to the
world the Dharma Sastra (Aral-1.121) in the form of Nara—
Narayana." This has reference certainly to the dgama works,
which were originally expounded by Vishnu to various people
on various occasions, but. primarily to Narada, and were
published to the world as they were through Nara and
Narayana, described as the sons of Vishnu, two among his
four sons, who reside habitually in an asrama at Badari, and
are regarded as having taught these to the world. The term
Aramll as such could be literally translated into Dharma
Sistra, or simply the tantra or treatise dealing with dharma.
The Paficharatra that was taught by the Supreme Va’sudeva
is certainly a way of life, a Dharma Sistra, and, among the
first that received the teaching from the Sun to whom the
Supreme One taught it, were the seven Prajc'zpalis as
they are called, the Safitarshis, and the eighth
one who learnt it of the Sun was Svayambhuva-Manu
This Svayambhava—Manu is said to have given the '

teaching to the world in the sastra that hetaught as the origi-
nal Manava Dharma_ Saistra.13 It therefore becomes clear
that, while the early Anlivars have more or less indirect referene‘

15.
’

2nd Tiruvand'adi.’ st. 38. - '-

17. Ibid. ’St. 39 and similar passages in the works of the others.
18. M.- El}, 5991; x111, Ch. 343 ”$131,245. (Kumhhakopam E6111).

,2 .
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ces to this, their teaching taken as a Whole exhibits close simi-
larity to the teaching of the Paficharatra. Among the later
Alvars, Nammalvar is much more elaborate and much more
literary and artistic; but the essence of his teaching is almost
exactly the same as that of the first Alvars. The works of the
otherAlvars including Andal are of the same general character,
so that we may say definitely that the teaching of the Alvars is
Bhagavataic or agamaic or Paficharfitraic in character. Tiru-
mangai Alvir lived in the 8th century after Christ, and the
other‘A'lvars go backward from him through five or six cen-
turies in point of time—"a period coeval with that of the Saiva
Adiyars, the Nayanmars of the Siva _SChool of bhakt‘i. This
direct statement from Tirumangai Alvar only confirms the
general position and gives us a precisely pointed statement in
regard to it.
The Mahabharatain the Tamil country in the S’m‘zgmnnge

Whence did this general knowledge come into the Tamil
country to be so generally and elaborately incorporated in
the literature of the school of Bhakti ? One source, and that
is literary, is the Mahabharata. The Santi parva of the Mahat-V

bharata has remained suspect as a later addition to the great
epic. It is now generally admitted that the whole of the
Mahabharata in its present form consisting of a lakh of sllokas
(S’ata Sc‘zhasrikz‘z) was known by the 6th century A. D. This
does not depend merely upon literary evidence, but is found
in an inscription of the Guptas (the Khoh copper plates in-
scription).19 On this counting, it would be impossible to
exclude the santiparva as a whole from the scope” of the
S’az‘a Sizhasrikd, Mahabharata. In the Tamil land itself,
one of the earliest lachievements of the Tamil Paudyas who
established the Sangam in Madura, was the doing of the
Mahabharata into Tamil. A tenth century charter20 referring
to the early Pandyas, the Pandyas who lived and passed away
with distinction, in the centuries anterior to the advent of a
new dynasty of Pandyas, in the 6th century, make referen-
ces to a distinguished Pandyan, victor over his enemies at a
place called Talaiyalankanam. The story is that he destroyed
the armies of his enemies, the Cholas and the Cheras at a place
called Talaiyalankanam, and that was the prime achieve-
ment that made him famous. Along with this happens to be
”mentioned tWO other achievements of his of a civil, and not
warlike, character; and they are said to be the establishment
of» the S'angam in Madura and the doing of the Mahabharata

‘19. Fleet, c. I. II. Gupta Inscriptions.
‘20. The large Sinnamanfir Plates; S. I. I, Vol, 111 Pt, IV
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into Tamil?1 This last statement means that he got the Maha-
bharata translated into Tamil, as the verb is in the causative
Without a doubt. We have the name of a well kn_own author
of the Sangam age who goes by the name Perumdevan, and he
is distinguished in this class of literature by being referred to'
as the Perurhdévan, who sang the Mahabharata, that is, who
made a versified translation of the Mahabharata, Primiam
Piquiya Perurhdévan. We may therefore take it safely that
the Bharata'was done into Tamil as a whole, and what is
really material to our discussion15 that this Tamil version in-
cluded1n all probability the Santi parva of the Mahabharata
containing in it the Mokshad/zarma particularly and the
Narayaniya. If we could therefore take it that the doing of the
Mahabharata into Tamil111 fact included the Narayaniya por-
t_ion, we could easily understand the Tamils of the age of the
Alvars having a fairly full knowledge of the teaching of the
Bhagavatas.
The Sdtvata movement and Bhgr‘m-vata worship

There is another explanation for the prevalence of
Bhagavata worship so far out as distant South India. This
form of worship, there are good reasons for believing prevailed
as the form of worship among the people who came to be
known from very early historical times as the Satvatasfi’e‘
Their general adoption of this form ofworship and their carrying
it over with them wherever they went seems to have been one
of the potent causes of the outspread of this form of worship
over this vast extent of country. The Satvatas were associated
With the Purus, one of the Vedic tribes, whose name occurs
in conjunction with those of the Bharatas. When they moved
out from the region of the Surasenas owing to the war of
extinction the“Surasena ruler and his ally, the ruler of Magaa
dha, Iarasandha,waged against them, they me said to have
betaken themselves to the western frontier, or rather south-r
western frontier of the Kurue-Pafichala. region finally. In the
course of this migration various sections of these people seem
to have settled down1n the region of Malva and the farther
south, and therefrom spread over the whole of northern Dakhan
and the region of the Konkan. Some of these seem to have mo:-
ved further southward also, asamong the early peoples of South
India we find classes bearing names Ayar, Andar, Idaiyar, all
of them communities of cattle:rearers, corresponding more or
less to the later Ahirs, the Abhiras of Sanskrit literature;
This movement of the Satvatas dates back to earlier than

21. Indian Historical Quarterly,Vol. IX,p.63ft.
22. Proceedingsof the 2nd Oriental Conference, Calcutta, pp

351 H.
._ .--
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the days of the Aitareya Brahmana which refer-s to the
Abhislzéka of Indra in the southern region of the Szitvatas
with the title Bhoja. These titles, Bhoja and Mahabhoja are
found to be common in historical times in the region of
Berar extending down the Mahratta country to as far south
as the northern part of the present day Mysore territory.23
We also have evidence among the Southern dynasties of the
Agrzikula, and of the solar race traditions associated with the
ruling dynasties of Rajaputana in later times. A Tamil chief-
tain, Irungovel, ruling over North—western Mysore claims
descent in the 49th generation from Krishna of Dvaraka.
There is a story related in connection with this Chieftain that
the poet Kapilar attempted negotiating a marriage of this
Chieftain with the daughters of his friend Pari of Parambu-
nadu after the father’s death. In that connection, the position
of the family comes into reference, and the details are stated
there. Kapilar’s poems in connection with this incident are
included in the Purananfiru collection.24 In a poem of ano-
ther collection relating to the Pallavas of Kafichi, the state-
ment is made that these Pallavas were descended from one
of the younger scions of the ruling family of Ayodhya, the
Ikshvfiku family, and they are supposed to have descended
from the younger scions of the family than Rama.25 This is
stated in terms in the Perumbanarruppadai celebrating the
Tonclaman Iladeiraiyan of Kafichi. There is an important
Class of people constituting the population of south India
even now who are called Vanniyars. They now-a—days call
themselves Vannikula Kshatriyas. This may be interpreted
asAgnikula as the word Vanni means fire. But then mmni
is also the name of a tree, and it may be that the name is taken
from the tree totem. Whether these people belong to the
Agnikula or. no, the fact of a Chieftain claiming Szitvata asso-
ciation with Dviraka,and the prevalence of that and other simi;
lar tradition in respect of the Tondar'nrin Chieftain of Kafichi
possibly through the Cholas, the Chola king having been the
father‘of thisTondamzin, is. indication of the spread of the
tradition .to the south and presumablyalso of the people intima:
tely . associated with these traditions. If the SitVatas, or
people associated withthese ethnically, moved into thesouth
and occupied important regions of the peninsula,.they must
have carried. their religious traditions with. them, .and
that might account for the prevalence of .the thigavata

'

23. A. S. W. I. IV, 933. J. B. R. A, s. 407 g,
2}. Parananfii-u. 201. ' ‘—

25: Pattupi’q’qu III, 11.29-37; » .. __
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The BIzagavad—Gih‘z and the Pdficlzardtmz—
The next point for consideration is the position that the

Gita occupies in the development of this school. The Gite
has been'for long the subject of study both in the East and
in the West, and has received much attention at the hands of
critical scholars. Various theories had been advanced in
regard to its character, and its position in the Mahabharata as
a whole. It is hardly necessary for us to traverse the _whole
ground here. Now that we have a handbook of the Paficha—
ratra of the general character of the Paramasar’nhita, we are
in a far better position to compare the Gita as a whole With
the thigavata-Péficharatraic teaching incorporated in this
work, and arrive at important conclusions. Even a very
cursory reading would show similarity of teaching between
the two too close to be neglected and regarded as accidental.
The nature of the teaching as well as the details point to the
affiliation. of the one with the other. The interesting question
would arise as to which of the two might be regarded as the
original, the general Pzificharatraic teaching, or the Bhagavad
Gita. By general Paficharatraic teaching we do not mean
what is actually stated in any text of the Pancharatra, but
the actual general principles underlying the teaching. As in the
case of most departments of Indian literature, there must
have been a body of Pzificharatraic teaching probably handed
down‘ from teacher to pupil and practised more or less gene-
rally by the people before the teaching gets to be formulated
in handbooks for the'teaching of this system. So whether
the Pancharatra books which have become available to us be
later'or earlier will not affect the antiquity of the Pafichara-
treiic teaching. What is material to our purpose is the
antiquity of the Pancharatra in general, and not the actual
age of any particular-text book. The question then reduces
itself to determining whether the Gita follows the Paficharatra V

teaching, or the Paifichara-tra follows the Gita teaching.
The Pizficharélra. and Vaidika ritualistic leaching:—

The problem of an original. Gita, subsequently inflated
by additions andinterpolations, does-not concernus for the
‘present. The problem whether there was an epic Gita elabo-
rated by additions of doctrinal teaching of various kinds
into the present form of the work is- a problem which has
to be considered separately. We are concerned here with
the whole of the- Gita as » it is, .and its teaching as a whole,
whichWould naturally involve consideration of the form‘ of
the Gita and its authorship and antiquity. It is often assumed
What theGita'textas 'it‘ is, was teaching original‘to the'work
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itself, and was taught for the first time in the work by Krishna
of Dvaraka, the Mahabharata hero. This assumption would
naturally fix the date of origin of the Gita to the Mahabharata.
In a discussion of the Paficliaratraic teaching and its relation
to the Gita We have certainly to consider how far this posi-
tion that the Gita teaching was originated by Krishna is in
consonance with what we know of the Pancharatra teaching.
By all accounts, in the large variety in which they have
c'omedown to us, the teaching of the Paficharatra is ascribed
“to the Supreme deity of the Bhagavatas, Vasude'va, later on
identified with Vasudéva—Krishna leading to very important
conclusions in regard to the nature of the Pafichara'tra itself.
It has been regarded in consequence that the Paficharatra
was non—Brahmanic in point of Character and Kshatriya in
its origin, and therefore a Protestant school 0f
teaching to Brahmanism, as in fact Buddhism and Jainism
are. While we do not feel that it is necessary we should
discuss that problem here, we may just remark in passing
that while the .Paficharatra, as it has come down to us,
distinctly does make provision for the religious needs of the
four varnas, at any rate specifically and distinctly, it would
be hard‘to postulate from the texts themselves anything anti-
Brahmanical in point of character. Even the much objected
Vedic rituals, which certainly were exclusively the monopoly
of the Brahmans, not withstanding the fact that the actual pun;
pose of these rituals and the merit accruing therefrom had
always been for the benefit of the community as a whole, were
never regarded as of benefit only to the Brahman community.
Therefore the ascription of anything anti—Brahmanical to
the Paficharatra seems on the face of it unwarranted.
Leaving that question aside, there is still left the ques-
tion how far the ritualistic periormances of the Veda
could be regarded as efficacious for achieving the
ultimate ends of man. The ritualistic side of the
Veda seems obviously intended to propitiate various
deities, and it may ultimately be the Deity, with a View to the
attainment of benefits of a limited character and not the
ultimate benefit of what the Sanskritists call nilzs'reyas, the
ultimate salvation. It is there that the Paficharatraic teaching,
might be held to come into conflict with the Vedic ritualistic
teaching. We find this difference noted with- a_ certain
amount of emphasis at the very outset of the Gita, thus
lending colour to the conclusion that it was a Kshatn'ya
protest against the Brahmanical claims. ' '
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to Arjuna, and hence the question. Then Krishna gives the
explanation, or rather, he15 driven to the explanation, that
“unborn though he be, he does generally come many times
into the world according to need.’ That should be held to be
decisive that Krishna——Devakiputra the friend of A1Juna and
the teacher of the Gita to him, was a pe1son quite different
horn the Para—Vasudéva, the originator of the Bhagav 1ta and
the Paficharatraic teaching. This idea of a supreme Vasudeva
seems inculcated by Krishna in VII, 18 as well. So the
evidence of the Gita itself15 to recognise a separate entity,
Para-Vasud‘eva as distinct from Krishna—Vasudéva often
spoken of as Vasudéva as he was an Avatar of the ori-
ginal Para-Vasudéva. All the literature of the Paficharatra, ,,
direct and indirect, speak of the Supreme1n the one form or
the other, particularly the more general class of writings than
the set Paficharatraic texts. This position of the Gita there-
fore seems confirmatory of whatIS said in the Narayaniya
section of the Mahabharata1n regard to the Pancharatra itself,
its origin and the general tenor of its teaching.
Gita, a manual of Pafichan‘ztm teaching:—

In regard to the Gita itself, itIS hardly necessary to take
up the question of an original Gita and its subsequentgGrowth.
This investigation initiated by Professor Jacobi and taken up
later on by Professor Garbe has been continued in a recent
treatise by Professor Otto, the author of Mysticism, Eastern
and Western. He starts with the thesis that there was an ori.
ginal epic Gita forming an integral part of the Mahabharata,
and not intended to teach anything religious. The religious
teaching in it is in consequence relegated as interpolations,
and therefore later accretions to the original texts. That hardly
concerns us, as we are primarily concerned here with the Gita
as a religious manual, and as such we have to take the Gita in
its entirety. No explanation therefore15 required for passing
over this aspect of the question here. We am more directly
concerned with the Gita as a manual of religious teaching, and
are primarily Concerned with its position as a text book of a
particular school of Vaishnavism, whether it should be called
Paficharatra as such, or by any other name such as the
Bhagavata. Considered as such, it would be quite clear that
the Gita is a whole manual teaching Bhakti as the most
efficaciousmethod of attaining to salvation, and as such, and
as inculcating Vishnu Bhakti specifically, it could be regard-
ed, and has been so regarded, as a manual of the Pancharatra
school. As such and taken as a whole, the similarity between
the Pafichar-atra teaching, and the teaching of theBhagavad

'1
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Gita from the doctrinal point of View is so close that one
cannot resist the conclusion that it was intended
to be a manual of the Paficharatras. It_ is hardly
necessary in this context to go into an elaborate investigation
to prove this, as it w0uld be quite obvious to even the most
ordinary reader. In the BIzakti school of South Indian
Vaishnavism, it is actually taken as such, and wherever we
find references, these merely go to establish the truth of this
statement. This is in away confirmed by the statement _of
Sri Krishna~ in chapter IV of the Gita quoted above, which
seems almost a repetition of the statement contained in the
Narayaniya section of the Santi Parvan of the Mahabharata,
where the Paficharatraic teaching is referred to as “Harigitam
Puratananr”27 sung of old by Hari, which would mean that
the teaching was actually given to the world by Hari himself
in time primeval. A full study of the Paficharatra teaching
therefore would involve a study of the text of the Paficharatra
as in the Paramasar'nhita, as perhaps a_good example of a
full manual, in comparison. with the Gita on the one side,
and the Mokshadharmaofthe Mahabharataleadingultimately
to the Narayaniya. Such a study may involve chronological
incompatibilities in. the present state of opinion regarding the
chronology of the Mahabharata itself and the Gita. Butwithout
a study like that, it is hardly possible to arrive at any definite
conclusions. ‘The Paficharatra is a growing tradition, :and'
without. a thorough-going study of this tradition as incorporat-
ed in theMokshadharma of theMahabharata. involving a study
of the sankhya, Yoga and the modifications thatthese under-
went as well as. the relations between the position of Yajfia-
valkya as innovator and his teachers before him, no definite
conclusion in'regard to the doctrinal position would be
possible.

'

.Péfichan‘ztm is Vaidika in character :—-—'

_
The general account of the Paficharatra as. given in the

Nlokshadharma chapter gives the impression that the Par-Icha-
ratra as" a system is presented there as meeting the general
needs of humanity at large, and is intended to explain the
general position of the relation of man to God. It starts from
,a' study of the Sankhya and the Yoga, and proceeds there-
from to the teaching of other systems reaching ultimately to
that of. the Pancharatra. The term Seir'ikhya receives the ex-
rplanation. that. it is'nothing' more than a, careful or critical
examination, rather than anything more technical, as it is

'

27, M. 1311‘. XII, 343 _s’1,31—3_4; 156—10,
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generally understood. One often comes upon statements
that there is no difference between the Sainkhya and Yoga, as
is too often assumed in recent critical discussions. We are
led on gradually through a series of discussions to the View
that there really is no contrariety or opposition between the
orthodox Vaidic teaching as a whole, and the Paficharatra
except the differences due to human capacity and achieve-
ment in this department of human activity. The Mahabharata
expounds the differences and arrives at last to the conclusion,
in its own characteristic .way, that the Paficharatra marks the
head and crown of the God-given teaching of the Veda itself.
Unfortunately, however, modern discussions, Indian and
European, have attempted to trace not merely a distinction,
but even a contrariety between the Vaidic teaching and the
Paficharatra as such. ThereIS a school even of Indian opi-
nion which regards the Pancharatra as outside the fold of the
Veda. In regard to this, we need say no 11101e than to refer
to the passages of the Sri Bhashya Where _Ramanuja refutes
the opinion expressed by Sankara1n his Bhéshya.23 Ramanuja
here makes quotations from the Paficharatra text books, of
which he mentions three, the Paushkara Samhita, the Satvata
Samhita and the Parama Samhita. The two passages that
he quotes from this last work have reference to the funda-
mental position of the Paficharatra as such, and perhaps
exhibits the importance of this work in the estimation of
Ramanuja himself. In this particular, Ramanuja is not the
first of the Acharyas. The Parama Samhita is referred to,
and quoted with approval, by Yamunacharya before him in
his Agama Pramanya, and that receives of course further
support from Védanta Desika later. It15 hardly necessary to
labou1 the point further here so far as that particular part is
concerned. The actual claim of the Paficharatra works them*
selves, it must be pointed out,IS that1t13 based on theVeda itself,
and the claim15 made that it15 based entirely upon a particu-_
lar Sakha of the Veda called Ekayana based upon one of the'
redactions of the Yajur Veda. Ekayana is sometimes dese
cribed as at the head of the Veda itself as a whole. This
Ekayana is under reference in the passage in the Chandogya
Upanishad where Narada tells Sanatkumara that that is'

. among the literature that he had already studied. Later writers
beginning withMadhvacharya have no doubt that the Ekayana
is Pancharatra, and that statement finds support1n the Mahaa
bharata. The Chandogya Upanishad itself seems to make
the position more or less clear. Further references are given,
in the Sanskrit introduction that follows. .

*
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Pizficlzardim, God—given and not of Izmnalz origim-ra

The claim is made in the Mahabharata that the
Paficharatra is of equal authority with the Veda as being
apaumslzeya (God~given and not man made) unlike the other
systems with which it is'brought into comparison. Whatever
interpretation the modern critic may put upon th1s supra-
human character of the teaching, the teaching goes back un-
doubtedly to the times of the Upanishads, the oldest among
them, and therefore anterior to Buddhism certainly and
Jainism as well. The teaching of alzizizsfz of the Pancharatrms
is much more emphatic than that of the Buddha, although
in origin both perhaps sprang from a natural objection to the
immolation of victims in sacrifices conducted in the name of
religion. While Buddhism perhaps remained content with
prohibiting it only so far, Jainism and Paficharatraism prohi-
bit killing absolutely. The antiquity of the Paficharatra
therefore gets established as beyond a doubt on traditional
Indian evidence. Whatever the actual form of the teaching,
it had established itself in vogue, perhaps in the days of the
Brahmanas, and is clearly in evidence in the Upanishads; and
perhaps it got to be formulated in text books, it may be, in
the age of the Sutras. Hence the lname Bhakti Sfitras given
to the teachings of Narada and sandilya, the two principal
exponents of this school of religious thought.

Coming to the Parama Samhita itself, we stated already
that, unlike the other treatises on the subject, it is a general
handbook on the principles of the Pancharatra, and so far as
the text of it goes, it does not seem to have reference particu-
larly to any one temple. The context as Well as the import
of the quOtations made by Ramanuja seem to imply that this
is really a general Work on the Paficharatra principles. We
may therefore have to refer it to comparatively early times.
Vishnu-Worship of the Pancharatra kind, and Vaishnava'tem—
ples Were known in the 2nd and perhaps 3rd century B. C.
Although we have not come upon any direct reference of an
indubitable character for temple Worship in earlier times,
there is nothing whatsoever of a definite character against
such an assumption. TheWork therefore seems to be refer:
able "to about the same early time, if npt earlier. This may find
suppert in the fact that the Dharma Sistra of Mann —. it may
be the-original Dharma Sastra -+ is a handbook 'of the Panelist-
ratra type, as being more or less a handbook which lays down
the way of life of an individual going through life with a View
tothe achievement of the ultimate end of human existence,
zzilzsnyas, by freeing oneself from, the cycle of births and
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attaining to the position of similarity and proximity to God
Himself. The close similarity betWeen the Paramasamhita‘.
as a Paficharatra handbook and the Bhagavad Gita as it has
come down to us as a manual of the Paficharatra Vaish-
navism would only go to confirm this in a general way not-
withstanding _the detailed modern criticism, which would
ascribe the Gita to various dates. Of course, the determination
of this question with precision would involve a discussion of
the position of the Seinti Parva in the Mahabharata and of the'
chronology of the Mahabharata itself. That question is too large-
for discussion here. We leave that subject there therefore till
the larger question of the Mahabharata could take definite shape.
A reference to the tattvas as detailed in the Parama Sarhhita
will show that the Parama Samhita makes a total of only 25.
of these, While in the Sariti Parva of the Mahabharata this is
the actual number of the tattvas recounted till we come to
Yajfiavalkya’s enunciation of these in the Sainti Parva,
chapters XXIII—XXIV, ( See S. N. Das Gupta’s History
of Indian Philosophy, Vol. II pp. 471 ff). It will be found that
Yajfiavalkya is led on, in the course of a discussion, to postu-
late a 26th tattva, making the Purusha into two, the Kévala
Purusha or the Supreme Purusha, and the Purusha contami-
nated by association with the Kshétra or Prakriti. We do
not find anything analogous to it in the ParamaSarhhitaof the
Paficharatra. Reference may here be made to Panini (IV. 3.105)
regarding the later character of Yajfiavalkya as compared
with others whose names have come down to us as originators
or writers of the Brahmanas. Whetherwe would be warranted
in actually regarding the Parama Sarhhita older on this ground
alone may well be left over for further investigation. The
antiquity of the Paficharatra nevertheless is clear from this.
Throughout the discussions regarding these, the terms
Bhagavata and Pafichara'tra are used as' synonyms, the one,
of the other.

In many of the referenCes made above to earlier literature,
the Bhgigavatas appear as one group of people. :1)? seems
likely that, under that general name, anumber of groups of,
people of kindred thought and practice in religion Was in-
cluded. Bfihler held the Ajivikas as a sect of the Bhaigavzh
tas. But in South India the Ajivikas are grouped alongwith_
the Nirgranthas,who are regarded as a section of the Iainasa
The Ajivikas seem to have constituted a sufficiently impor-
tant and respected group, as-we come upon references in.
inscriptions to a special levy called_A§uvilzal kc'léu’, revenue-
raised in cash for the benefit-ofthe'Ajivikas. The association;
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of the name in inscriptions would perhaps indicate seme kind
of Iain affiliation, though there is absolutely nothing to debar
their having been other than Iain in point of religion. But
we have a clear statement in the Harshacharita of Bana, who
certainly must be given credit for knowing what he actually
states in the work, that among the large group of forest livers-
not all of them necessarily ascetical—we find the Bhégavatas
and the Pancharatrins mentioned separately. Not only that; -

but the groups are divided by a certain number. of other
names coming in between. The "commentator Sinkarzirya
renders the Bhagavatas as Vishnu—Bhaktas, and explains the
Pancharatraka as Vaishnava Bhéda. Perhaps therefore the
Bhagavata sects referred to in Jain, Buddhist" and Hindu
authorities have reference to a number of groups of Bh’aktas or
devotees of Vishnu, and, if they were so, whether the Ajivikas
could be brought under this ‘grouping as a sect of the Bhaga-‘l

p

vatas becomes possible. Whatever that be, early in the 7th
century, Bina had knowledge of a large number of sects of
forest livers. Among them two important groups clearly dis-
tinguishable, namely, the Bhagavatas and the Pafic'haratrikas,
both worshippers of Vishnu were among the innumerable
groups of forest—livers in the glades of the Vindhyan forests,
each following its own teaching and adopting, all of' them,
a comparatively similar mode of life. In his’ days therefore,
we Would be warranted in inferring that the Bhagavata cult
prevailed in more than one form with the usual division of tea‘ '

chers and followers. Naturally therefore it would‘not be diffi-
cult to'imagine that this was a comparatively. elarge sect in
civil society, apart from fOrest livers, and therfo‘re that the "

doctrine or teaching of the Paficharatra exercised consider-
able influence and had a large following. Such an'inference
would be in keeping with the importance attached to this
group of people and their opinions from the days of S‘ankara
onwards. What is really to our purpose is that about this '

time their teaching should have received a certain amount
"of formulation and COdification; ' and there must therefore
have been text books to. make the teaching popular among

'

the large number of fOIIOWers of the creed, Very many of
the PafiCharatra handbooks, or Samhiteis, - that - We know of,
may have come into existence, and might have had consider-
able vogue at this time, though some of the larger treatises
may have been written-later. But the essential point for us is
the possibility ofan early text book 'like that of the Paramat -

sarhhita, and that seems warranted by the general'light that
these details throw upon the position of the Bh‘agavatas and
,Paficharatrins'a's Vishnu.-worshippers. ' While therefore :we 3



are not in a position definitely to ascribe a precise date to
the Paramasanihita, it is fairly clear that it is a very early
handbook of a general character, and therefore of high
authority to be quoted in discussions on the general character
of the teaching of Pancharatra.

It will be seen from the above discussion that the Bhakti
school of the Vaishnavas goes back to great antiquity, and is
a school of thought which exercised very considerable influence
over other sects which had attained to historical fame, among
them prominently Jainism and Buddhism. This position is
certainly in keeping with What obtained in the Tamil country
where, in the earliest extant Tamil literature, we find clear
references not only to the worship of Krishna and Baladéva,
but more or less to the general tenets of the dgmm‘zic teaching,
as in the Paripadal. A detailed analysis of the poems bearing
on Vishnu would indicate considerable affiliation to the
Paramasamhita in respect of details, although it is possible,
as we have stated already, that the detailed knowledge of the
Pafic'haratra possessed by the Tamils may have been got from
the Sainti—Parva of the Mahabharata which had, in all
probability been done into Tamil pretty early. The Alvars
whose time ranges from the 3rd to the 8th century have clear,
and unmistakable and detailed references to the teaching of
the Paficharatra as such, culminating in the specific statement
of the Pancharatra having been taught through “Nara and
Narana”, and be of the character of a general way of life,
Dharmasastra, as it is called in Sanskrit. It must have had a
continuous history in the Tamil land already, enabling
Ramanuja to quote authoritative text books and among them
Paramasarrihita for one, for refuting a contrary opinion. It is
the teaching of these a'gamas generally that contributed largely
to widening the sphere of the Vedic religion, giving it a
popular form, and making it much less technical than the
ritualistic Vaidik teaching of the Brahmana literature. No
extraneous influences or copying from outside is needed to
explain this popular character, and there is hardly justification
for regarding the Pa'ficharatra in particular as non-Brahmanical
teaching, sometimes even described as anti—Brahmanical. It is
this particularway of popularising that has given to modern
Vaishnavism the wide scope and continuity of practice. This
teaching that had received already form and shape got to be
popularised by the writings of the Alvars and more
regularly formulated and incorporated in the Vaishnava
teaching by the work of Ramanuja and carried to the
north and spread out into the various regions of Northern
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India, modifying itself to have effective appeal as in the intro-
ductory statement in the Padma' Purina and the general state-
ment in the Sri Bhagavata. It has thus become a living
fountain from which all kinds of people could draw to quench
their thirst for the consolations of religion, and prevails in one
form or another across the whole width of the continent from
the frontier hills to the Bay of Bengal, and from the Himala-
yas southwards throughout the whole country. In certain
regions of this southhits popularity is shared by almost the
kindred cult of the Saiva agamas, which certainly 'is no less
a Bhakti cult than the Paficharatra.



THE

PARAMA SAMHITA
OF THE

PAN’CHARATRA
Samhiz‘a I

1. Dévala came to see the great sage Markandéya 'who
was then sitting at ease in his hermitage beautiful with trees
all round.

2. Having saluted him in the prescribed form, and, by
him been welcomed with kindness, the learned Dévala began
addressing his questions to Markandéya who had knowledge
of the Supreme Truth.

3. O, Bhagavan! (the all knowing) Ihave learnt the
Vedas with all the Afigas and‘Upangas (auxiliary studies) in
their elaboration; Ihave studied from masters the auxiliary
sciences including deovakyam (Logic).

4. After all this learning I am not able to discover, With-
out besetting doubts, what indeed is the way which. leads
ultimately to Supreme Bliss.

5. Nor am I able to find, in any one of the Agamas, the
Supreme Good. Even after studying all these Agamas my
doubting only became the worse.

6. In this perplexity, O, Bhagavan! teach me that which
would remove my doubts. I see no one who is master of the
ways which lead to the ultimate good, other than you.

,7. Thus addressed by Dévala,the Great Saint Markad-
déya, answered, with a smile, Dévala’sQuestion as folloWs:-

8. UI-have obtained long life, my memory has never left
me, many cycles of destruction and creation have been seen by
me as also;many Zagesot ‘Manu.
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9. I have seen many teachers, and the Sistras, I- have
learnt a thousand times over. In spite of it all, I have not
been able to obtain from them even a little of what is the only
ultimate Good.

10. Therefore, feeling sorely pained, I went to Salagrama,
with a burning heart, and devoted myself to worshipping
Vishnu there.

11. For a thousand and eight years, I conducted the
worship in the manner that seemed best to me, but, with deep
interest and: devotion.

12. Then was seen by me the Supreme God with eyes
beautiful as lotus flowers, of dark blue colour and a gracious
countenance.

13. Prostrated by me in salutation and belauded in hymns
of praise, that King of Gods spoke to me with great kindness,
in the following words.

14. Bhagava'n:- ‘O, Markandéya’ by force of the worship
which you offered through such a long period, with such
great devotion and .in the manner 5 prescribed, I am here
before you.

15. Ask what boon you wish to have; whether it be length
of life, knowledge, wealth, or whatever else you may desire.
O the disciplinedfone, all prosperity to you.

16. Having been thus addressed by God, I asked, with
hands raised in adoration, that knowledge pure, clear and free
from doubt may be mine.

17—20. When I addressed this request, the God of Gods
replied smiling, ‘if your object is to gain “Supreme knowledge”
go hence to Svétadvipa situate amidst the Ocean of Milk; the
place of attainment to great Yogis (Saints). There, serving
in due form the Wise Ones of Great Knowledge, obtain from
them the knowledge you desire which is capable of procuring
for you the Heaven, of the Gods, and the still higher freedom.
You shall have, 0 Disciplined one! unobstructed freedom,
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to move wherever you please, as also long life, by
my Grace’. The great God having told me this disappeared
then and there from my View.

21. Thereafter having been struck with wonder, O Dévala!
I started towards Svétadvipa, and kept travelling for a long
time without anybody obstructing me on the way.

22—24. Crossing mountains and oceans I reached that
island ultimately. There I found Saints all light, each with
four arms bearing marks of the Disc, the Couch, and the
Lotus. Being all devoted to Purushottama, contemplating
Him alone (as the sole refuge), these Ekdntz's (people with
only one ultimate end to attain) were happy, unequalled,
without wives, with their minds intuned, and always intent
on contemplating the Supreme.

25. Seeing them and making my obeisance, in wonder, to
all of them as befitted them, I then went to the hermitage of
the Saint Sanaka.

26—29 There having done him reverence I addressed him
in the following words: ‘Please understand 1am Marlrancleya
coming from another dvipa (division of land), 0 wise One! who
has attainedto the highest knowledge, enlighten me who has
come all the way for the sake of knowledge’. Thus addressed
by me the highly learned and great minded Sanaka, making
reverence to the Supreme God, said in reply “Be it so”. The
treatise which was then taught me by Sanaka, well pleased
with my devotion, removed the doubts and darkness
enveloping my soul. Effort arose (ji'ztah) in me and my mind
became clear.

30. Continued vexation of mind ceased, and attachment
to anything became subdued. ‘O, Devala’ ! This Treatise was
obtained by me in the Manvantara (the age of Manu) before
the present one.

31. Through this long interval of time no one was taught
this work as a whole because of its vastness.

32—33. Having acquired this in parts, many ascetics
have gone satisfied; for that reason therefore this- work is
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known in the world in various forms, without giving a satis-
factory meaning, missing the essence of its teaching and even
contradicting one another. The Pc'mclzan'ztra taught in this
treatise is spoken of as the Supreme “Yoga—tantra”.

34. O austere in devotion, because it is the work of the
Parama Purusha Himself. That it conveys the truth, is not
open to counter argument, and is of immense good to the
world.

35. It is acceptable to the devoted, the more so to the
devotees of Vishnu; among the Agamas this is treated as alone
authoritative.

36—37. It has continued intact through the various ages
of creation by command of the God of Gods. The wise Ones
who know this work completely, will have no doubt of any
kind in the pursuit of the path of holy living. Their life
would not be lived in vain; there is nothing that they could
not attain to.

38—39. They will have no suffering, no anger, and no an-
guish of mind. The fruit of deeds, the illumination resulting
from knowledge and the co—operation of these two is
expounded in this treatise. The five qualities of the primary
elements are said to be rights to the embodied soul.

40-43. This iscalled princharle‘m either because of the
union, or because of the separation, of these five Bliutas
(primary elements), the Tanmatras (subtle elements),
Ahankaram (individuation), Buddhi (thought), Avyakta (the
formless), these five have been described as the five rr‘zh’a

(gifts) of Purusha, and hence they are called pdnclzan'ztra. If
this work is fully and carefully mastered by one, to him the
benefit that would accrue from the study of any other Sastra
is little. If you have doubts to clear in respect of your
pursuit of the holy way of life, have this work expounded.
To those who remain in doubt even after consulting other
treatises bearing on the subject, this treatiseis recommended
the best (by the Wise).
-44—55. Seeing you in that condition of doubt, the feeling

.of surprise arises in me; therefore listenattentively to the
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panclzardtra as heard by me of old from Sanaka through the
grace of the God of Gods. This treatise contains one lac of
chapters, treating of evolution and involution; teaching the
attainment of perfection as the result of various deeds. O
Dévala; this work however it is not possible to hear in full,
as I myself could learn it only after gaining length of life;
I shall therefore teach you the work, taking from it only the
essence of it, beginning with the introduction and leading up
to the account of Vaikuntha (Supreme abode of Bliss). This
Universe was all darkness, ununderstandable, without form,
incapable of being described or even conceived, as if all was
asleep all round. In such darkness the Supreme One
assuming the sleep of Yoga (contemplation), remained long
in that condition; the self—luminous One then gave thought
to bringing about creation. Then again taking the form of
a Yogin, the Lord first created the seed of the Universe in
the form of a white lotus, with a thousand petals all round
the circle of pistils (késara) surrOunding the pericap (karnika),
springing from out of His navel. In this lotus He created
Vidhata (the creator) with four faces, the source of all art and
learning, with soul sanctified by meditation on the Supreme,
the lord of all creation. That Lord, having created the. five
elements first, then created all the worlds, including the
moving and the unmoving, by means of the elements
separately and jointly. Having in this manner created all the
worlds, Brahma (Pitamaha) the great Yogi, in unwavering
contemplation began- concentrating (his breath). In that
condition there arose in his mind a doubting enquiry regarding
all that was around him.

56. Springing from out of that doubt there came a sudden
flash upon his mind. He then saw the God of .Gods, lying-in
his couch in the Ocean of Milk (Kshirasagara).

57. He, the lotus-eyed, was in bed on the body of Ananta
(the great snake Sésha), with four arms bearingtheConch, the
Disc, the Club and the Lotus.

_
58. He was dark of hue, wearing cloth of golden "colour;

Sri, His consort’was sitting at His feet. He was of pleasing
colour, and boreon His chest the mole, Srrvatsa, and the Jewel
Kaustubha. '
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- 59." Vainatéya (the bird-Garuda) was seated on His side
constantly serving Him. Having seen the Excellent Purusha,
Brahma.

60—62. Not translated being unintelligible owing to lapse
ofwords which looks like a break in the MSS.

Paramah
63. To all embodied beings activities are two; know-

ledge (gfianam), and action (kriya). Emancipation results
from the active development of Gfidiza, and life (Samsz’li) results
from the active development of Karma.

64. Action which is limited gives rise to result which is
also measurable, while gfiana which cannot be measured pro-
duces result which has no limit.

Brahma
65. To people involved in life and looking to the satisfaction

0f the senses, how is the attainment of knowledge (72igfzc'mam),
even in a limited measure, possible, though they be Yogins.

Paramah
66. The knowledge attained by worldly men does not

avail to bring them emancipation at all; it only serves them to
understand the means by which to get rid of the bonds of
action.

67. When thus the bonds of Karma, composed of action
and means thereto, are destroyed, one becomes ijbso facto
possessed of the highest knowledge, and for ever remains as
such.

Brahma
68, ‘In what manner are the emancipated, who are your

bodies to beadistinguished from the embodied. This Secret
Of Secrets, may it‘please You to tell me O, Lord’.

Emma}:
69Theybecome Myself alone; there. is no difference

whatsoever thwee-n.,thetwo. lnwhatever manner I divert
myself, the emancipated do so in the same mannerlikewise.



Brahma
70. What is it that brings the embodied souls into bond-

age ? That, tell me, O, Purushottama. In what manner do the
means of bondage bind man.
Paramalz

71. O Brahman, the three guizas (qualities), which act
both in conjunction and separately, make thrice two kinds
of sleep. By these men get bound.

72. Sat‘t-va sleep is happy. The sleep arising from Rajas
promotes action; from Tamas comes confusion and bewilder-
ment. These are considered the three forms of bondage.
Brahma

73. These three qualities are found in conjunction in men;
how can these be separated by those Yogins who wish to
achieve emancipation.
Paramah

74. These are not qualities of man as such: but are the
result of attachment to objects of the senses. They spring
from them and cease with them.
Brahma

75. O, the Best of Heavenly Ones! what is it that you
called vishaya to men, attachment to which brings'into exist-
ence the gums, and detachment destroys them?
Paramah

76. The embodied ones existing in the material world
have the three qualities (guzzas) in their nature (prakfli).
They are bound so long as they are associated with her
(nature); when that association ceases they become free.

77. Man knows always that the three guzzas (qualities)
exist in Prakfli (material cause). It is Prakrti that always
creates in him various kinds of sleep (forgetfulness).

78. Man enjoys this sleep, as he Would a woman dear to
him and in the exercise of her own right. In consequence he
forgets his own nature. This is regarded as the nature of the
association between man and his material nature (Prakrti).



Brahma
79. By what cause is brought about his association with

Prakz'ti. This is regarded a great secret, 0 Great One, do teach
me this.
Paramah

80. Maya is indeed the cause of this, according to my
original disposition. Man however is overcome by Maya asva
result of Karma (_his own action).

8.1. To the Mdyacreated by me there is no cessation in
this world except as the result of .my Grace. There is no
needto enquire about it.

82. As long as this Maya is not removed by my Grace,
so long is worldly existence .to man. When Maya ceases
emancipation follows.
Brahma

83. You are perfection, O God, what can compelyouto
show Grace. Ido not understand the compelling cause, do
expound it to me please.
Paramah

84. Faith, Devotion and Meditation which people show
towards me, resultin good; that good may be taken to be my
Grace. ‘

85. The devotion" shown to me, though not as prescribed
in the S’Ezst‘rds and the Agamas, brings only good, even to men
who may be uncultured. Of this there is no doubt." ‘

86. Therefore to man in worldly life nothing but my
Grace can do the ultimate Good. No other way need be
searched for for the attainment of this;

.. In the Parama Samhifa 2 of the Pancharaz‘m, Chapter I
entilled“Questions and

.
Answers.” (Pms'na—‘Pmtivachanamfl



CHAPTER II
Brahma

1. O, Bhagavan! the Lord God of Gods, Lord of the
lotus eyes! All religious Observances have You alone, the
Lord of all creation, for their objective, I ween

2. Whoever should wish to devote himself to your wor-
ship, according to prescribed forms, please tell me how they
shOuld prosecute the worship. In what place and in what
manner should they please you ?

Paramah
3. Whatever is my sport be it in creation or destruction,

that you contemplate in die order, and with devotion.
4. The primary origin of all created things (Bhavas) is

Prakfli, otherwise called Dravya; the same thing is also des-
cribed as Auyc‘zlnita (unchanged) and Avidyr‘z (unknown, non-
knowledge). That alone is described as Vyaktam also.

5—6. Avyakz‘a,Buddhi, Alzankdm,Bh11fa and Mdira, these
five, the eleven Indriyas, the five Mahr‘zbhdtas (material
elements), Kshétm (abode) in two forms, material and
etherial, and Kshéz‘ragfia who is the Supreme One. That
these are the Tatt-vas (the primary elements) you have been
already told, Holy One !

7. All created things, are associated with three gums
found in Prakg’ti. These fall into three classes, the superior,
the middle and the inferior.

8. Where Sattva (goodness) dominates, it is superior;
where a desire (Rajas) predominates, it is middle, and where
Tamas (darkneSs or ignorance) prevails, it is inferior. Their
action also is quite similar.

9. The service that pleases me best is that which is full
of goodness (Satz‘va). Service rendered with desire (RajaSj)
results in bringing enjoyment. Service offered in ignOran‘ce‘il'
(Tamas) results in de-lusive attachment

2 9.~
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64. To those in whom the good (Sah‘m) quality is found
in high measure, godly nature is considered the end; for
those of Rdjasa, human life is the prescribed reward; in the
sam e manner, to those excelling in Tamasa, animal life is the
prescribed reward.

65. In this manner all embodied souls attain to their
varied goals Mounted on the wheel of time they keep rota-
ting by the illusion of ignorance.
Brahma

66. O God of Gods, What is it that you called Kala—
Chakmm. If I can hear it, noble one, Ishould like to know
its fine form (svariipam).
Para-null;

67. Time creates the elements (bhzilani); Time destroys
things born. Time is ever wakeful. Time cannot be trans-
gressed.

‘

68. Time distinguishes all human ends, worldly as well as
other worldly. The Past, the Present and the Future,.all these
take their course in Time.

69. The movements of the Planets, the stars and the
zodiac in their orbits is due to Time likewise. Thus the divi-
sion of time is made in many ways.

70—71. Time is said to be of twelve different divisions.
Ayana(ha1f—year), Rim (season of 2 months), month,- fortnight,
day (tithi); Sana-12a (third of a day), Yama (sixth of a; day),
Muhzirta-m (16th of a day), Nédi ( one sixtieth of a day);
Kala (1 minute or 48 seconds), Vinddi (sixtieth of a midi) and
Prc‘ma (time for a single breath) these makeup the twelve.

72. The lord of these is S’mi'z-vafsara (year), the embodi-
ment of time, and the offspring of light. The two ayanas
form its two wheels.

73. The three seasons are described as- the hubs.
The months constitute the spokes; the fortnights, the elements
0, the Lotus—born.

74. Rims are six in number like the six organs of action-v.
beginning feet etc. The Muhfirtas' are stated130' constitute
the fingers and the toes. ~ I- :; V . x_ . ..
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75. The Nddis are said to be blood vessels; and Kalds
constitute the hair; Vinddis form the roots of hair on the
body; prams are the breath.

76. In this manner, the universe of moving and unmov-
ing creation, rises and sets as do the planets and stars;

77. The SupremeBeing (Pants/2a), O, Brahman! having
become Kala, sits and turns the wheel of time perpetu-
ally.

78. In this manner keeping the universe going round
through the illusion of his szas, the eternal God remains
busily doing, as if in play.

79. O, Kamalasana (lotus—seater), the twelve Saktis
(powers) sprang in regular order from those twelve forms
which are described to be his:

80—81. Yogés'varz, Suklzci, Pragr‘za. Pusizti, Smg’z‘i, Dipti,
Raga, Vék,Nili,Kfz/n‘i,A17/z_rtd, and Sarvdf-mikc'z S’a/ez‘i make
12 Saktis. These having come to the earth remain for ever
there.

82. From these again sprang the twelve Mfirtipdlas; they
are known in the world here by their respective S’akz‘is.

83—86. The same Murlipc'zlas are to be understood as
lords of the months, 0 Brahma. The first is Vishnu in the
month Madlzu; Mthuszzdana in MadhavaTrivikmma in Slukra;
Vémana in Suclzi,‘ S'ridlzam in Nabhas; Hrishikésa in Ndbh-
asya;Padman(1bha in Islza;deodara in Win, Kfes'ava in Sahas;
Nc'm'zyana in Sahasi; Mddhava in Tapas; deinda in Tapasya.
In this way the twelve guardians of the months are designated
one for each month.

87. In this order they are counted as of great valour and
great virtue. The self-same Glorious Bright one, the Supreme,
the Highest Soul, manifests Himself in different forms in
various classes of beings, DEvata and other;

88—90(A).Inwhat manner that a crystal bead, by the proxi-
mity of things of different colours, is seen in different
colours, in, that same manner, the Supreme Purusha, though
ever One Himself, assumes in this world of ours, different
forms according to: the ingredient. qualities, and thus. becomes
the bound ones and the released.



17

90 (B)—92. The Self—same Supreme becomes what
He does; by pleasing, He becomes the moon; by control,
Yama; by fortitude, S'aka; by blowing, Viyu; by bearing, Fire;
by destroying, Hara; by Brahman deeds, Brahma; in this
manner the differences in kind of the Dévatas are to be
understood as different manifestations of his S’akti.

93. Since the Supreme is in all forms (vais'varzlpydt), it
is impossible to count the Sc'zktis of the Great One; among
these three are counted the principal ones (pradhima) in all
the three worlds.

I I

.

94 and 95. The first Purushas are said to be Brahma,
Siva (G6) andVishnu. Among them Vishnustands the highest (1)
because of His Sittivic action, (2) because of his protecting the
universe and (3) by his capacity to bestow the highest bliss
(apavarga); in this manner He is superior to the other No.

.

96. As being the cause of all that is good he is called
Purushottama. Eternal Well—being and worldly Prosperity
alike are declared to be Narayana Himself.

I

97. In the dispensing of these He is alone capable;
hence He is Narayana. Inasmuch as He is in ,all embodied
beings, heIS Vasava.

98. Being the common God of all these, He is called
Vasudéva. By reason of His pervading all creation (jagat)
He is called Vishnu.

99. He is called Hari as he destroys sorrow. Such a
glorious Being pervades the Universe in four Vyflhas
(emanations).

100. For the good of all, Vdsude‘va is regarded asTD-harma,
having attained to the highest perfection in Dhm’ma, etc.
Sankarshmjza is regarded as Gfiana.

101—102 (A). Similarly Pradhyumna is Moksha, and
Animddha is all—Is'vam. Wherever these four qualities appear
clearly, the four Divas, above mentioned, are there to
bless, being full of love to their devotees.

102 (B)—103 (A), Whosoever has the four evils, opposites
.of Dharma, etc., existing in him, these four Devgs punish
him and plunge himin calamities

3
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103 (B) to 105 (A). These four Controlling deities of the
universe make the four divisions of the Veda, As'mma,
Vania and the cardinal directions. I have so far explained to
you, desirous of knowing the highest ends,"E the method
of creation,_more detailed description being impossible owing
to its vastness.
105 (B). The opposite of creation is counted the equal of

destruction (pralaya).
100. When, however, the process of destruction is

complete, the Supreme Being (Paral; Puma”), ceases to be
active: He remains, devoid of activity, a mere mass of intelli-
gence, in the highest Heaven (Pamma—Vyéma).

107. O Brahman, know thou that, that Being (Purusha),
Vishnu to be myself, lying on the bed of S'e'sha in the “Ocean
of Milk" as if in sleep (Maya).

108 and 109. It isMe alone that all men please by sacrifices
of all kinds. It is again Me that the Yagms, masters of all
senses,contemplate,praise in prayers and worship in devotion.
It is Me again that the Upanishads of all the branches of the
Vedas discuss.
110. Being in all the worlds as their Soul, I am the

Supreme Soul,» controlling all; all the worlds exist in
iMe;I- am therefore the Lord of all.

111. Whoever among men are devoted to me, and resign
themselves in my hands, they become Siddlzas (Seers)
withdut doubt, having attained their object.

112. In regard to creatures two wishes arise in me, O
Brahman. They are affection and neglect; I am, eternally
possessed of both.
113. Those devoted to me, doing good deeds, I favour by

the first of these; those not so devoted .and .given to doing
evil, I punish them by the other.

114. Having attained to a body by" which one could
accomplish all, the embodied ones should do good deeds'to
please me: ., V

*.~ In 51;." 105, .tfieMss. reads Bhuta-Kimasya; ,the' reading adopted
is Bhfiti‘.
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115. Whenlam pleased, O Brahman, life in Heaven
and Final Emancipation alike, are attainable to all men With-
out doubt.
116. Ihave told you thus far, _0 Brahman, the essence

of everything (worth knowing). This is to be maintained as
a secret from common people. What else do you "Wish to

' know?
In the Parama Sam/ziia of the Pdncharaz‘rd, the second

chapter entitled “the Order ofCreation (Srishti—Kmma).
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CHAPTER III
Brahma

1. As you have stated that the Supreme God (Déva)
.is the cause of all creation, h0w is he .to ,be worshipped by
men? How isflhe to bejcontemplated by them?

2. Is He not indescribable, by any means, in terms?
His form has not been defined by direction, location, time or
shape.

3. Therefore how is He to be worshipped by one
wishing to win his grace? O, God of Gods! tell me the
proper method to attain that supreme good.

Paramah
4. What you ask is a great secret; but with a view to

the geod of all, listen; I shall expound to you in what
manner to render worship to the God of Gods.

5. He is to be worshipped only in visible form; except
in such form, worship ought not to be conducted. His forms,
thus made for worship, are for the good of all.

6. Hence, men attain the highest ends, by making
images of Him in the form of man, and Worshipping Him
with the utmost devotion.

7. If the Lord of Gods is not set up in definite form,
neither worship, nor contemplation, nor even prayer is
possible for men; so let those worship Him embodied in
definite shape.

8. The worship or contemplation or prayer offered to
His image in the form prescribed in ordinances therefor, is
the same as worship etc.,vof£ered to Him direct.

9. The God of Gods, drawn to them by the sincere
devotion of. sages, graciously assumes human form with
four arms, for their benefit.

20
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21-. The result of deeds done cannot be destroyed even in
a hundred births. Each new birth only adds to the result, and
will not avail to change the result.

22 and 23. Salvation is unparallelled happiness; without
sorrow, without end. Therefore, for gaining salvation (mulch)
worship Vdsudéva, without indifference, without desire for
prosperity, and whole heartedly. Three are the modes of
worshippingHim; by deeds, by words and by thought.

24, 25 and 26 (A). These result in greater and greater good
ultimately; offering unguents, flowers and things accepted as
pure by the good, with due mantras (mystic prayers) is
described as sacrifice by deed (Karma Yagfia). Being pure
and becoming calm, the uttering of prayers and mantras with
(devotion, constitutes sacrifice by word.

26 (B) and 27. Giving up all out of one’ 5 self, worship,
offered according to prescription (of the Sasz‘ms), exclusively
mentallyis declared to be worship by the mind 0 Brahman !

Each of these is regarded as of three kinds according to the
~ po‘wer it calls forth.

28. These three are Sdttviki, Rizjasi, and flhc'zmasi, the
worship where the good predominates (Séttviki) is for attaining
'isal‘vati'on.

’

Sacrifice (where the- dominating quality is
energy) is for'attaining werdly ends.

29 and 30 (A). Worship dominatedby passion is for doing
‘evil to others. These three are in the order of merit, the
preceding being superior tothat which follows. Brahmana,
Kshatriya, Vais'ya," S'i'idra 'and even w0men should offer
Worship to God according to their natural disposition, and
With devotion.

30 (B) and 31. The wealthy, "the poor, the young and the
.old, the learned and even the saintly, all alike should offer
Worship to God. There is nothing that will bring higher
goOd than worship at the feet of Hari (theevil—destroying
Vishnu).

32. Therefore a man must, by every effert,be a deVOtee
..

ofVishnu. Leavmg aside Purushottarna,thereisno one in allthe Universe to give salVation -

-._ --.‘-._...._V gnaw». , ‘., 3.4..»\14- , .. a 1

. x-
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43. Never apply your mind to practice of other systems
of ritual worship. If there is a temple near, circumambulate
both the God and the temple.

44. Never walk over used articles of worship, nor use
them, nor even touch them; do not give them to any one,
nor even smell them; but you must protect them (against ill
use ?).

45. Making yourself pure, keep repeating constantly
prayers, by yourself in the temple, in the evening, in the
morning and at mid-day, contemplating Lord Nzirayana.

46. Having got up from sleep, while walking, porstrat—
ing and even when falling, while taking and giving, keep re-
citing the ma/zZ‘m of the mystic sight syllables (the name
Narayana).

47. Never touch nor even speak to men of heretical per-
suasions (avaidika); those making their living by temple
service; non—believers and evil doers held in contempt
generally.

48.“ Do not ‘uSe a seat; bed or vehicle if it is of the form
of a disc (chakra or discus of Vishnu); nor put your feet where
there“ is a figure 'of Hari.

49. Give careful ear to recital of places sacred to Vishnu
and holy bathing places. Treat devotees of Vishnu and His
Saints always as your Own relations (with affection and res-
pect).

'

50. Do not eat anything obtained by unclean means; nor
that which is acquired-by evil—minded people. So also avoid
eating meat and drink, and things much to the taste of
admnkards.

51. The initiate should give up food offered to the de-
parted, food given in charitable feeding houses and in placesunder birth pollution. Do not be unclean, but be always
a brave devotee of .Bhizga-vc'w (Vishnu).

52. ,If everyou have [any doubt as towhat’you should
do, alwaysap‘ply‘to: devotees of Vishnu, expert in right neon?duct and those Welliéread in Pducharétm. ' I
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slightest relaxation in your daily duties; at the appointed
periods of the year, and on the 12th day of the fortnight
more particularly.

65-66. In holy places, and in sacred bathing places,
offer your worship more elaborately and fully. Worship
forms of Vishnu. Look upon other forms of God as Vishnu
himself even by strong effort; worship offered to' the various
other deities, ultimately reach Him. At the feet of God’s
image never assert falsehood as truth.

67. Even on occasions of calamity never turn back from
devotion to God’s image; a firm—mindedman should speak,
but little and with humility of those devoted to Him.

68. Where there is compelling reason not to speak, decline
to speak on the ground that what you know is not fit for utter-
ance. Before breaking fast give a handful of grass to a cow.

69-71. Without obtaining permission of Sanydsins
(ascetics) and B/zc‘zgavdz‘as (devotees of Vishnu) do not take
your food. Ishall now explain to you the right course of
conduct for the initiated, O, Brahman! as by that means,
devotees of Bhagavan (Vishnu) obtain eternal emancipation.
Getting'up early in the morning, and silently muttering" .to
himself the Safari-mantra let one put his left foot down with
a‘v‘iew to'going towards the east. Let the left foot be put
forward uttering the mantra Nivflnléz‘mfz.
72. Washing after evacuation, with earth wet 'with

Water as prescribed in the Sastras, take clean water uttering
the mantra Vis'vatma, and take the holy sip with the mantra
"Pufmhiztmfz;

73-75. Sprinkle water either over your head or your
whole, body,i'with the manlm Param‘eslztyc‘zimc‘z. Performing
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' 76. Making gifts to God and Brahinans with'the mantra
Gamtlzan'zdtra, wash your hands clean with earth taken with
the incantation of the same mantra.

77. Take such medicaments as you need with the incanta-
tion Rasa—matra (mantra); with the Rzipa mantra, see flowers,
ornaments, etc.

78. Muttering spam mantra, use auspicious dress and
take seat; with S’abda matra (mantra), hear auspicious words
spoken.

79—81. When you come into touch with the great ele-
ments, do so with the respective mam (mantra) in your mind;
in case of contact with things impure, in partaking of unclean
food and when one has been compelled to do things objec—
tionable, a man must purify himself by taking panchagavya;
collecting in a clean vessel, in due order and with the pancho-
pan-islzad mantra, the urine, excreta, ghee, curds, and mill; of
a cow, making up five in all and taking the mixture muttering
the paramEslzti, etc., mantra, pass your hands over yoUr body
muttering the same mantra.

82-83. When one has done this he becomes freed of sin
and his body becomes purified. Taking your bath by means of
the mantras prescribed, offer your daily worship to
Vasudeva in the form of an image made by the mantras
of Vasudeva, having placed . yourself under due protection
against evil. Having bathed first for becoming clean then per-
form the marztra—sm'ma for purification.

84-. Bring earth with the use Of Sarva-irzantra, make the
water clean with Nivrtti mantra; by means of Visva—mantra
invoke the Tirtlzas (holy waters), rub over your body with
Purusha—marztra.

85. Take vour bath with the mantra ParamEshtw'ztmfi.
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loOking eastWards,’ alert’and all organs under control, mutter
the Paran-zahmhsa1-nantra, and then the Prazzava of three
mizlras (syllables). Similarly,mutter a thousand or a hundred
times, the mantra of eight or twelve syllables.

89—90. Having let down a handful of water, contemplate
upon the Sun. At the time appointed, with hands held aloft
in worship, contemplate, by the same mantra, the Supreme
Lord in the centre of the sun’s Orb. in form minute and all
brilliant; and then propitiate the Gods by ofierings of water

' in the manner prescribed.
91—92. They are Indra and others beginning with Vishnu,

VisudEva, etc,, the twelve forms (mantis), the twelve powers
’(S'akti) and the Paramizt-ma (Supreme Soul), the five elements
beginning with the earth, the Rishis and the Pifru (manes).
This should be done with the names of these in the accusative
at the beginning and the word tarpayami (I give you satis-
faction) at the end.

93-94. This is the mantra prescribed in truth for the giving
of satisfaction to the Gods, the Sages and the Manes. Having
performed the tarpaaa (water oblation) to satisfy these, take
the holy sip again and go to the place appointed for wership
where by worshipping the Supreme One in the
prescribed form, and partaking of what was offered to God,
a Vaishnava attains to the highest siddhi in a short time.

_
_

. I12 the. holyParama Samlzita of the Pancharatra,ChapterIII
a by name Vinaya (discipline).

I
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orb in your heart; contemplate the moon in the Sun’s orb, and
an orb of fire in the middle similarly of the moon. In this
manner having created by nmnira alone, one’s body both
inside and out, asc‘zdhaka (one that worships) becomes fit to.

perform worship of Vishnu. Then becoming himself im-
mediately let him worship the God of Gods.

24—26. While capable of being regarded as of the same
nature, the worshipper is not the worshipped nor is the
worshipped the worshipper. Therefore destroying your
material body (S’mirm-n) as in the process of Dissolution
(Pralaya) create another clean body and then proceed to
worship the Supreme Purusha. Worship him on the ground,
in the form of an image, in water or even fire; or else worship
Him in a circle in the space (dkc‘zsa) of your own heart, in the
middle of the circle of the Surya-mandala (orb of the sun)
by a mental process.

‘27. Collecting first of all Clean articles needed for wor-
ship and setting them around you, sprinkling them with the
mantraParaméshtydtma, make a seat for worship (Yaga—piz‘ha).

28. In that sanctified seat God Hari is to be worshipped;
For this sanctified seat Visudéva and others are» to form
the legs.

29-32 The Adharma group of four form the base for
the legs. In the south—east (AgriEya) VasudEva, the embodi-
ment of Dhmma, the supreme OneIS placed; in the south-
west (Naim’ti) God Sankarshana, the embodiment of Gnana’
(wisdom); in the North—east (Vayavya) Pradh‘yumna the
embodiment of Vaimgya (non—desire) is placed. In the
North-East (Ais'énya) Aniruddha the embodiment of aisvarya
I.-.‘".A..\ in n;m;1nr"i7 “Iona-A Tn thin: manner the anr ln'rrb
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90—92. Of these two, the first is easier and the other is
said to be more difficult. Having become a devotee to God
to gain an object, and having died without gaining it, he will
gain this object of his wish in another birth. Those who,
through their lifelong, devote themselves to God’s service
with a view to gain prosperity, become kings of regions well
peopled. Nothing depends on the measure of time.

93. Those of intense devotion attain the accomplishment
of their wish which is not otherwise attainable. This is but a
brief account of the way of worship of God in the apart: form
( not the supreme ), though that way of worship is described
very elaborately.

In the Parama Samhita of the Sri Pancharfitra, the
Fourth Chapter entitled Archami Vidhc‘mam { the

mode of worship).
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52. 8:11 Sarjarasa (Vatica Robusta, Tam. narumimaram
also maramaram), Danda (Nagasara 0r Hedysarum Lagopo-
dioides), mixed artificial agam and free from animalproducts
of any kind, may be offered in a vessel for incense.

53. Lamps lighted with cow's ghee, or fresh oil,
with wick made of cotton thread should be used at worship;
it should not be lighted in fire made by blowing through the
mouth.

54. Silk cloth, eitherwhite (dukzzla) or golden (kshauma),
or stuff woven of fine cotton thread, new and smoked with
incense, should be offered to the deity.

55. The jewels to be used for the deity should be made
of gold and jewels. jewels with flaws, and those used by
human beings should be avoided altogether.

56. Rice contaminated with animal remains, chaff, ashes,
bones, pieces of wood or stone, with any omission or break in
the process of purification, should be rejected ( for use in the
course of worship).

57. Offer gruel mixed with sugar (to God) prepared
from rice, white as jessamine flower, clear moon, pearl and
chank, well prepared from the Sdli variety of paddy and
washed six times over.

58. Flour of s'c‘lli or “Sixty day’s" rice, wheat, barley,
green pulse, uncontaminatedby either kind of salt, and with
a plentiful admixture of ghee, may be offered as food.

59. Food and other eatables should not be too warm or
cold; food under—cooked and over-cooked, or not properly
cooked, should be avoided.

60. All seasonal ripe fruits, sweet and free from worms
etc., may be offered in worship at proper times.

61. Ghee, made from cow's milk by boiling with juicy
leaves, and carefully filtered should be used. It Should be
made fresh each time and accepted for use only after boiling
it over fire. .

62. Cleaning the vessel with touch of ghee first, divide
the food put in it in two, parts, and then putting over it a few
drops of ghee again, offer the food.
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63. Worship attendant deities with sandal and flowers;
worship with offer of water and food should be reserved only
for the deity.

64-66. Sticks of Palris'a, Udumbam, As'vatta, Plakslza,
Nyagrodha and other trees exuding juice, 12 inches in length,
with unbroken ends should be offered at the fire, uttering
the Pitha—mmzl-ra. In rites to bring about death, use sticks
which are not straight, have smell and thorns, and are split;
those- obtained from poisonous trees, those which are quite
dried up and have holes in them. Idlzma (sticks thrown into
the fire) should be one basin (span) long. Paridhi (placed
round the fire) one balm (one cubit).

67. (These articles, etc.) must have been grown by one-
self with pouring of water, or obtained froma temple of

Vishnu. These must be one’s own and auspicious to be used
for worship.

68. (One who thus worships) carries the recollection of
his good works through seven further births, and the result
of the good deeds suffers no harm at any time.

69-72. Then (ultimately) one reaches the station where
one experiences no sorrow or suffering. He who worships
Ianardana with articles of worship given by Others,
whether for obtaining wealth or fame,vhis labour does him no
good. Those who give of their wealth for worship of God,
become entitled to their share when the worship is
properly completed. Therefore making every effort to use a
part at least of what you have earned in worship ofGod; never
use wealth earned by others even on occasions of calamity.

73. If the articles of worship specified above should not
be available, then offer worship with flowers alone. If even
these should be unaVailable then use water for‘WOrship. It
even Water? should, fail, offer your worship mentally.

74. If you are absorbed in making wealth, then .get
another Vaishnava .at least, to offer worship for you. A Wise
man would never break his fast without having offered.
worship to God.
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75. Those who will not take food or drink,without
having offered worship before, will find nothing unattain-
able in this world or in the other.

76. Whatever you do, do with clean things from day
to day, and with devotion; that is really pleasing to Vishnu.

77. In this manner, I have described to you in brief, the
articles of worship, the method of their purification (and the
manner of worship?). 0, Padmaja (lotus-born)! What would
you have me to expound .to you now.

In the Farm-11a Sarhhitc'z of the Pdfichardtra,
Chapter V, entitled "the prescribed disposal of articles

ofworship.”



CHAPTER VI
Brahma

1. Expound to me the collection of nut-ntras relating to
Paramatma, the manner of their use, and the various results
attainable thereby.

Parama
2. Very well I shall describe to you the supreme

character of the mantras, their key letters (bijani) and the
way to use them. This is however a secret.

'

3. All that is done with the appropriate mantras obtain
for you the wished for result. It is by mantra that God is
drawn to you. It is by mantra again that He is released.

4. By secret utterance these are mantras, and therefore
these are not to be published. Their form is not to be written
and their features not to be described.

5. Pranava (mantra) which is illuminating iscounted the
seed of all the mantras. Being like their life (?), it is
regarded superior to all the mantras.

6. Worshippin gGod by thatmantra, keep always uttering
it in mind. He who is daily devoted to uttering the Pranava
in secret, attains the highest siddhi (miraculous power).

7. There is no mantra superior to the Pranava, O,
Pitamaha. The Ornkara in Pranava is of three matras (short
VOWel lengths); while the makara in it, is half a mama.
p

8. The seeds (bija) of mantras, other than Pranava are
regarded as various. After the bija, it is laid down that
namaskara should follow (the word namah) in all mantras.

9. After namaskara, know that the term para should
follow. The next half s'loka is corrupt.

10. Make the name coupledwith Satvayoni, Rajoyoni and
Tamoyom', take the dative plural affix, and join it to the term
para, with a similar termination.

46
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11. The first and the eleventh vowels (a and ai) coupled
with bindu (ru) and Visarga (:) together with la constitute the
five biias of the five S’aktis beginning Jéyshta.1

12.-13, The third and the filth vowels together with the
12th and the 14th and la—kara are regarded as the five bzias
of the five S’aktis beginning Vagis‘vari.2 The five vowels begin—
ning with the sixth form similarly the five bijas of S’aktz‘s

beginning Makin-113

14.—15. The names of all these are as they were given
them at their creation. The nm—kdm is in the form of bija (o)
in all other sound-combinationsjust as breath is in the body
0, Padmaja; dakdm is said to be the biia of the guflas.
Regard it as the source (yom‘) of the guuas.

16. The biia of Buddhi is ba—kdm, and its variation in
the different forms of buddhi,'then listen. For Dlzarmq and
other forms of buddhi4 (Satvika form), the four letters beginning
a form the bija. 5

17. Thefirst half is corrupt: Ma-kfim forms the bija of the
Ahar'zkdras. In its variations the vowels other than gmza
(9 vowels excluding a, e, 0).

18. PakaraIS the sza of manas (mind), and is the name of
bankalpa (Wish); hakdra is the bija of Kala; ha with visarga (:)
is digbija, (bija of direction or space).

19. The five letters beginning 11a form the bija of the five
fanmizfms beginning with S’abda;5 for the five buddhi indnyas
five letters beginning m1 (karmEndnyas)7 and for the other
indriyas the five beginning with ta.

20. O, Padmaja, the bija for the five bhzita53 are the five
letters beginning fl. The names of ' these are those given at
creation. '

Ch. II, 36.
Ch. II 37.
Ch. II 38.
Ch. 11 43 (b)
Ch. 11, 45.
Ch. 11,50—51.
Ch. II, 55. (b).
Ch. 11 5+.

m'VPFf‘Z-"PZ‘
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21. For Vasudé-ztaand others let those well advanced in
the Pizfichraz‘m make the bijd—akshams based on the combi-
nation of gtttzas and s'aktis.

22. These are to be placed in order in the outer enclo-
sure. For the construction of the Clzakramargdala (the circle
of the mystic figure), I shall then expound the clzakm—manlra.

23-25. The bija of the axis is chakdm and is placed in
the middle of the circle. The biia of time, ha however, in
combination ‘with the twelve vowels (s-vm’t'zlz) become the 'bija
of‘the signs of the zodiac beginning, Mes/1a (Aries), and are
put in the place of the spokes. To the left and the right of
the rds'is (zodiacal signs), the bijas of the tiflzis (lunar days) are
in order the consonants up to the letter Sa. They are respec-
tively considered S’ukla (bright) and Krishna (dark) in two
parts.

26. For the bright fortnight take the first fifteen letters in
order with a terminal bindu (arms-yam); for the dark make
the terminal visarga (z). Naksha'iras beginning with Aries,
and in order, have for their bija letters from m onWards to Ian.

27. It13 said these begin with As'vayuk, and are placed
in. the middle of the spokes. The Gralzas (planets) are to be
understood as having these bija beginning with lid, and
counted in reverse order down to Ma.

28. By virtue of the position of Ralzu and Kent the seven
Grahas (Planets) take their position tortuously each1n its own
house of the zodiac. The first short vowels (3) are S’ri—bijani

.

I

29.. Sa-kara and Ma-kdm are the 'bijasof the, two halves
of the telly. The bijas of the tattvas have already been. de-
tailed in full.

30. These are said to be chakra mantra for the making
of the Chakm in due form. Hear now the bijas of the six
organs and their names in order.

31. The guna vowels (a, e, 0) together with ai, the visarga
(: ) and bindu ( ) joined on to the syllable ha are said to
form the bijas of the six angas (organs)
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43—44- By japa (incantation) one attains mastery of the
mantras; but the wished for result can be gained by homa
(fire offering). Samid (sticks of wood), ghee, fruits, lotus-petals,
[law's (cooked food), these should be offered into the fire daily
for gaining the benefit if one is desirous of material benefit.
For large benefits, the fire offering should continue for long;
for small, only for a short time.

45. When one’s object has been attained, a wise man
would continue to do the worship mentally. The supreme
Being should not be invoked for worship to be offered for a
short time.

46. A Vaishnava should never invoke the aid of God to
get rid of suffering caused by others, as, for a worshipper of
Vishnu, such calamities destroy themselves.

47-49A. Even to one who does not wish for anything,
prosperity or wealth is ever on the increase. Even one who
wishes to gain an object gains that object for certain by
offering worship to the Supreme God giving up that actual
purpose. One who worships 'Him' with great effort after
expressing his desire ‘Give me this’, he is far from pleased,
even though his desire be granted by Go'vinda.‘

49—51. It a Vaishnava still cherishes a desire to achieve
an attainable object, on such occasions let him offer worship
to one of the attendents of that God. The great wheel with

. 12 spokes, glorious as the Sun, well made with nave and
.fellows, should be worshipped for gaining a kingdom. Hum
is 'its bijam and its name Sudars'ana.

52. Worship the great conch, Pimchajanya, if you desire
fame. S’mh is its bijam, its devaz‘fz (deity) is S’abdapflfnd.

53—54. For causing trouble to your enemy, worship the Gada
(mace) as one who destroys, who is angry and whom it is not
possible to overcome by Sums and Asuras (gods of war
and demons). Shad is its bijam. A woman in form is its
deity whose names are Krtyé and Durgiz, O, Pitc'zmaha‘
(Brahman)

‘

55. If wealth is the object desired, worship with devotion
the Supreme One as Vais'ravana. His bija is K0121; by him.
that wished for object will be obtained. :

III
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56. One wishing to enjoy greatness should worship Fire
every day. His btjam is ga; its izakshatm (asterism) Kz‘ttika.

57—59. 0 Pttc‘zmaha,worship in particular tithis (clays)
and yogas (junctions) are also as described. It is with this
object that I explained to you, and for the benefit of
worshippers, a few of the Kama—hijas (the origin of wishes).
As wishes are so many it is not possible to go into elaborate
details, even if both the teller and the hearer had really a
hundred divine years. To all embodied beings all possible
wishes are really desirable as is admitted generally.

60—61. By cherishing wishes one will gain nothing
else. Therefore desire is of no benefit. Therefore make
every effort to give up cherishing a wished—for desire.
Render yOur service therefore unto God; by Him everything
is attainable.

In the Parama Samhifa of the Pancharatra the Sixth
chapter, entitled Mantra K652i.



CHAPTER VII
Bl’ahnm

1. O, Bhagavan ! This worship which you have thus
expounded is only for the initiated; it is not possible of
performance by others with appropriate mantras.

2. In this matter explain, in due order, initiation (Dikslza)
of the Vaishnava. Which kind of man can gain Diksha and
in what place?

3. What are the differences in the character of Diksha;
what is the conduct prescribed for the Dihs/ziz‘a, one initiated P

I am very anxious to learn these, and therefore be so , good as
to expound these to me.

Pamhmah
4—6. In holy bathing places where rivers join or reach

the sea, in temples dedicated to God, on the tops of hills, in
the interior apartments of a house, or in places pleasing to
the mind, fix up your place of worship, after having previous-
ly tested the ground. To the Brahman is prescribed ground
of White earth, to the Kshatriya, red. Gold coloured earth is
recommended to the Vaisya and black earth to the Sudra.
Land may also be otherwise diVided as desired; the first is
that which destroys sin.

7. The first half is gone in part. The ground-should
have a fall towards the North—East, and rise fromthere in all
directions.

8—12. For auspicious functions the ground should be
spacious, untouched by bad people. Having found out the
desired piece of ground and having first of all cleared the
ground of thorns and pebbles, a wise man will get it clear of
human remains, chaff, ashes and bones. Making it wet, raise
a. mud altar in the middle. Making the» ground level, with
fall all round as tested by water, enclose itall round by'a

52
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boundary hedge in such a manner that people unconnected
may not see the altar. Set up a roof without planting pillars
(within the enclosure) so that sunlight may not fall on the
altar at any time. Making the four doorways in order, then
have also four fire-pits one in each direction.

13. Make many coloured juices from different articles
and collect various shapes of pots, as also a variety ofvessals.

14. Bring there also as many Vaishnavas as are
desirous of being initiated; all these alike must make their
efforts with great attention.

15. Whoever shows greater interest, or provides more
money, or takes more personal trouble, he gains a greater
share of merit coming from a good deed.

16. Even though the Achingva (the expert initiate) may
grant initiation to his disciples for doing them good; those
thus initiated should serve him to the extent possible for them.

17 to 20. In that place, at the appointed space, free
from defects and trouble, at a distance from the city and
village, but surrounded by these, well provided with all
articles necessary as also things needed for worship, with the
permission Of expert Vaishnvas who had formerly been
initiated, the Aclzc'zrya (the expert initiate) shall grant
initiation to noble-minded Vaishnavas, in the holy “Yéga S’Ezla”,
well provided with all that may be needed for the ceremony,
as Well as for worship; with floor clean as the surface of glass,
ornamented with a cloth awning, rich with flowers, leaves
and fruits, and decoratcd with waterpot finials in all directions,
uncontaminated by uninitiated people and with a plentiful
supply of water.

21. To the Vaishnavas (as above described) let the
initiation be given, in prescribed form, on the 12th tithi or the
full moon, the equinoxes, and the solstices, or in the asterism
S’rc‘wana (Vishnu Nakshatm)

22—23. He is called an Achfzrya who is a devotee of
Vishnu, one leading a married life, with full knowledge of how
to initiate, ever on the look 'out to 'help 'others, bearing the
marks of’ the Disc. (Chakra), etc., without adopting (the
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34. Paint all this space with ’colour material; make the
whole circular in form, with the proper measurements for the
parts as prescribed.

35. Divide the surface of the nave into three circles
round the same centre Where the principal twelve—petalled
lotus has to be made.

36. In the middle circleis to be the pericarp of the lotus;
in the second the filaments; in the third its peatals equal in
size and beautiful.

37. These would be wide1n the middle narrowing to
the tip gradually. The interspaces between the petals must
be of the same shape all round.

38. Make the whole space of the nave, divided into
three as measured by the line. Divide the space for the
spokes into twelve equal parts,

39. Make the spokes and their interspaces of. equal size
respectively all round in due order.

40—42. Mark the main directions between spokes, and, the
intermediate directions on the spokes themselves- Make the
spokes thick at the root and at the end, but of cirCular form
in the middle, measuring all over half that size. Make" the
two fellows of equal curvature all round, one below and one
above, to which are joined the spokes. These are to be
understood as counting24 going round all directions1n order.

43.
.

Make the joints of the fellows always in the space
between the ends of the spokes. So far about the .circle
(Chakm), Round this circle is to be the outer. orb.

44. Make an outer veranda for this, of the size of the
nave This outer veranda should goall round for the entr;r
of those desiring diksha (consecration)

45 In that veranda make the places for the guardian
deities of the compass, eachin its direction. These places
must be square, half a cubit each si-.de

‘

46 Just outside of the altar make a round spot one cubit
in size, either dug into the earth or raised above it, to indicate
the direction of the gateways.

47. Make at the cardinal points, doorways with four.
sides, spacious in the middle and with ample side spaces. .
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48. Understand that the entrances, beginning with the
north, are to be the four entrances and exits for Brahmans and
others in order.

49. Make the outer circle contain five circular spaces, fo1
the five Mahabhums (the five great elements beginning Akasa
etc.) to be1n.

50-51. Having this way made all round the circle to the
correct size as measured by the string, then the expert gum
shall paint it over in five colours, namely, white, b1ack,', red,
brown, and gold or yellow in the circular space; the inner
parts of the lotus should be in the colour of the lotus.

152-53. First paint the pericarp in yellow colour every-
where; paint the filaments in a mixture of white and red;‘
paint the petals white all round and-brown within. Paint, the
fellow, white, red and black in three parts.

54. The spokes must be painted brown with whitein
the middle The periphery in the fellow should be of a
different colour from it.

55—57. In painting let White and black alternate with
yellow where they join. Having painted the circle in this
manner, paint afterwards on the outside, the cities of the
guardians of the directions, in various colours. In the
outer circuit paint in the five colours in the order, black,
yellow,red, brown and white. Paint the doorways red and
white to make them look beautiful.

58. O, Kamalodbhava, (lotus-born) having painted the
wheel in the manner described above, teach the pupil the
accepted rule of conduct (Samaya) of the great ones of the
Vaishnava community.

59. Hereafter I shall explain to you the method of powder
drawing by which people make the orbit of the circle by
means of poWder

60. Whatever colours I have prescribed for painting, the
same colours should be used in making the circle with
powder
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61. The wise one will get the powder made by those
expert in it, with plants, minerals, leaves, sticks and fruits,
according to the prescribed methods.

62. The making of the circle with powder is permissible
for every one of the parts described. Lowering and raising
of levels, and the thinning of parts will have to be done with
skill.

‘

63. Make the pericarp raised, by some divisc of machi-
nery, the level of the petals must be above the inner space
and the spokes above the middle space.

64—65. The other portions will be filled level by wise
men. Having in this manner drawn the circle by means of
powder, the Achfuva (the chief initiate), with care, should
admit to. initiation those desirous of admission.

66. The aha/era (circle) of Iswam (God) thus drawn in paint
should be set either on a wall or on a cloth beyond the sight
of people. At appointed times'one must see it himself cont-
emplating the Supreme Lord.

67. It is by so doing that faith in it is created. All
parts within the circle should be kept intact and none des~
troyed.

68. I have thus described to you all about the making of
the chakm by contemplating upon which all sins get
destroyed.

69. It'suchachakm is painted in a house, evil spirits
serpents, etc., goblins, spirits of the dead, evil—minded
beings, will not come near it.

70. By Vaishnavas, desirous of obtaining their wishes,
should by all means be worshipped Vizsude‘va mounted on
this Chakm.

In the Parama Samhita of the Piznchardtm the Seventh
Chapter, entitled Chakm.
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20. Place the akslza—bija at the nave, the m‘zbhi—bija at the
centre (axle—hole); in the petals (of the lotus—chakm) the bijas
of the various mflrtis should be placed, and in the filaments
the bijas of the S’akiis.

21—22. In the spokes, place the dea—szas, which are the
origin of the S’aktis from the point of view of the respective
bijas At the top of the spokes place the taffvas or bijas of
Mfirti—pdlas. On the rim place the bijas of the pakshas
(fortnights) and titlzis (days) in the proper order to the right
and left of the cities of Loka—Pr'zlas marked on them.

23. In the rim of the ciicle and in the houses of theDik-
Pc'zlas, make room for the bZ'ja—akslzarasof the others (Nakshz‘ras,
Gg'has etc.), and in the outer circle place the bijas of the Bhutczs.

24. In the lotus placed amidst the circle, invoke the
Supreme God. Having thus invoked His presence, offer Him
yvorship mentally in the manner prescribed by the Sastms.

25—27. Contemplating the Supreme Soul as present in the
seat (pitha), offer Him water welcoming Him; then having obta-
ined His permission and. making the ambulation by the right
in an attitude of dcferential worship, approach the fire—altar
for the performance of the fire—oblations. In the place all
round the fire—pit, mark out an outer circle one hasta (18
inches or a cubit) all round the fire—pit and do all else down
to the complete formation of the circle. Then getting up
Worship the Supreme God in the prescribed form.

28—30. Mentally worship God up to the presentation
Anjana (face—mark) and then bring the mirror and present it.
Thengetting up from your seat take out a third of the cooked
food (sham) in the vessel, and, having offered it first, then
present to God whatever has been collected 'of food and
other eatables (bizakslzya and bhojya). Protecting yourself in
due form right up to the otter of a handful of flowers, and,
obtaining permission, perform the fire oblation beginning
with the placing of the sticks (to mark the fire-altar). In the
middle of the'fire invoke the God in the lotus by the téjo—
mantra.

_

31. Then'dffering'woi'ship and then making the fire—
oblation with sticks, and then bringing the new Spoor: ’(for
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~ 42—43. Having got up in the morning and after full bath,
bOdy leI‘lfiCd by the use of the proper rzunm’as, he must give
up the place he made use of the previous day, and prepare
a new circle as before. Then he should call up the novitiate,
and, after giving him the bath etc. and making him again
pure by the use of the mantras, make the fire oblations as
was done before.

44. Having covered the face of the novitiate with a cloth,
he shOuld take him by the hand, and enter the circle by the
doorway intended ’forhis own use.

,
45-46. Taking him round by the right he should make

him "offer obeisance to the Guardians of the Directions.
Whatever flower among the flowers he touchesby accident
in the act of. obeisance,‘ that shall be his flower, and
the mantra proper to that deity shall be his mantra for his
protection and prosperity. Now taking off the blind, he
should show him the Clzakrmnandala.

47. Then explain to him, in due order and in the appro—
priate division, the fart-ms (elements or. principles). Then
order him to contemplate, having thus understood the true
nature 0f the principles.

'

~18. With the. highest. devotion make him give himself up
and! all that. belongs to him. Similarly, let him give up the
gems, the jewels, and the clothing.

49. Make him give free gifts of love, and adopt the disci-
pline (vyaz‘a) of a devotee of: Vishnu. Then grant. him full
permission for the performance of all acts of worship of God.

50. Make him hear the teaching and the secrets coming
in unbroken succession. 'Even' in the same manner initiate all
others as well. "

51. ’In Case of evil dreams,
’

or, if other portents of evil
should appear, then'rnake one hundred oblations in the fire
with the Panchbpanislzadmantra.

.
52. The teaCher may, with easier ceremonies, consecrate

a disciple of his, 'possessed of learning, lineage and discipline
in religion (tapas).
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63—64. “Be always mindful of God as taught in the
Pancharfzim”. Having been thus instructed, let the disciple
get up, go round the teacher keeping him to the right, place
him on a seat, and then wash his feet with water. Let him
sprinkle the water from the teacher’s feet over his own
head with humility and devotion.

65—67A. Let the disciple please the Gum with presents of
money, to the extent of his means and devotion. Whatever
the disciple gives his Guru, be it gold, vehicle, land, clothing,
the Lord of Gods is well pleased with that. “ I am now
seekng refuge with you, and place my body and wealth at
your disposal”. So saying let him fall prostrate at the Gum’s
feet in obeisance.

67B—70. “O, Lovely one, may you prosper in life and in
wealth”. So saying let the Guru dismiss the pupil with affection.
That disciple who gained his initiation at the Chakramanqala
of Vishnu, pleases his Guru with folded hands by gift of

money. Having thus pleased him, let him take hold of the
Gum's feet in his own hands, let him pray for permission to
worship the God of Gods. et the Guru then declare“ I
permit you to offer worship to God”

71; Having obtained permission, the disciple, who has
now been initiated in the mantra, shall worship the Supreme
LOrd. It is only by worshipping in this manner that one
obtains the benefit of worship.

72.
_
Whoever performs worship without the permission

of his Acharya the God of Gods is not pleased with» his wor-
ship in the least.

73. Therefore seeing God shown to him by his teacher,
in the middle of the Mandala and having gained the Guru’s
permission, let him, the disciple, worship the Supreme God.

74. One who thus grants the Vaislzgzava diksha, and one
who causes another to grant it, both of them go to Heaven
(Svarga). He who declines to grant it shall go to Hell.

75. Whoever grants the Vishnu diksha Out of sheer love
of money, tonne who, though seeking, has no faith in it, that
Gum becomes one fallen from righteousness.





CHAPTER IX
Brahma

1. "O, Ianardanal, Please tell me how one practising
the initiation of others in Diksha understands the 'signifi-
cance to the novitiate, of auspicious and inauspicious omens.

Parama
2. By the fall Of the tooth. stick, by the understanding of

the dreams, and by the form of the flames of the lighted fire,
the instructor understands the auspicious and the inauspicious.

3—4. Banyan, fig, czs'vatta (ficus religiosa), plaksha
(Indian fig), darblza (Poa cynosuroides), Bamboo, Atmakam,
Apfivargam, the pith of ij'mg (Achryanthes aspira, Tamil
Ndyuruwi), thztaki (Grislea Tomentosa. Tarn; Vérfitti), S’ami,
(Acacia Suma, Tarn. Vanni), and other varieties of clean” Wood
should be used for cleaning teeth.

_

Each of the pieces for use
must be 12 inches long, unbent,. and Withoutknots. 7

5-7. The wise man, after carefully cleaning these with
water, will chew from the root upwards. One must chew the
stick looking towards the North, East, West or South in the
descending order of caste; then rubbing the teeth with the
chewed part, up and down, then breaking it in the middle,
and washing it with water again, it must be thrown out. The
wise man must then examine how it had fallen.

8—9. If it fell tip towards the east, there will be pros-
perity; if south—east, augmentation of strength from penance;
if scuth, death will follow; if south—west, loss of wealth; if West,
supreme peace; if north—west, coming of disease; if north,
accession of wealth and if north-east, supreme happiness.

10. If however it should fall standing upwards great
prosperity will follow. In this manner let the omens be
understood from the tooth stick.
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11. This should be observed on occasions of taking diksha,
at the beginning of any great work, or when you desire to
know. good and evil relating to yourself.

12. Then, having fasted (the previous day) make the
observation as prescribed above. I shall now proceed to
describe the good and evil toqth'e initiate from dreams.

13—14. Having . had a dream one should report it as he
had it to his preceptor (Gum). Dreams in the first quarter of
the night, bring their fruit a year after; in the second quarter,
in eight months; in the third, in three-months; and in the
fourth, at the end of the month; at daybreak the result
follows immediately.

15—23. If one witnesses in a dream the Sun in full glory,
the moon surrounded by stars, the glowing fire of the
Agnilzofra or a blazing fire, mother, father, Wives, sons,
brothers, and friends; if one dreams of eatinguncooked human
flesh eating from feet upWards, of taking milk, soma, sun'z_
(toddy),iblood, sugar, curds, and ghee; drinking water' from
the sea or flowing river, and the eating of sWeet gruel; mount-
ing with ease on man, elephant, etc., ”terrace of a mansion,
palanquin, fruit-trees, carriage, seat, bed; the crossing
over of seas, rivers and other bodies of water; meeting with-
God, Brahman, preceptor (Gum), learned and wise man,
saintlylmen; seeing the following; conch, the discus, the flag, a
city in heaven (vision in the sky), the bull, the umbrella,
the flag of Indra (rain—bow), rain, looking—glass, gems, fly—

whisk,‘ fan of talipot palm, pot full of water, blood, raw flesh;
rubbing one’s body with flour, the hearing of holy words,
illicit intercourse, being bitten. by snakes, scorpions, etc., being
bound in every limb, contemptuous turning out by. relations,
and other, such, objects and occurrences, understand the
advent in a short‘time of auspiciousgoodfortune.

24—25. If, on the other hand, one'seesoneself naked, Without
dress, incapable of action, mounted on a broken vehicle, with

' broken umbrella-,- ‘flag or; weapons, a Chandfila, awasherman,‘ll.
painter, running barbarian (Ml‘éccha) spies, a hereticalzascetic,“
to;hi:m.n0thing auspicious happens

‘





69

40—44. Nothing good will happen to the Officiant, O,
Brahman. If other signs of good and of great influence
should happen, and if the times be auspicious and good, his
wealth will increase. Even things diPficult of attainment
will of themselves come to him—the grace of God or the great
good that one seeks from divine grace. At the attainment 'of

success in the performance, if obstructions come in the way,
or calamities resulting from act of God happen, these are
called evil omens. In this manner the Officiant, by the omens
that appear, should determine whether the fulfilment 'or
otherwise of the desired object, would be auspicious'or
inauspicious.

In the Pamma Samhiizz of the Pduclzarfiz‘ra
the ninth Chapter entitled “ Knowledge of Omens. ”



CHAPTER X
Bram-11a

1. O, Ianardanal, expound to me, in due elaboration, the
path of the Yoga (concentrated effort); as also all the essential
parts ConStituting it, asI am very anxiousto know.

Parama
2. Among all kinds of knowledge, the knowledge of the

Yoga is greater; because it is by Yoga—knowledge that one
gains the supreme happiness of emancipation.

3. A mere performance of a rite by one, withOut a
correct knowledge of the application of the mind in its per-
formance, will not do the great good derivable from it;
therefore practise the Yoga.

4—6 A- That Yoga, as determined in the S’r'zslras, iszof two
kinds, viz., Gfidna—nga and Kriyc'L-Yoga by the proper
classification of Karma on the one hand and by thefvarying
attitude of the mind on the other. That is called Yoga, which
keeps the -mind steady and composed in regard- to any
particular matter.

6B—9. If a man fixes his mind andkeepsit firm in doing
any particular act or rite, that is Karma—Yoga, which
destroys all sin. If one in the pursuit of knowledge binds
his mind to it 'without suffering in the effort, that is to be
understood as Gfidna—Yéga,which is auspicious and brings to
one all success. He whose mind experiences no pain in the
practice of either of these, attains to the place which is
well-famed as the abode of Vishnu. For both of these Yoga-s,
God alone is the object.

10. Propitiation of him (worship) can be done by know-
ledge, as well as by service. Control of body and discipline of
mind (penance, etc.), it is laid down, constitute Karma-Yoga.
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34-37 A. In a place unfrequented by human beings, free
from molestation, pleasing to the mind, without undue trouble
in regard to food and free movement, without being exposed to
winds too cold or too hot, or to dews, holy and with a
plentiful supply of water, calling up your strength,

’ unmoved,
having well practised the Yéga Vid'yt-I, and bearing it habitu-
ally, one should investigate it with great care; and from time to
time calmly and without injuring his body he should then
contemplate upon his own births, existence, destruction, etc.

37 13-38. In one contemplating in this manner and wishing
for the protection of God, both interest and devotion in ' the
practice of the path of the Yfiga arises. Being of undisturbed
mind, let him then lead his mind into it.

39. Let him note what it is that is attractive to his mind,
and, having investigated carefully, let him remove the cause
of that attraction.

40. One who knows it, even if he be earnest in the pur—
suit of the Yoga, must know that this is subversive to his
practising of the YOga firmly.

41—42. His mind thus awakened, let him go, even by effort,
to an unoccupied place, where, by absence of stimulating cause,
by want of contact, by fear, by knowing the evil conse-
quences arising from it, and by the passing of the years of his
life, non—desire in things desired, arises.

'

‘Bmhma

43. By the means expounded above enjoyment for man
ceases. How can the desire for enjoyment cease in the mind
of man by the means expounded?

44. It remains in the mind deeply rooted in the wish "let
this be mine”, “let this be" mine”. How can the uprooting of
that desire, firmly rooted in thought, be brought ab0ut?

4-5. 'For things enjoyed, desire ceases by the acquiring
of knowledge. How can the desire for things unenjoyed be
prevented from attracting the mind 3

1 n
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Parama

46. One should enjoy things enjoyable which are not
opposed. to dlzarma; but, when they are not obtainable for
enjoyment, understand their enjoyment by seeing, hearing etc.

47. Having well understood its nature, the sorrow result-
ing therefrom, the evils arising therefrom and the fear, make
an effort, unperturbed to hear these in mind.

48. You would find many Yogins who had failed in this
effort of conquering desire. “I shall not thus fail in my
effort”; bear this resolve in mind, by every effort of yours.

49. Observe those who, having practised for long the Yoga
by means of concentration resulting from the knowledge of its
true nature, fall a pray to ignorance by means of those causes
of desire which are indeed trifling.

50. In a man of cultivated mind who has understood
things and thus investigates this matter, real faith in the path
of Yoga springs in very truth.

51. In a man who sees enjoyments as yet un—tasted, just
exactly as those already enjoyed by him, the interest and
devotion in the worship of God grows from day to day.

52. Therefore, with your senses under control, worship
the God of Gods with enthusiasm by means of mental worship
(Dlnldna—Yagfia) without relaxation.

53. In this manner worship the Supreme God in a holy
place, in the faith that He is before you, with all desirable
things acceptable to Him.

54. Worship thus done by him will not, by His Grace,
suffer destruction in the least. Nor will any obstruction divine
or human come in his way.

55. Even though one is an accomplished Yogi}: and has
brought his mind under control, he must take it that his mind
is not hisown, and he should not take it as being under his
control.

56. One- should not show one's achievement of non—desire
to the common people; if one is capable of it, his aeoornplish-
ment is for demonstration before God, '



75

57. Having practised non-desire adequately, and well
disciplined your sense by intense concentration, bear in your
heart always and without relaxation the Supreme God.

58. Whenever one’s mind feels drawn to a gem or gold
(lzimziye), let him, without hesitation, bring about God’s
entry into it.

59. Having thus disciplined the mind and being ever in
the practise of the Yoga, one attains, by the grace of the God
of Gods, to God Himself.
Brahma

60. What is the Yoga which is achieved by works, and
what is the Yoga of knowledge; what is the sort of man to
whom each is in an eminent degree suitable ?

Parama
61. To a man of uncultivated mind, but put into the path

of the righteous, Karma Yoga is the path to be prescribed as
knowledge is unattainable by Him.

62. To one who is disciplined by education and has
become cultured in consequence, the Yfiga of knowledge is
the better, as he would find the course of works difficult of
achievement.

63. One whose mind is disciplined by adopting either of
these courses, to him Vishnu shows His grace in a short period
of time.

64. No other doctrine or teaching is of the slightest use for
men for destroying sin; nor for attainingthe grace of Vishnu, if
only ones mind finds pleasure in Yoga.

65. Half verse; not translated owing to lapses.
66. If the mind is after the attainment of Supreme

Bliss no obstructions will come in the way, nor will themind be
darkened by ignorance.

67. O, Pitamaha! this course of Yoga has been expound-
ed to you briefly as above.

68-69, Man can learn by-the practice of the 1/5ng his own
nature; also the nature of the sense-organs (indriyas) and-the
good and the evil propensitiesofithe mind (chitin); (he can
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11. In the midst of the throat, in the voice, in the stomach
and in the joints, and in all parts of the body observe
their activities as they occur.

12. These and other changes in the airs pervading the
body when normal, give length of life; and when they get to be
abnormal, bring about destruction of the body.
‘13. The vital air, prizlza, moves alternatively through the

nostrils. The movement of this breathing which takes place
without intermission, shouldibe understood.

14-. The breath in the left nostril moves through to the
right, and that in the right moves through to the left; the path
between is to be understood as the time when the breath is

stationary (vishu kdla).
15. Many movements of this breath (Pram) make the

months. Twelve of these make the year. Six of these months
make the Ayana (half year). One expert in the practice of
Yoga should understand this with sharp intelligence.

16. Beginning with five breathings, and- increasing it by
five each time till you reach twenty-five of these, count this
as a full day (ahérdtra).

17. From thence onward, the progress is by one day
each time till the total comes up to thirty—three day—night
combination in the order of progress.

18. If, starting with the Sun’s month, man’s breathing
keeps increasing from the beginning of it, having grown by
continuous movement, then listen to the length of lite-of the
man.

1‘19—20. It may be three, two or one year, two, one, one—
halt (quarter or an eighth) of a month ..... ., three, two or one
full day (ahfiriztra) that the breaths keep moving in due order;
of this there is no doubt.

21., .One must understand at the very outset his own time
of breathing. By its increase, understand approaching evil.

22. By hour (naéika), month, year, measure its growth.
Count their consequences as increasing stage by stage.

* cr. Pidma Samhiti yaga Pada m 32 etc.
t This sloka is broken at the end.
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23. Note separately the time when evil approaches, keep-
ing the cause and the consequences separate.

24. A wise man should daily contemplate alone, the
particular hour, the month and the clay of the Saummfma
calendar when evil could befall him.

25. There is nothing finer than this method for deter-
mining lenglh of life, 0, Pitamaha l which discriminates from
shortening and lengthening of the air in the lungs (Koshz‘a).

26. If the activities of the other vital airs decline, a wise
man will understand, even from this, the approach of death
(apariim‘am).

27-28. The destruction of the powers of the indriyas
(senses), variation in the shadows, dullness of vision, and the
cessation of throbbing in the fingers and the thumb; these
symptoms, when they appear in a man, indicate he has no
more than six months’ life left.

29. If the throbbing ceases in the lower limbs of a man
to above the knees, death is certain for him in three months.

30. If the throbbing ceases in the sex organ, the hip—joints
and the armpits, his life ceases in the course of a single month.

31. Death comes in half a month 1if one fails to see
sweat bubbles on his body. If the evil creeps into the
stomach, death follows in ten days.

32. If the eyes see light as that of the fire—fly, death
follows in five days. If the tip of the tongue cannot be seen
death comes in three days.

33—3 . 2If the tip of the nose cannotbe seen by one, his
death comes in two days. If humming in the ear, incoherence
of speech and delusion of mind continue without disappearing,
his life has only a day’s length left. In this manner, 0
Pitamahal a man of learning should regard these and other
omens as indications of approaching death. When death
comes near, a Vaishnava should remain fearless.

1. The text is corrupt here, Padma, Yoga. V 5.
2. Ibid 51. 7.
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36. Even when death has come close to you, do not give
way to too much anxiety (for others), as work and the means
therefor, do take their course of their own nature.

37. If one’s life has less than twelve years to run, the
nature of its course can be understoodby men well practised in
Yoga.

38-39A. Knowing the approach of final emancipation,
'

those Vaishnavas who are not educated in the Yogic knowledge
of the vital ails stimulating the plimary organs of the body,
but who are in the enjoyment of associationbof those possessed
of this knowledge {Seia'lms} will have to learn the evils
approaching them mostly from other indications.

39B-41A. One who does not see the orb of the rising
moon, nor the line marking the boundary of the waning moon,
or in the same manner, unable to see the star Arundltati even,
or the milky way in the sky, his death will occur before the
end of the following year.

41B—42A. If one sees the sun and the moon without
brightness, or fire bereft of its bright glow, he reaches the world
of death in the eleventh month.

42B—48A. If one sees the aerial cars, or the cities of
Yakshas, desahasas, andPisdchas (evil spirits) in the mid-summer
(Grislzma/ he has a life of ten months left. If a man in good
health sees trees and hills of gold, he will live only for nine
months more. Vomiting gold and silver, as also various kinds
of gems, if one sees himself upside down, his head covered
with blood, he can live only eight months longer. If one,
having put his footin dust, ashes or mire, sees it broken,
he can live only for seven months more A blood-red dove
or crow, without casting shadow, perches upon one quickly,
or remains perched for awhile, or if a dust storm is seen
behind him without due cause, six are the months of his life
and no more, 0, Lotus—born.

48B—49. Seeing the shadow of a man, without his head,
in the sky, or if a man present before him appears truncated
(kabandha) black in colour fearsome—looking, he can live
only for five months.
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50. While one is in a faint or asleep, if he sees a woman
gone black or his own headgbreak, he can live only for four
months. '

51. If one sees another man as of black colour and fear-
inspiring and as a Rakshasa or Piéac/za, he lives only for three
months more.

52. If one sees in the evening, by himself alone, without
being urged by any one, in the cremation ground, night-walk-
ing Rakshasas, his life is only for two months longer.

53—55A. One whoseurine has the smell of a goatwhen not
suffering from disease, or whose whole body has that smell,
or if he sees a Bralzmarfikslzasa (ghost of a Brahmna), or
those who have become corpses by some cause, or the
slaughter of many; if he dreams of being drowned or of great
sorrow afflicting him, in regard to these, one must determine
one's coming death which would be varied and not definite,
by reasoning or the circumstances of each case.

55B—57A. If well-disposed relations of one should appear
perchance as ill—disposed (in a dream), he loses his life
before a month expires. If one sees the sun and the moon as
if bathed in blood, or if the sky itself be rubbed over with
blood, he lives for only one year.

57B—59A. If one sees his reflection in a mirror, or in water
in front of him, in fearsome form or defective of limbs; or if, in
a burning lamp, one sees the flame disconnected with the
wick, his death comes to him in twelve days.

59B—60A. If the upper lip is seen out of its place, or if
the nose is seen bent; if the ear is seen moving out of its
place, the life of the person is only six more days.

60B-61. One whose tongue turns black or his face, usually
of the colour of lotus, or if one develops a distaste for food,
though anxious to live, or if his temples lose their beauty
and become red, his further life is only three days long.

62. If one sees a bird of a grey—blue colour mounting on
hishead as he sees it, his life is only two days more.

63. If one sees the above often through a glass or water
his death follows in a day for certain,

11
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64-65. A Wise man, whofsees the approach of his end, should
become composed in mind, and, putting aside all anxiety, ac-
cepting the highest form of non—desire even though of
bodily strength, and giving up all sorrow and fear, should
adopt the practice of Yaga mentally, giving up all activity.

66. Going to a holy place, with mind composed and
serene, and senses under control, worshipping the Supreme
God with his whole soul, one should place himself under His
protection.

67. Reverencing Vaishnavas in the practice of the high
and enquiring and learning of them, pursue the path of the
Yéga without remissness and quite composed.

In the Pamma Smhhita of the Pdfichardtm
the Eleventh Chapter, entitled Arista

(Portcnts of Death)



CHAPTER XII
Brahma

1. O,God of Gods,what is theway of life (dlzarma) which
is considered the best for those devotees of Vishnu; what are the
prescribed courses of atonement for error, as also the course of
conduct to be adopted on occasions of a special character.

2. What is the prescribed dharma for those desiring
emancipation, and what, for those who desire worldly good
according to accepted opinion. Pray explain these to me as,
in regard to these, Iam in great doubt.

Paramah
3. By what deed of man, the Lord God of the Universe,

is pleased to do him good that indeed is dharma without
doubt.

4. I have explained that already to you as of three kinds
by its association respectively with mind (Manally), speech (Vale)
and work (Karma). Among these I shall now explain the
(dharma) of the mind.

5. Interest (s'mddlzd), firmness (dlzg'ti), tranquility (pra-
sdda) these three are of the mind. All the other activities of
the mind are considered on the basis of these three divisions.

6. One who is interested acquires knowledge; he is
acceptable to the good; he is regarded as the proper man, and
he is acceptable even to God.

7. By firmness one does not fall from the right path
(dharma); by firmness one ceases to be bound by sorrow; by
firmness one is not deluded by happiness; by firmness-one is
not worried by anxiety.

8. Being tranquil, one does not trouble others; being
tranquil, one does not become jealous; being tranquil, one

7

does not become greedy; being tranquil, one is always happy.
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9. When these qualities are found in a man either as
being natural, or acquired by him by his own efiort as a per-
manent habit of his mind, God is pleased with him.

10. Association with people possessing these qualities, or
hearing of those great one’s having much knowledge of

these, becomes the means of gaining these qualities.
11. Whatever is opposed to these is called adhar/na.

Those addicted to qualities opposed to these, come to grief in
all their lives present and future even.

12. Therefore a devotee of Vishnu desiring to attain the
accomplishment of his object (attaining to emancipation)
should discipline his mind in the practice of these three
qualities.

13. If the mind is brought under control, all the faculties
are brought under control. Therefore a man must gain con—

trol over his mind.
14. If the mind is put into the path of right thinking,

speech remains in the right. Whatever is decided in the mind
before, is what the speech actually publishes afterwards.

15. Truth, love and goodness, these three are the divi—

sions of the nature of speech (Vék). Making his words serve
these three qualities a man aCComplishes his ends.

16. In every speech concerning wealth, in speaking one's
qualities at all places, and primarily in speech relating to
dlzarma, speak the truth straight on.

17. Whenever occasion offers,” speak what would please
your preeeptors and the revered ones, to those that arelearned
and to children; as also to the aged and the suffering.

18. To those near you, to your friends and pupils, to
your servants, to charitable people and to the devoted to God,
say that which is good, suitable to occasions.

19. Speech is disciplined into the right path, by observing
the usage of elders, by the study of the holy S’dstms, and by
practice spread over a long time.

'

.
'20‘ The speech organ is difficult of control encept by

discrpline and long effort. Therefore silence is better.



85

21. To a man of the world, silence is not recommended
as right; and therefore a devotee of Vishnu, firm in the pursuit
of Vaishnava discipline, should always keep guard over his
tongue.

22. If speech is undisciplined by these three, then she
becomes for man the cause of suffering and sorrow, and
should be understood as making for unrighteousness.

23. Service, cleanliness, graciousness, these three are
regarded as being the normal functions of the body. By
these a man gains his higher ends.

24. For the purpose of pleasing God, if one undergoes
bodily fatigue, by practice of austerity, by expenditure of

money or by bodily effort, these acts of his are regarded as
service ( pariclzmya').
25-26. 0, Lotus-seated ( Brahma ) 1 three baths a day,

lying on the floor, religious study and restraint ( bralmm-
charya ), observing of silence, food without salt and spice,
steady sitting ( wtrascma ) by night, the giving up of sleep by
day, pilgrimage to holy places, these are the austerities ’( 72mins)
recommended.

27. 'The collection of the articles of worship by oneself,
and cleaning them himself though fatigued, these acts are
called service ( pariclszya ).

28. Removal of all dirt from one’s body must be under—
stood as bodily cleanliness. There is much in the human
body which is unclean, and, by their removal, one makes him-
self clean.

’

_

29. These are urine, semen, excreta, phlegm, transformed
blood, sweat, tears, nails, hair, and various other exudations.

30. These are not impure when within thebody; but out-
side, they bring about luncleanliness. These impurities arise
each in its time, in the bodies of all men.

31. The cleaning of these is by earth, and by washing
with water. If one should touch dirt thrown out of. another’s
:body, he should bathe to clean himself.

32. Contact withthe dead, confinement—pollution, con~
versation withpeople-in sorrow or-mourning,-the emission of



86

the white ( semen ), vomitting; when these occur, the only
way to clean oneself is by a bath.

33. If one should touch the excrements of one’s own
body after they have separated from it, a bath is prescribed
for gaining purity, except in the case of sweat, tears, etc.

34—36. Even in these cases take a holy sip (éclzamana).
Do not sleep all the time. Whatever serves the need of one’s
own bodily requirements, becomes unacceptableto him if others
use it. 0, Pitamaha 1 Similarly, O, Pitamaha! whatever
serves for the worship of God, and even the place of wor-
ship, becomes polluted by being put to human use.

36B.—37A. Articles of worship once used in worship
by a worshipper become known as nirmc‘zblam, and must be
regarded unfit for use for any other purpose.

37B.—38. Gold, gems, cloths, etc. the fire-altar, the spoons
used in sacrifice, the vessels and representations of God, be-
come clean by washing. Even by washing out the dirt, secular
(laukiki) cleanliness is attained.

39.—40A. Worship of God, the bath, and the cleansing
of the body daily, as prescribed coursesof cleanliness by popular
usage and the dharma Scislms, must be accepted by a wise
devotee of Vishnu.

40B.—42. Whoever, by encouragement or by grant of
money, makes the best efforts to help guests, preceptors,
servants in grief, the great ones who are guardians of dlzarma,
temples of Gods, ascetics living by alms, cows. Vaishnavas
in large numbers, thisIS helping others—the best among the
good that one can do by his body.

43. Among animals, Cows are worthy of respect, men
are more worthy of it than these; Brahmans among them
deserve more respect than other men; more than Brahmans,
mendicant ascetics; more deserving of respect than these asce-
tics are Yogins (those who habitually contemplate on the
Supreme).

44—45. More than even Yogi-ms are those desiring, eman-
cipation in complete serenity of mind. Gift of food15 the best
form of charity; as also the giving of money in all ways, as
well as the giving ofbedding and seats to devotees of Vishnu
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and ascetics. The gift of knowledge (w‘dyc‘r) is the highest;
other gifts however large are not as good.

46. The gift of land, mounts, vehicles, houses and other
wealth, bring one great fame; but, are middling in respect
of real merit.

47. Gifts made on occasions of suffering, from interest
that a fit recipient presents himself on particularly propi-
tious occasions, or because of access of wealth, each of these
brings its own merit which is regarded as of many kinds.

48—49. Whatever is done with a view to securing mere
fame, or praise, or for being talked about, meets with the dis-
approbation of the good—themore so,in the case of a devotee
of Vishnu. The gift of lands, etc., is commendable, if the moti-
ves are other than these, such as length of life, health, children,
etc., in order. Examine beforehand the things to be gifted,
the time and place, and the worthiness of the donees as well.

50—52. Whatever is done after careful investigation,
brings its fruit. If a man of good mind gives away whatever
has to be given, in the name of the God of Gods, the fame of
it will follow as a matter of course. The service of the great
One mentioned above is in its nature a supreme gift. When
rendered with unalloyed devotion the fruit will follow for
certain, not otherwise. In this manner has been expounded
to you the three kinds of dharma arising from the possession
of the body.

53. Since what can be done has been detailed in full,
now listen to what has to be abstained from. Whatever is

opposed to the righteous conduct (dlzarma) described above,
that is described as adharma.

54. Desisting by thought, speech and act, is to be un-
derstood as nivflti dhar-ma (refraining from doing what is ,pro-
hibited),_ which destroys sin.

55. In this manner has been expounded to you, O
Brahman} the three kinds of dharma arising from mind,
speech, Land -_body—the more particularly of a devotee of
Vishnu.
56-57. To a wise man, with full control over his senses,

the three kinds of dharma connected with the mind are the
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best. To an ordinary man who is a devotee, the three kinds
of dhamza connected with the body are the best. To all
other middling ones, the dharma of speech is regarded the
best.
Brahma.

58. You have explained to me the three kinds of dharma,
O Purushottamal Do people under the guidance of the senses,
get rid of the Samsam (life in this world) by them alone.

Paramah
59. Dilemma is regarded as of the form of deeds, and it

was described again as in the form of knowledge. Knowledge
gains release, but works purify knowledge.

60 The knowledge purified by works cannot be destroy-
ed by anything else.

61. Knowledge by itself alone, and without the aid of
Karma, makes no one in the bonds of life, pure in the least.

62. Therefore, by worshipping the God of Gods by
Service, and getting over obstacles in the way, a devotee of
Vishnu gains his ends, by His grace.

63. _God, worshipped by service in due form, protects
one even in coming lives, pushes aside afflictions and grants
wealth.

64. Without the grace of God it is not possible to control
even one of the senses by one’s own power. Therefore
place yourself under His protection.

65. In the unreleased state, there is difference between
Jim (individual) and Para (the Supreme). When released
there is no difference, as what causes it "ceases to exist.

66. Therefore wishing for release, render your service
from day to day to Vishfiu by the work of mind, tongue, and
body, -giving up the fruit of your acts.

67. Thereafter by his grace, One’s knowledge increases.
and by that increase of knowledge on the - other hand, the
fruits of previous deeds, are diminished. On the extinction of
Karma, one becomes pure of soul and attains Supreme Bliss.-

In the Parama Sar‘nhiz‘d of the Pdfichariztra
the Twelfth Chapter, entitled Dharma.;



CHAPTER XIII
Brahma

1. I am convinced that men on this earth have not the
requisite great firmness to persist in the difficult path leading
to ‘Supreme Bliss’ (Nirvana).

_

2. Men are of little
.,

strength, incapable of effort,
overcome by desire and anger, and do not seek refuge in the
God of Gods giving up all desire anywhere.

3. Even though hidden from others, one’s desire
being located in the heart is plainly visible to God always.

4. Therefore, for the benefit of all, expound fully to me
with all its parts, the method of worship for gaining the desir¥
ed ends, with due regard to time and the object to be attained.
Parama/z

5. O, Lotus—seated! To all people wishes are many. 'First
the desire for prosperity; the next, the infliction of suffering
upon others.

' '

6—7. By knowledge, by Wealth, and vehicles, by
children and catttle, wives and servants, by fame and by
victory, by health and books, houses and position, and by
such other means, men are accounted prosperous, O_Pitar_nahai

8—9. Bringing about; death, attack of diseases, expul-
sion from the country, prevention of victory, destruction of
wealth, or its appropriation by force, enmity, delusion, bring—
ing another under one’s own control, these and the like are said
to be infliction of suffering upon others, 0, Pitamahal

10. Be it the gaining of strength or be it infliction of
suffering, do not seek to do either for the benefit .of others.
When you do this for your own enjoyment or your own gain,
it does not then become sin ' "

I

11. Whateveris appropriate to promote your welfare,
make yOur effort to gain it. Even then, the fruit obtainedis
likely to be-moderate and no more.

1.

89 ,12
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12. When one troubles you with his strength always,
although you had done him no harm, you may then attempt
injury to him. This does not make for sin.

13. For gaining one’s own good, the growing moon is the
appropriate time; for inflicting injury upon enemies, the dark
fortnight is the appropriate time.

14. The deity to be propitiated differs according to the
days. One who desires to gain his object should worship the
deity according to the nature of the wish.

15. One desiring to achieve an object then approaches the
deity. He should make use of the incantation (Vidya) appro-
priate to the deity; and get the qualities of the deity recited to
him.

16. He should also provide, in appropriateform, the at-
tendant deities of the one to be propitiated. For protection
establish the guardian deities of the directions in their appro—
priate places.

17. A wise man should make the mere figures of lotus,
placed in a circle and shining. Let it have eight petals one
in each direction, and let it have the. pericarp and stamens
beautifying it.

_

18. He should place the deity (he wishes to worship) in
it, surrounded by its attendants, weapons, and vehicles, and
then offer his worship.

19. To all kinds of, deities the Vin/Lana (tower) should be
round, whether the building be round or four—sided, ,set with
the guardian deities at the gate.

20. The body of the deities should be bright, shedding its
lustre all round. For prosperity their form should be pleasing
andhealthy and otherwise bejewelled.

2-1. Awise man must first make himself clean by appro-
priate mantras then should take his bath, etc. for cleaning his
body, and should offer worship to the deity in the manner. of
an unrivalled hero.

22. All the mantras already explainedbyme should ‘be
well used in theact of worship. In all acts of‘ Worship make
use of_those mantras onlywhich are appropriate to the deity
worshipped.
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23. To all the deities the acts of worship are the same
from beginning to end, such as the invocation to the deity,
giving permission to depart, and111 the making of the image
etc.

24. These deities, however, differ in their name, in the
time of worship, in their nature, in their attendant deities
and in the mantras used.

Brahma

25. What are the materials with which devotees should
offer worship, and at what times? What is the difference
among the deities? All this kindly expound to me now.

Paramalz

26. I shall expound to you the way of worship 'to be
offered to the Gods, appropriately for each day, beginning with
the first day of the fortnight in order. Pray listen.

27—29. 0, Lotus—born, Agni—Jatavédas,the storehouse of
all light, possessed of three flames, three feet and seven tongues
of red colour with eight arms, and three forms should be
worshipped by one adorned with red unguents, red flowers,
red garments, by placing the auspicious seat of the God in the
middle of a fire, or on the ground, in the order indicated;
that is, by offering red unguents, red flowers and red garments.
Make the seat of the God and his vehicle red likewise.

30. A worshipper gains all desirable wealth and per-
petual happiness by the use of Ayudlm—nmnh’awith all the
accessory forms (anga and uparzga).

‘

31. Do not perform the Ceremonies relating to Agni
facing the south—east by any means; do not blow through the
mouth to make it glow, nor place it beneath you, nor
jump across it.

I

32. YWithout offering Oblations to Agni, do not take your
food; nor let your feet touch it. Do not cry out if fire
breaks out; but place yourself in its protection, that is,
propitiate fire.

33. In the same manner,» with auspicious articles of
worship, worship Brahma the creator on the second day. of-





93

must be red in colour and brilliant and should be worshipped
with Oleander (learn-vim) and red lotuses. The poor worship-
per becomes wealthy, the ailing gains health.

48. On the eighth day, Rudra, white in colour and four
armed, shouldbe worshipped. Such a worshipper becomes
bright, strong, a good speaker and one meeting with no
obstruction in his efforts.
49. On the ninth day Ambika should be worshipped with

red flowers and red meat, and the '

worshipper gets across
difficult paths and gains victory.

50. On the tenth day the dark and large bodied Yama‘
should be worshipped. The worshipper gets ”over violent
calamities and remains unconquerable.

51. On the eleventh day the white. coloured and thousand-
eyed Indra should be worshipped, the worshipper gaining as
a re5ult power and greatness in large measure.
I

52. On the 12th day Visudéva should be worshipped
with White articles of worship, the worshipper gaining increas-
ing greatness and remaining for ever unconquerable to his
enemies.

‘

53. On the 13th day worship Kama DEva- (God of love)
in the form of a gem—set image, gaining ‘as a .result great
happiness in children, wives and servants.

54. On the 14th day worship Rudra with 8 arms for .

gaining knowledge, with sweet gruel mixed with ghee. The
worship brings the highest knowledge.

55. On the 15th day worship the Full—moon with white
and clean water—flowers. The worshipper remains free from
ailments and strong.

56. In the same manner if the presiding deities of the
nakshatras beginning with Kgrttikd be worshipped, each of
these deities grants favours peculiarly its own.

57. For all these deities bdellium mixed with ghee is
prescribed as acceptable incense; but specially sweet smelling
sandal mixed with camphor and agalocham.

58. For those desiring their own welfare, the days of the
first fortnight are good; while for those intending suffering for
others the days of the dark fortnight are acceptable.
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59—60. A worshipper should get together articles of
worship suitable to what is desired. When to the Worshipper’s
disposition and the form of the deity chosen, the place of
worship, the time, the articles of worship, his own enthusiasm
and strength, conform in all details, the worshipper’s object is
fulfilled, and not otherwise.

61. As against an enemy, in working to bring about evil
to another, and, in an effort to gain control over another, the
performer should use the name of those against whom he is
invokingthe deities concerned.

62. At the end of the ceremony he must inform the deity
of his wish. In all worship of this kind he should make the
prescribed form (-mucird~bmzdlza)with his hands.

63—64. In all cases one should do what is necessary to
protect himself. Then he has nothing to fear. In this manner,
he should make himself clean and composed, and then mutter
the incantation a 1,000, 10,000 or 1,00,000 times. Having gone
through the worship in this manner, his object is then attained.

In the Parama Sarhhizfi of the Pdficlzardtm ChapterXIII,
called Kdmya Yoga (worship to gain one's wishes).



CHAPTER XIV

Brahma

1. What is it that you referred to as Mudm sign, the
making of which is prescribed. That describe to me, O,
Vaikunflm along with its distinguishing features.

Pammah
2. That by which the happiness of those on whom one

would inflict pain is made to flee, is considered mmim; for that
reason, 0, Brahman l theSe 11mdms are attractive to the» Gods.

3. By means of these 1-1mdras one insures recognition for
himself. This is done specially 3in acts of worship, and, by
that, worship is rendered more efficacious.

4-5. Whatever mudm evokes the favour of any parti~
cular deity, that is said to be the mudm of that deity- The
heart, the head, the tuft of hair on the head, the armour-co-
vering, astram (space round oneself) and the eyes, these are to
be understood as the most secret, generally accepted organs
of the deities.

6. If you bring the outstretched thumb in Contact with
the conjoint middle and ring-finger, and place the thus closed
hand over your heart, that disposition of the hand is designated
the “Mudm of the Heart”.

7. With a clenched hand, strike the pointing finger with
the thumb, and then place the fist and thumb on the crown of

your head, such a disposition of the hand is called Sim-mu-
dm (mark for head).

8. Having, in the same manner, doubled the fist, firmly
plaCe the thumb erect upon the' doubled fist, place the hand
at the point where the tuft is. This disposition of the hand is
called S’iklzc‘l-mudm. '

95
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9. Place the thumb bent in the hand, and cover it over
by the fingers; and then press the forefinger close. You then
have the Kamcha—mudm.

10. Bending the fingers of the hand and clenching it as
if thrusting a spear, and bending the other fingers (then the
thumb and forefinger) somewhat across, you get the Astra—
mudm.

11. Place the S’iklzt'l—Mudra upside down between the
brows. It then becomes NFfm—nmdm. In all these mudras
the right hand alone is to be used.

12. These six are the mudms to be used in the six rites
called Anga—Nydw (placingfof the organs). By the use of
these a practitioner protects himself from evil.

13. When you place the closed hands either on the heart,
oron the head, fingers upwards, this disposition of the hands
is to be understood as salutation or obeisance to the Supreme
One.

‘

14. Making the two thumbs even, tips upward, and
placing the hands, one within the other, Yoga—Samjbuta
Mudm is'formed. This is held to apply both when in position
and in application.

15. In this, if .the hands be joined loosely,,and'held over
the head with the thumbs downwards. you make the
AbhishEka-mudm. The placing of this mudm makes the
object pure.

16. Spreading the fingers upwards with the' wrists raised,
place the thumbs within the hands to make the Pad'Iv-na—mudra.

17—18. The CIzakm-mudm of great benefic'ence, is made
by whirling disc‘wise the two hands held together from the
Wrist upwards; and is to be used in making the p'admfz‘sana,
while at the mental effort (as a preliminary to worship) at
creation, and in making the'clzakra (circle of space) for worship
in order, for the purpose of protecting oneself.

I

19. Clenching both hands and holding the thumbs bent
over them, join them together and then everting the whole and
setting the thumbs free, We get the Gadfz Mudra which is
regarded the best for counteracting evil and” for protecting
the earth.
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20—22; Place the right thumb into the clenchedleft hand
make the remaining thumb and the pointing-finger joined to-
gether. stretch out and let the other three right fingers cover
the left fist; this makes the S’ankha—nmdm excellent for
retention ofw.ealth Padma, Clmkra, Gada, S’ankha are the
four recognised mudras.

23—26. These four, place in the four hands of God. For
the bow make the hand as if holding and so for the arrow.
For the sword the mudmIS a sword drawn out of the scabbard,
and for the shield a circle. Place the hands back to back,
interlock the two little fingers and make the two pointing
fingers aslant and interlocl{;ed bend the other two fingers _'on‘

the palms to resemble the wings and let down the joined
thumbs. This disposition of the hands is called the Gar-Lida—
mudm which brings great benefit.

27. Spread out all the fingers with interspace upwards,
and then stretch out the fore arm, then you get the Anemia—
mudm.

28. If this be made when making the bed, it gives
protection to oneself; at all times it destroys the poison of
rodents and other poisonous insects.

29. Raising both hands with the fingers folded and
stretched out you make the Pn'zrthana—mudm (Sign of prayer-
ful invitation) when one is entering God’s presence, or in
invoking God’s presence.

30. A wise man will touch his chest, both right side and
left, the right for the sake of S’rival‘sa (mark of S’ri or Lakshmi)
and the left for Kaustubha (the jewel).

31. The characteristic features of these signs (mudms),
I have explained in general terms. Their use in worship has
already been explained as occasion offered.

32. It is not possible to deal exhaustively with these
features, 0 Brahman, as these are endless; because the deities
are many and the signs (Mudms) have to be separate.

33. In the case of all deities worship may be conducted
with these signs of common use. Two classes of Mudras are
generally accepted and they are called ndmani and prc'm‘hani.
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34. These mudms alone should be used in worshipping
attendant deities. Even in the case of Aclzyuta, the principal
deity, these two should be used as well.

35. To those desiring release (1115/25/20)mudra is made
in form in the mind. To others however,-wise men prefer the
making of the mudm by the hand.

36. In a concourse of people never show the mudm
openly. This is the secret among the secret mantras, and
hence must be used in secret.

37. To one uninitiated, do not exhibit the actual features
of the mudm. The Gods are displeased thereby and the doing
of it becomes fruitless.

In the Parama San/thin} of the Péfichan‘ztm
Chapter XIV, Madras (mystic signs).



CHAPTER XV
Brahma

1. For men who live their lives with aview to the bene—
fits of this world, please expound in general terms what con-
stitutes their round of duties, in order that they may gain
their objects.

Pammah
2. I have already expounded this to you in part, 0, Pita-

maha !, but I shall briefly explain the whole of it.
3. First of all let a wise man determine the objects he

Wishes for, provided they are in keeping with his birth and
his character, which are likely to be of benefit to him.

4. Having made his determination, let him go away
from his relatives and the town where his residence is, and
live in a hermitage near a hill, with an abundant supply of
water.

5. Keeping the hair, finger-nails and hair on the lips,
etc., and wearing garments of bark, let him make known to
the deity the object of his desire.

6. Making a cottage for himself, let him live in it. If he
is incapable, let him get others to put it up for him; and for
all purposes, let him live in it.

7. A month at the least up to a year is the time pres-
cribed. In order to gain one’s object let him first perform
pums‘chamaa (preliminary purification by mantras).

8. The purifying of the body by mantra is what is call-
ed pumscharaaa; for without this the desired object cannot
be gained even by an ascetic.

9. One must maintain life by food cooked by himself
from forest herbs. Whenever obtainable, roots and ripe fruits a,

of the season may also be ‘utilised. '
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21. If one is unable to do this homa, let him perform the
Izoma mentally by inaudible incantation of the Izoma mantra.
A wise man should make his daily japa of the mantra termi—

nate in the performance of a homa.
22. Churning the fire for the Izoma, preserve it without

going out. If perchance the fire be extinguished, light it up
again by churning in the same manner as before.

23. When you are engaged in the japa of the great
mantra, the Gods will frighten you by great and fearsome
noise. Do not be‘frightened by these.

24. When one remains unshaken and without fear, these
Gods tempt him with beautiful women and such other enjoy—
able objects to deceive him.

25. Other Gods try to delude him by appearing like the
apdsaka’s (practitioner’s) relations in his dream and try to dis-
suade him by agruments of reason.

26. He is a wise sadlzaka who keeps free from being
deluded by these. To him the lasting Wish formed in the
mind attains fulfilment.

27. To those who always do their duty with courageous
effort, their previous wishes certainly attain theirfulfilment; not
to others, 0, Pitamaha.

28. A courageous man should carry out, without assis-
tance from others, the work needed for attaining the end
desired. In the case of an incapable man however assistance
may be rendered in work of an accessory character, but. never
in the case of others.

29. When one has accomplished the requisite incantations
of the mantra, fire oblation should be offered up to the
limit of 10,000 oblations.

30. After this, perform another fire—oblation suitable to the
object desired beforehand. If a man desire the wealth of
learning, Brahma S’rz, perform the Izoma with white lotuses.

31. If one desires the wealth of valour (Kshatriya S’ri) he
mustoffer red lotus oblation; if one desires a kingdom he
must offer oblations- of pipal sticks (Samidlz).

32. If one desnesincrease of years the oblation is harLyali
grass dipped in ghee; in case one desires -a girl," he should-use
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the grass dried up naturally; if he desired land, he should use
mud for the purpose.

33. One desiring place or position, should use the sticks
of the Indianfig (S’amz). For propitiatory oblations however
use sticks of the fig-tree.

34. One desiring a child (son) should offer sweet gruel;
for gaining control over another, use apé14'zc'zrga (achryanthus
aspcra) as also in cases of great distress.

35. A wise one desirous of learning (vidyc‘z) should use
sticks of palasa (Butea frondosa); those desiring food, cooked
rice, while one desiring wisdom should use new ghee.

36. One desiring wealth should use bilva (Aegle marme-
10s); in case of cure for ailments, gingelly.

36B—37. For getting rid of enemieswho are great sinners,
make an image of the enemy with kneaded mrisha (black
kindney bean) flour, cut off parts of it from feet upwards, and
offer each part in anger at the junction of streets; and then
make oblations into the fire of thorny sticks touched with blood.

38. For bringing affliction to an enemy, the adept
should offer oblations of mushroom. If one desires enmity to
another, he should offer oblations of salt mixed with gingelly.

39. A gold desiringadept, should use the flowers of lemon.
40. One desiring rain should offer oblation of ratan sticks.

At the end of the mantra in the performance of fire oblations,
the swiha is prescribed to be used.

41—45. This must be used with hinkc’zm and phatkdm in
fire oblations intended to afflict others. In all one does, one
must contemplate the various conditions to which the object
is intended to be subjected, as having been achieved; namely,
in an attempt at gaining control over another he must be
thought of as being already under control; in the case of bring-
ing abOut enmity he must be thought of as already an enemy.
An officiant who has accomplished his object should, at the
end of the incantation, in cases of bringing affliction to others,
conclude by a .propitiatory fire—oblation. Otherwise very
evil consequences [will follow as shown in Vishnu Dharma.
,Havinghpergformed 33. work. to gain one’s- wish “and havini‘a2
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gained the object thereof, a wise man will begin work only
then to attain another object. Disappointment, and eagerness
in doing work to attain an object, should be avoided in cere-
monies to attain an object.

46—47. By fault of speech or mind, the result of the work
(karma) may be lost or even one’s own life. Therefore one
should do this kind of work which is only for one’s own good.
A wise man should avoid work for inferior purposes.

In the Pamma Sainlziz‘r'z of the Pizficharétm.
Chapter XV, named Kcimya {Wishes to be gained}.



CHAPTER XVI

Paramalz
1. I shall now tell you, O Padmajal some of the mantras

which bring about fulfilment of one’s wishes. These are very
powerful and very strong, and therefore you must listen with
great attention.

2. Vaishnavas acclaim four amatras as the best among
these, and they are Varaha-n-z, Narasimham, S’rikara-m and
Sudars'anam.

3. These mantras, giving great results, bear fruit in a
short time. The others, on the contrary, require a long time
to take effect. Hence the superiority of these four.

4. O, Pitamaha! the Vanilla Mantra consists of 33 letters.
One desirous of gaining possession of land practises this
mantra.

5-6. Going to a place sacred to Vishnu and having
worshipped him in due form, contemplating Him in the form
of the Boar repeat this mantra 12,000 times. Then you attain
to the fruition of the devout performance.

6—7. Again. whatever of land one wishes mentally to
possess, he should go to the land connected with it, and make
his incantation (japa) there.

7—8. When. one completes reciting a lac of times, or half,
or a quarter, or one—third of a lac, he gains the same pro-
portion of the land without any doubt.

8—9. The mantra called Narasimha (afterNrsimha)consists
of 400 letters. That mantra is immeasurable, unopposable, very
powerful and capable of great benefit. By that mantra all
kinds of benefits from below the earth are attainable.

10—13. The fruits attainable thereby are wealth, or
virility, or land, or Heaven, or elixir (rasayanam), or
vehicles, or women or fullness. One also fulfils his wish.
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(siddha) by possession of things thus obtained. By the elixir
he gains longivity, and land, and by heaven assurance of
happiness. Going to the hind gate of the temple of the God
of Gods, one should repeat the mantra 12,000 times. For pro-
tecting oneself with mantra (paras'clmraaa), then go to the
front of the cave. Even there let one remain in the prescribed
manner, and make the incantation all the time. Having
repeated the mantra a thousand times let him enter the cave
without fear.

14-. If one Officiant should perchance not wish to enter
the netherworld by the cave, let him remain near the cave
and make his incantations.

15. When the incantation had gone on a very large number
of times, the spirit denizens of the underworld become
frightened, and getting round the Officiant make efforts to
obstruct him in his incantation.

16-18A. These BIz-zitas, wishing to know what the Officiant
of unflinching firmness of mind wishes, come again and again,
and enquire what exactly is the wish that lay in his heart. Hav-
ing obtained the wished for objectbroughtby them, one should
live in happiness in his own country, or go about as it pleases
him elsewhere.

18 BuZO. The mantra of S’rika-ra is known to consist of
eight letters. By practising this an Officiant attains to the
fulfilment of all his wishes. Going to a secluded spot sacred to
Vishnu, and pleasantly situated, and having performed worship
of God, make the incantation without intermission at least five
thousand times, or as much as is desired beyond that.

21—22. For the purification and efficient protection of
one’s body, one must carry on incantation in this manner for
12 days. One desiring length of life should offer nine oblations
in fire with dhzir-va (hariyali) grass dipped in ghee, and, with
the ghee left over, he should make ten thousand ghee oblations,
and then partake of the partially cooked oblation (Chara) and
then present a Brahmanwith gold.

23. Such a one, overcoming death, lives a hundred years.
Then wear the Clzakra (the characteristic figure) made of
thread after pronouncing the mantra over it.

14
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24—25. Protection from all creatures for ever, arises from
this. Being clear minded, offer oblations of flowers in a
sacrifice purified by this mantra; one possessed gains happiness
and the evil spirit leaves him quickly.

25—26. Getting in thousands the flowers S’atapashjba
(Anethina Sowa) by great effort, if one offers a sacrifice there-
with, an indigent man becomes one of wealth and power.

26—27. Throwing up both one’s hands, let him make his
incantations face towards the sun. Such a one will gain his
food, etc., at the requisite time of need without fail.

27—28. If one worships for twenty one days with the ashes
of the burning ground, bearing consciously in mind his enemy
he will surely destroy him.

28—29. If one paints the image all over with kneeded
mustard flour, and keeps rubbing over, the enemy becomes
afflicted with fever. If he bathes the image of God with cow’s
milk, he will cause the fever to cease.

30. If one makes a figure of the enemy with cow dung, and
then, placing his foot on the chest (region of the heart) of the
figure, makes incantation of this mantra, he will kill that enemy.

31-33. In each of the four directions mark off three small
plots, wash over with cow dung and place in each a vessel.
Then pronounce the mantra twenty—one times, on each of
these. Then worshipping the God of Gods in the middle space,
fill each of these vessels with milk. Then, making an incan-
tation by way of worship, if a woman should be bathed in it at
the appearance of the menses she gains a son who
would live long. Even if that woman should be barren she
will get a son by means of this ritual.

34. If one repeats this mantra in due form one hundred
times a day, he meets with no obstruction in any work of his,
nor does any fear threaten him.

35. When there is threat of death unavoidable, or when
fear threatens near, this mantra should be repeated. One who
practises this incantation never comes to harm by these.

36. Even if a man be devoid of everything, he succeeds in
realising his wishes without effort of his, by the recital of this
mantra.
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37. The Sudars'ana mantra is said to consist of six letters.
By practice of this all desired greatness is attained.

38—40. One desiring a kingdom should go round a hill
top with a good supply of water, and by way of preliminary
protection (parasclzzli’aymn) should recite the mantra of six
letters. That man should offer at the sacrificial—fire oblations
of white lotus or the bEl leaf (Aegle marmelos); when he
should have completed 10,000 or 100,000 of these oblations
Goddess S’ri approaches him (i. e., he gains prosperity). One
who is not up to hard work should practise this for a long
time without remissness. By continuous worship of God (DEva)
he gains a kingdom.

I

41. A Vaishnava, opposed by an enemy, should offer fire
oblations with the sticks of vibhitalea (Beleric myrobolam). The
enemy will then be destroyed.

42. One wishing to overcome his enemies should himself
offer these oblations up to a thousand times without any fear.
He overcomes his enemies for certain.

43—44. Making a clzakm with twelve arms, utter the six—

lettered mantra. If the chalera is traced upon gold or copper
it becomes auspicious all round. If one set this high up in
the house, offer worship daily to it and keep uttering the
mantra, he will have nothing to fear in the least.

45-46 A. If one makes incantation with the Sudars'cma
mam‘ra he will have nothing to fear. One who always keeps
uttering the Sadarsana 112antm, his enemies look upon him, as
if he were a lion, though he may have been weakened.

46 B and 47 A. If one considers himself placed at the
nave of the discus (Giza/era) and makes his incantation of this
mantra, he does not suffer defeat in battle even if he be alone.

47—48. Wielding the discus and whirling it in his hand,
if one makes the incantation, the enemies will turn back at
sight of him.

48—49. It the people of the country suffer from disease,
or from fear of Rakshasas, they will. get rid of the evil by the
performance of fire oblation with the sticks of apizmarga-
(Achyranthes aspera).
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49—50. Imagining himself placed at the nave of the disc,
if one, who is troubled by an evil planet, makes angry incan-
tation of the mantra the planatary influence moves off quickly.

50-51. That mantra of eight letters, which has Narayana
for its divinity, achieves unthinkable great results when used
by devoted practitioners. One should mutter the “mum; of
eight—letters, as this provides the necessary preliminary protec-
tion of oneself.

52—53. Therefore a devout Vaishnava should, silently
and in his heart, contemplate this mantra. With a year’s
practice of this form of incantation, the practitioner, gaining
control over his senses and free from desire, gains the vision
of the God of Gods.

53—54. Whatever God or Goddess a wise man wishes to
gain the vision, he should utter this mantra contemplating
the particular deity; as he does so, he gains the vision in six
months’ time. In four months’ time he attains to the vision
of Sri (Lakshmi).

55—56. Whatever one Wishes to do to another, he the
latter a Yaksha, Kinnara, or a man, by way of evil or good
(gape: or anagralza), one gains all that is desired by practising
this form of incantation for four months only.

56—57. In an effort to gain control over a God, or obtain-
ing vision of any God, the desired object is attained by the
muttering of the mantra of eight letters.

57—58. Even when one has no Wish to gain, a Vaishnava
practising this japa, with his senses under control, becomes
an object of adoration to all people, and even gains an insight
into Time itself, that is, gains a knowledge of the past, present
and future.

In. the Parama Smizhita of the Pdficlzan’ztra
Chapter XVI named Kamya (wishes to be gained).



CHAPTER XVII
Brahma

1. If a king, or king’s officers of State, whose conduct
falls short of good and who are served by bad people, wish to
gain consecration or initiation as a Vaishnava, what is it that
they should do to become pure (or achieve their purpose).

2. To them there is no convenience for the performance
of any penance; nor is the special consecration of devotion to
Vishnu to be given to people touched by sin.

Paramalz
3. To awise man of position and wealth, who is a

devotee of Vishnu, purificatory rites are prescribed from his
birth onwards for entry into consecration.

4. At an auspicious time, and by command of Brah-
mans, let a man of merit have two large golden vessels'
(katalza) of equal size made.

5—7. Having filled one of these with curds, honey and
ghee, in a place free from people and furnished with all
auspicious things, the teacher, taking by the hand, the lordly
Officiant after his ceremonial bath and having mentally des-
troyed his physical body in the manner prescribed, make him
enter the golden womb (lenmgarbIza) contemplating him the
while as desiring life,and cover him over with the other vessel.

8—9. Afterwards the guru (teacher), considering that
the Officiant had again gained the state of nature, and
then taking his seat, and having destroyed his physical body
as prescribed, and then creating it again by himself, he should
create the body of the subject by means of mantras in the
manner prescribed, and then, in due course, raise him from
the vessel and bring him back.

10. In this birth, as it created by God he becomes, fit
for the use of mantras. Then perform for him all'the rites
from that of birth Onwards;
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11-12 A. A new name should be given to him, which
should be that of some God suitable to his birth and character,
with the permission of the devotees of Vishnu, and then get
through the rites of shaving and initiating into Veda-study
(upanayana) in the prescribed form.

12 B and 13 A. Then make over the hirawla—garbha
vessels to Brahmans who are Vaishnavas and, among them,
men of learning. In the case of those belonging to the three
Varnas (Bralzmana, Kshafriya and Vais’ya) have the rites done
with the mantras prescribed for each vama.

14. For the $1th the mantras used should be those
prescribed in the Tantras, and give them names ending in
dasa. Give them the holy thread (Marietta) and the upper cloth
reciting the Garza—mantra.

15. These two, the upper cloth and the thread, should
be used by the Sudras only on occasions of worship, and not
at other times. To the Siidra do not teach the highest biia—

mantra (pranava) either for secret muttering (_japa),or contem-
plation (dhyima).

16 A. There is no sin in reciting mantras in his hearing,
nor is the practice of Karma—Yoga by him a fault.

16 B to 20 A. If a Sfidra be an enthusiastic devotee,
eager for learning and good conduct, and withal clean, even
though he be a Sudra permit him to take part in everything
provided he is not liable to err. Even such a one, do not
admit to the position of Guru (teacher) in the granting of
consecration, and in the establishment of images; nor admit
him to equal association in dining or performing a sacrifice,
either on his own account, or for another. A Sudra should
offer worship to God by the agency of another, a Vaishnava.
He must serve at the worship in pdja (worship). Having got
worship performed in this manner daily for 12 years, let him
then set up to offer the worship himself. Then it will not be
blameworthy.

20 B and 21. A teacher should then consecrate (give
diksha to) a man of wealth who had received initiation into
Vedic study and who is interested, after teaching him as
prescribed, everything relating to worship. In all cases use
the rcquite vessels to be made of gold or silver.
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22—25 (A). Having again prepared him let him mount
one scale of the balance; fill up the other scale to balance
his own weight with gold of high quality. Having
distributed the gold among the learned, he becomes pure
in everything. The learned Achdryaa should then consecrate
him (grant him cities/m) and instruct him in the 111(1712‘1'0.

(words to be muttered) and mudm (mystic figure—formation).
Give him the instruction and the course of conduct befitting
the community. Whatever was wanting in the course of
ritual, make up by the gift of money. In the case of occasional
rituals make up» deficiencies by means of great gifts
(1'rzalu'zddna).

25 B-28 A. Whichever man of wealth makes the
Tulflblzdm every year, that man enjoys union with Vishnu after
a period of years. Make a devotee who is strong, take his
bath on the twelfth tithi every month, and then take his seat
facing east on the deer skin; black antelope for the Brahman,
the tigerfskin for the Ksatriya and that of reindeer for the
Vaisya, as well as for the Sfidra.

28 B and 29 A. Make him sit on the skin, give him the
bath himself (gum): with the water contained in pots of gold
set with jewels.

29 B and 30. Having first destroyed, then recreate hinr
by means of Sarvamam‘m in due order; and then with the
Marti—mantra in due course give him the ceremonial bath
always,,and then dress and decorate him by means of nvzantras.

31. Seating him comfortably, the teacher (Achfzrya)
should first instruct him (as follows). “You are a Vaishnava,
and therefore devote yourself to Vishnu with singleness of
purpose.

32. With the greatest interest, praise his qualities as it is
not possible for you to destroy your sins by austere contempla-
tion (tapas)

33-35. If you are incapable of even giving, you will sink in
irredeemable darkness. Whatever you give to the disciplin-
ed good, and Whatever of your earnings you have enjoyed,
are known to you. You will protect the rest also by giving
in the prescribed manner to learned Brahmans on occasions
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of worship (banana). Consider these as flower offerings
directly at the feet of Vishnu. Even cherishing children, wives
and wealth, is not necessary for you to do.

36. Yours is the duty to pin your affection to the feet of
God (Pumshoz‘fmna) Whether you are in sleep or wake-
ful, when you are awake as in sleep, in prosperity as in
distress.

37-38 A. I see no saviour for you except him, Pam's/16-
z‘zfimd. Therefore even in distress, do not give up the tenets,
practices, rites, discipline, and the mode of worship of
Vaishnavas.

38 B—39. Having been thus addressed, the lordly man,
bowing in reverence with folded hands, should intimate the
Guru “ I shall do all as directed above”. He should also
propitiate the Guru by giving him money and by showing him
respect.

40. In all work (of religion) place him at the head and
treat him otherwise generally with respect. Even his other dis-
ciples should be treated as if they were one's own helpmates.

41—42(A). Those of the Vaishnavas who are eminent by
worth, you should make enquiries of, even when at a distance.
To those that go to you, give satisfaction by providing them
with food and clothing. Whatever they have to say to you,
listen to with affection and make them accept from you what-
ever may please them.

42(B)—44. Always mutter to yourself the Supreme 1'11am‘ra
of Vishnu in a sequestered place. If the lordly person be
able to do so, let him offer worship by himself alone; if he had
received consecration, making an image of gold, with
beautiful features and making appurtenant vessels of gold,
or conch, or pearl for the purpose. Let him only appoint
consecrated persons to assist him in acts of worship.

45. At the end of worship let a monarch make daily
gifts of gold, food, drinks, betel and nut, and clothing.

46—47. If one is unable to do so himself let him getanother
to offer worship to God. At the end of worship the worship-
per should be paid; else the good result of worship goes to .the
worshipper. In the service of Vishnu one ought to cause
materials for worship being supplied.
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48-50 A. Being ever eager to put an end to evil doing,
protect carefully what is granted for God's use. If for any
reason one makes a vow at the feet of Vishnu, he should
never cherish another wish till the vow already taken is
fulfilled. In the daily or occasional rites of worship if one
knows of any omission, he must make the expiatory gifts pre-
scribed by teachers (Ezchizryas) and complete the rite.

50—52. One gets rid of sin by proper gifts, gains health by
the same means, as well as the good will of his teacher
(Aclzc'zrya). It is by gifts that one pleases the Supreme. A king,
or one like him conducting himself daily in this manner shines
in the Heaven of Vishnu after enjoying the happiness of this
world.

I11. file Para-ma Samhitc'z of the Pdfichmfitm.
ChapterXVII, entitled Ié-vara. (The Lord God).



CHAPTER XVIII

1—2. Bmlz'nm—There are people who are possessed of
wealth, devotion to god and enthusiasm, but have not the
knowledge to understand the Supreme; to them what is the
course of life that is proper? In them the ability is wanting
to worship the supreme God by works, by thought, or even by
words. Therefore please; tell me what is the supreme goOd for
them?

3. Parmnah—To those men who are unlearned, but
devoted and wealthy, the supreme achievement is in the insti-
tution of the worship of the God of Gods.

4. Even to the best among the learned who are desirous
of benefits, the founding of institutions of worship of the
Supreme One, is of the highest benefit.

5—7. Whichever of kings institutes the worship of the
Lord of Gods in temples, in accordance with prescribed rites,
these become overlords of kings. Else they would be born men
of learning, and long lived in high families of great people, of
good character, full of excellent qualities. Or else they attain
the desired end (siddlzi) without any doubt. Having founded
places of worship of God, there is no man who gains no benefit.

8. O, Pitamaha I Consider as materials ofworship of God,
such things as bricks, timber and stone collected for building
God’s House.

9. The services of those who make an effort therefore,
to the extent of their ability, for building a temple, are
regarded as worship offered by them.

10. Merit accrues even to those who assist by labour,
or render useful advice by words, from the institution of
worship

11. Brahma-How is it that the Supreme One gets esta—
blished by men, like a worldly man, or a man rearing a family,
always attached to the house i
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12 'Pammah—Th’at God is neither established, nor‘ pro-
tected by anyone. For the purposes of worship alone, He lends
himself, by an act of grace, to His devotees.

13-14. Those, men who had attained to the results of con-
templation ( yfigasz’ddhi ), by holy conduct and occupy various
positions of service, each according to his place separately by
His grace, God himself puts them in their respective places in
the House'of worship as an act of mercy to His devotees.

15. Pleased with their worship God, Creator of all
things, confers boons upon men, in due accordance with
their conduct and good qualities.

16. Therefore I shall tell you the proper order in the in—

stitution of worship, as a Vaishnava gains the highly beneficial
beatitude by worship (yagfia).

17. Places of worship are of two classes, namely Pnisdda
and Elm-vane; duly installed therein God bestows grace upon
men.

18. Having been installed for worship in a Prfm'zda
(palace, or large temple), God bestows His grace 'upon all
worshippers; but installed in a Blza-vmm (a house for worship)
His grace extends only to the family of the person instituting
the worship.

19; Build the house of God with bricks, wood or stone,
and, in the middle of it, construct the sanctum (garb/zagrha)
and set up in it God Vishnu (Mddhava).

20 Temples are of various forms as described by: experts
in the art of building; four-sided, or round, according as the
sides are regular or irregular.

21. O, Bmhmal the permanent ones among them should
be regarded as dlzg'muz (ever-lasting) and are very strong;
others are called middling, and inferior, according to the time
they are likely to last.

22. WOod, burnt bricks, and heavy stone last long in a
growing measure in the above order, and the merit of building
these vary accordingly.

23. .Having got an image "made of’beautiful features, set
it up, when the auspicious time arrives, for gaining the. merit
of the deed.
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24. Thematerials for making the image are gold, silver,
copper, wood, stone and earth, the greater suitability for the
purpose being in the order of statement.

25. The wise builder should first of all get the surround-
ings built with the proper ornamentation, and then build a
shrine, to Garuda in the front (or in the east).

26. He should get the pavilion for “the mothers” in the
south, and the stone seats for the guardians of the directions
each in his own direction.

27. Let him build a pavilion for Vishvaks'éna between the
.points of the compass fs'fma (North—east) and Soma (North).
Then let him get the surrounding pathway and wall, made
with entrance towers (gopuras) at the doorways.

28—29. He ShOuld then nominate the officiating priest, of
good conduct and expert in the Tantra (S’asfm or hand book of
ritual of temple—worship). Having done all this in the
prescribed manner, and, having selected the official priests to
assist, then he should go on to consult for an auspicious day
with good asterisms and the proper houses of planets which
would bring good to the yajamfw-za (the chief organiser).

.
30-33 A. In such an auspicious time let the Bhégavata

(the Vaishnava who is the leading or chief priest) begin the
preliminary work of preparing (ad/rim'zsanam) for worship. In
case the founders are many, who assist in establishing the
institution for worship, fix the auspicious hour in accordance
with their horoscopes. The division of day (Rdsi) should be
so chosen as to have the houses of the Zodiac occupied by
planets auspiciously in the ascendant. The day should be
free from Vishti and Rikl‘iz and the asterisms must be unmov—
ing. One should first of all examine the signs, the omens and
the spoken words, and make sure of their being auspicious,
and then take over with gift of money, the image with beautiful
features.

33 3—35 A. Make the pavilion for the temporary residence
of the image (adhivdsana—mantapam)in the front part of the
temple. It must be made auspicious all over, furnished with
a platform for bath. .For leaving the image plunged in water, a

.

.
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.
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separate place should be appointed, surrounded by pots full
of water.

35 B—36 A. The plunging in water could be done as pre-
scribed, in rivers, natural water—tanks, in artificial reservoirs,
mountain-streams, and deep pools in riversWherever available.

36 B—37 A. The measure of the imageshould be in keep-
ing with the size of the front gateways of the temple. A wise
man can also build the temple to suit the size of the image.

37 B—38. Twelve, eightor four Vaishnavas, being Brahmans
of good qualities and faithful in carrying out the directions of
the directing priest (Achatya) should be appointed protectors
of the image (Martipds). To each one of these provide the
things necessary for the fire—oblation.

39. Having done all this in the manner above prescribed,
leave the image in water (jaldvc‘zsam) for three days, or at least
one whole day to begin with.

40. The officiating priest, along with the guardians of the
image, being dressed and decorated with ornaments, should
fast on the day previous to the installation of the image.

41—42 A. When the after—noon has arrived, having washed
the image with water and having carefully examined it to be
sure that it has all features intact, let the officiating priest have
Brahmans recite the mantra svastivizclgana (to make the place
holy), and then have the image wrapped all round with a
newly—woven cloth.

42 B—44. Taking the image to the place of immersion in
water, himself with the assistance of the guardians of the image,
having performed dtnrzanydsa (invocation of the deity into the
image), and then making it full-featured (sakalikamlja), placing
the guardian—deities of the compass, each in its place, outside
the spot marked for jalddhivdsana, :place the image in river
water in the manner of sari/them mdrga (withdrawing of the
physical organs). Let him then protect the image all round
by means of the Pancha Manfm in due form.

.45. When the night has passed, let him have the pavilion
(mmztapa) decorated with festoons (torazm) in the four
directions with all the auspiCious accompaniments of music
mantras etc.
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.46; Let him have full water-pots, painted with leaf orna-
ments, placed at the side of the doorways, with the Vizri-mam‘m
(water-incantation).

4-7-48 A. With the de-zt 'Illcllltl’tl let him place flags upon
poles and small flags at suitable points. Having done all
this, let the image be taken out of the water and placed in
the bath—pavilion to the accompaniment of music and band.

48 B—49. Having then placed the image on a bed, head
to the east, the officiating priest should first of all open the
eye with a sharp needle. After this an expert architect, hav-
ing been propitiated, should open the eyes with instruments.

50. Having fully opened the eyes with the application of

ghee and honey, and performed worship, let him then bathe
the image in the water.

51. Let the priest, standing with his face northwards,
bathe the image, placed on the bathing—seat facing east, with
white mustard, rice, flour and the mixture of the five products
of the cow (panchagavya).

52 A. Afterwards let the image be covered with cloth
andbathed again with the panchcz—mmztm all round.

52 8-54. Let( the Gum ) have the image painted over
with the earth, brought over from holy bathing—places on
rivers, or from the tops of hills, or earth from an ant—
hill, or earth dug up by bulls’ horns, or the tusks of a boar or
elephants, or, in the absence of these, with the mantra of the
tan-mfzz‘m (subtile element) and then bathed in water with the
Salila—vidyiz (water—mantra). After this have it bathed in
water mixed with sandal—paste with the mantra of the earth
(Kslzitiwidyiz).

55—56. Then,havingbathed-theimage'with water brought
from the holy bathing—places, and again with water made
holy with the mantras of TEjas, Vizyu and Akc'zsa, and then
again having bathed it and worshipping it with the auspicious
fresh sandal, present the image with a pair 'of cloths with the
Spars'a-mantm ,and then the Yagfiépavita (the sacrificial
thread).
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57. Then give the image the ornaments and ungents,
uttering the Puruslza—mmzh’a; then the garland, uttering the
Vis'va—mantm; then the cloak uttering the Gama—mantra.

58-60 A. Then let the lamp be presented with the Téjé—

mantra, the umbrella with the Kshiti—mmztm, the canopy and
the fly—Whisks with the de-u-H-umlm. Having done all this
as described above, let the Guru bring the image to the adhi—
vdsa—manz‘npa (the pavilion in the bathing-hall) furnished
with a soft bed and lamps and incense, and brilliant with
materials for worship and Vaishnavas (for conducting it).

60 B-62. Then, placing the image on the bed facing
south, let the mantra—nydsa (invocation of the deity) be done
incorporating in it the destruction (of the physical body) and the
creation (of spiritual body), in due order of causes and conse-
quences as ordained; as also the Maya (Lakshmi) who gives
the appearance of satisfaction with all the mantras prescribed,
making also the weapons— the conch, the disc, the mace, and
lotus— by means of symbols (nmdm).

63. Then, with hands folded before him, and, uttering
the Pancha-mantm, let him invoke the fullpresence of Vishnu,
and then praying for his perpetual presence, worshiphim—

64. Having then given water—forwashing handst‘and feet,
and food, and then, in the prescribed manner, having offered
worship, let the Guru set about performing fire—oblations all
round.

65. Having .made three fire—pits and having plaCed the
Murtipas '- at the points of the cOmpass let the oblations be
offered. It is best to have twelve of these; else eight and the
least four. '

66. The fire—pits may be round or square in all places.
Then have the fire-"pit ' made in the centre. All of them
sitting round let. the Achizrya again offer the oblations in it.

67. Having spread the kus'a grass (Poa cynosuroides) and
having placed the sacrificial vessels in the prescribed order,
and then having prepared the cooked oblation (havis) and
ghee for the sacrifice, they shall offer the oblations to all the
gods (déval’d).
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68. The sides are the places ordained for offerings to the
twelve martipdlas; while in the middle the oblations are offered
With the mantra to the God of Gods (of 12, 8 or 6 letters).

69—70. What has to be done for all of these is similar except
that, for each particular direction there is some variation out
of regard to the Dig—dE-vatiz (the guardian deity of the direc-
tion). Contemplating a large lotus with petals in the centre
of the fire, and contemplating again that the deity is placed
in it, let the Brahmans offer the oblations. All of them should
face the east, must wear their upper cloth, and be undistract-
ed in the contemplation oflthe deity.

71. When the fire—oblation has come to an end give the
mfifiijx‘zs the fees for their services (dakslzim‘z). Then, having
offered water for washing hands to the God, cover the God
over with a clean and handsome cloth—covering.

72. Providing at the same time a good canopy overhead
and a screen all round to shut off from view, offer worship to
the seat and the holy stone (BraIm-za S’ilfz) under it, keep the
image out of use (adhivizsayEt).

73. Let all these keep awake all night with dance, music
etc., and let the Whole of the adhivasana pavilion be made
secure all round and well guarded.

74. The dchéryct however should spend the night, fasting
at the side of God.

75. I have thus far explained everything connected with
the adhivr‘zsana (preparing the image for worship). I shall
henceforward explain the installation of the image in accor-
dance with the accepted ordinances.

In the Parama Smi'zhitz'z of the Pdfichamtm
ChapterXVIII, entitled Adhivc'zsana (Preliminary

Cremonies to Consecration).



CHAPTERXIX

1. Bralmm—How is it that, though God be installed by
men in accordance with the prescribed rites, He gives His
presence and His blessings (dis-yawn) only in some places and
very moderately?

2. Pannnah—The installation of God in the image, gets
vitiated by the good or bad qualities of the locality, of the time
chosen, of the people concerned, of the structure of the
temple, and the character of the image.

3. When the installation is thus vitiated, the whole place
gets empty, or is polluted by Rizkshasc‘ls.

4. 'In places full of the evil—minded, or without an
ample supply of good water, or infected by various diseases,
no wise man would build a temple.

5. Do not install God at night, at a time when an evil
planet is in the ascendant, when the day and the asterism are
cruel, when the disc of the sun is invisible.

6. No one who is not a family man, one without learning,
one who is not a Brahmin, one who is dependant upon another
for his living, one who is without, or deprived of an organ of
the body, should install an image of the Supreme Pumsha.

7. One should not install Hari (for worship) in a temple
which was otherwise occupied, which is dilapidated, which
was served by people of low esteem,andwhich is full of people
of other ways of worship (kam-zc'mtam).

8. An image rejected, or broken, or of unprescribed
size, or one having an internal defect, or worn out by use,
should not be installed for worship; nor if installed, should
it be accorded worship.

9. 'If an image is installed when anyone of the above
defects has been noticed, the place becomes the habitation 'o‘f

'akslzas, deshasas and Pis'fzchas.
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10. Whatever natural object is deemed pleasing to the
God of Gods, that will become possessed of all desirable
qualities, though it may actually contain defects.

11—13. When all these things—place, time, men, house
and image-exhibit the desirable qualities, the installing priest
should rise early in the morning, and, having bathed and
taken the holy sip (z'zclzrmzya), and clothed in clean garments,
should go round the pavilion, keeping it to the right, along
with the 1111Zrtipas. Then taking his seat to the south of the
image, with his face to the east, he should make the mantr-
1'Lyizsa on his body. Then he should set about cleaning the
temple both inside and out.

14. Set up the festoons, flag—posts and pennons in their
respective places; thereafter place water—pots at the gateways
all round.

15. Let him bring together things required for worship
and for the fire—oblation; as also let him have separately piled
up gems, metals and grain.

16-17. Let him then bring together expert musicians,
carrying in their hands pipes and other instruments. Having got
together all these, having considered the signs and omens, and
having offered worship, in the prescribed manner, at the places
intended for the gods, let the (wharya, along with the 111117111505,

then begin the rites for the installation of the idol.
18. If evil dreams are experienced, or if inauspicious signs

are seen, light up the fire in the pavilion and perform the
expiatory ceremonies.

19. With the szcha-Mmzlm offer ghee oblations in due
order ten, a hundred, or a thousand times as may be needed.

20. With loud proclamationof auspiciousnessand success,
and with the loud chants of Brahmans, let him make expiation
for defects, excesses and deviations.

21. After this, having circumambulated with folded hands
the God of gods, and obtained his permission, walk ceremo-
niously round the temple, keeping it to the right.

'22. Having inwardly assured himself that everything is

right, in regard to the temple and in regard to the sanctum,



123

let him scatter all over, if need be, akslzatd (rice washed and
treated with water) and dhzir-va (Agrostis Linearies) grass with
the astra—mantm.

23. Again let the mzirtipas sweep all over with the deu-
mantra,having made sweeping brushes of KLLEIIa grass (Poa
Cynosuroides).

24—25. Having then thrown away the brushes, and having
washed their hands with fresh water, let the whole of the tem-
ple be rubbed over with a solution of cow-dung in water,
brought over by servants specially initiated for the purpose.
Then the ac/zdzya himself should sprinkle water all over, hav-
ing uttered the astm—manh’a over it.

26. With the Parmlza—s‘akti—mantm scatter the tips of lmsa
grass, holy rice, and dlmrva grass; fumigate the whole place
with incense, with the Ashtdksham—mantra pronounced over it.

27-30. Let the leading priest show round in all directions
a lighted lamp, with the TéjO—i/mmtm: Having done all these
in the sanctum itself, and having made the peculiar signs
(mudm) publicly, the guru should light up the fire on the
ground overspread with sand to the right of the outer gate, and
then make oblations of ghee with thepancha-mmzz‘m, a thousand
times, or a hundred times, for the permanent propitiation
of the presiding deity over the building (Vizstu-Dévata). Let
him again offer oblations with the sacrificial sticks of apdmarga
(Achyranthes aspera), S’ami (Acacia Suma) and khadim
(Acacia Cateched) trees for propitiating the evil spirits of
Yakshas, Rizkshasas and Pis'aclzas,with the nmkha-mantm. Let ‘

him make three supplementary oblations and bring the fire-rite
to a close. ,

.-

31. Then taking up quickly a thread wet with sandal juice-
(chandanamsa), let him measure out, in the prescribed form,
the inner sides of the sanctum.

32. Casting the thread along the main direction and-
along the minor points of the compass with his assistants, he
should throw another across, from between the North and
the North—east to a spot between the South and the South-west.

33. Taking-the perimeter of the image at one-twenty-fifths
of the side of the sanctum, mark off the 'space away from
the point where the strings intersect.
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34. Vaishnava people prescribe this manner of establish
ing as bringing prosperity. If the image be placed at the
point where the strings join, the resulting good is middling.

35. If the image be set up with the measurement in
excess or falling short, the establishing (lclzdrya will be des-
troyed, and the patron (yaja-mdna) will suffer from day to day.

36. Even when the image of God is westward—looking,
the image should be. installed for worship in the same
manner by throwing threads and fixing the place.

37. Having thus determined upon the installation of the
image, and having measured the space available and the
image to be set up, then determine the place for the images
oflthe exterior deities.

38. Then, having got back near to the image of God,
and having made the flower—offering (puslzpdnjali) at the
place (or at the feet), let him cause those initiated to bring in
the seat, the flat stone, (Bra/zma—S’ila) and the edge round it
into the sanctum.

39. Having taken these round the temple first, and then
all round the sanctum, let all the articles for use (dm-vyam)
be brought in. It is never otherwise in regard to the instal-
lation of the image.

40. Placing himself face to the West, let the aeharya have
the Brahma—silt; (the base—slab) put in its place with the
mantra of the three guzuzs (Tg'gutlc'ztma)

41. Having offered worship to it with sandal paste etc.,
let him place the seed—gems himself, in the nine hollows made
in the earth, in the eight directions and in the middle.

42. Let the officiating priest place the gems, bringing them
by the hand, uttering the mantra appropriate. First of all
let him place in all the nine pits bright shining gold.

43-44. Diamond (vajm ), ruby ( padmtm'zga ), beryl
(vaidmfiya), saphire(12ilam), pearl (mauktikam), topaz (pus/215a-
ragam), conch (smzka), emerald (mmakatam) .and crystal
(spaflkam), should be placed in order, at the eight points of
the compass and in the middle. These should be placed
with the eight letters of the Ashfi‘iksham, letter by letter, and
all letters together,in order.
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45—46. 'Yellow orpiment (kiln/11.), red arsenic ( S’ilc'z—maj-

jmlam), antimony (anjanam), iron sulphate (kl—18150111), mercury
(primdam), brass or bell—metal, (sam’dshz‘mm), a yellow pig-
ment (rachana), another pigment of the colour of honey (mak—

shipa), and coral (vidmmmn); so also paddy (m'Zhi), black
kidney bean (111(15110),wild wheat (gavi), gingely (tzla), wheat
(god/mum), barley (ya-22a), wild paddy (trmz), panicum seed
(priym-Lgu), and green kidney bean (mudga); these two sets
must also be similarly deposited in the same order.

47. These deposits should be neither more nor less than
what the pits would hold, and should be just up to the level
of the slab, for prosperity.

48. For prosperity, some hold that all these should be
deposited in the central pit. But no Vaishnava, expert in the
Pdnclmrizz‘ra,will do so.

49. The wild variety of grains is not considered accep-
table for depositing in the pits, as, so doing does not conduce
to the prosperity of the village, and brings on exile to the
forests (to those so doing).

50. Making the place for the pitlza with stone, or brick,
set the seat (pit/m) evenly, uttering the Piflza—mazztm in pres-
cribed form.

51-5 3. Having mentallly provided a covering for the
floor with the appropriatemantra, .having made the channel
for the water used for the worship, with its mouth directed
towards the North, having offered, to the seat thus placed,
worship with sandal etc., having covered with cloth fresh"
from the loom, and having made arrangements for due pro-
tection all round, the installing priest should go along with the
Bhdgrwatas (Vaishnava assistants) and make worship at the
places, intended for the installation of VignEéa (Gm-1251(1), and
S’iva

54. Let him make their place to the south of the sanctum
and place Catfish to the East, and S’iva to the West; in front
of the gateway to the temple and near to it, let him make
the place for Gcmigia (the Eagle-mount of Vishnu).
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55-59 A. Behind the shrine let him make the place for
Ana/1m (the great snake Adi-8’ 2512a); then to the south for
the divine mothers; and so also for the guardians of the
directions, each in the particular direction between the
temple and the ambulatingl pathway round it. Then let
him offer worship at these places with sandal—paste and
flowers. Between the North (Sonia) and the North—east,
let him make the place for Vishvakséna, wearing the cast—off

clothing of the God. So also just outside the ambulating
path (prdkdm) make the Bali—piz‘ha for placing the food
offering. This should be right in front of the God and
on a level with the seat of worship. Having thus appointed
places for the D6vatas (ParivfzmDé-vatas or attendant deities),
he should return to the presence of God with serene mind.
Let him then offer the highest worship.

59 B. Having first of all made the spiritual body
for himself, let him make the image before him assume the
spiritual form.

60. Having treated everything there similarly, and
having invoked God’s presence by Mautra, then let him offer
worship with grain, sandal, flowers, incense, lamp and
ornaments.

61. Having worshipped Hari by presenting food and
other articles of presentation:in the prescribed form, cover the
deity with a soft cloth fresh from the loom.

62—63. Afterwards having made the yantra—figzu’e
(mysticfigure) of the great God, let him mount it on a-
palanqueen well—spread with cloth or carpet, and carried
by specially initiated martipas, with the permission of those
present. Then chanting hymns in praise of God, let him
make a round of the temple rightwise.

64-65. Let the festive procession be celebrated "

with
fly—Whisks, water-pots, umbrellas, canopies, flag—staves,
incense—burners, lamps, and with the music—couches and
drums, along with dance, vocal music and other joyous
exhibition. The éclzdrya should silently walk in the pro-
cession with his hand on the palanqueen.
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66—68. Let those in the service of God be mentally
regarded as gods, namely, A—dizfyns, Marl/2‘s, St’ld/zyas, Vasus,
Rudrns, Ribhzzs,As'-z.’i115, Umgas, Siddhas, and the deities of
the planets, asterisms, and stars. Contemplating thus, and
having carried, with due care, the Yanfm of Hari round the
temple, let him present water, in prescribed form, as soon
as the gateway of the temple is reached. Then place before
the deity a new pair of sandals by means of Sjnmsa—ridyiz
(or 11101111?!)

69. At the entrance to the sanctum present the God
with water with the appropriate 11111712717; and then let the
God enter, being carried by the initiated, with the Hymna—
mam‘m (the 111antm relating to Akds'a).

70. Having turned rightways round the God’s seat by
merely looking at the directions, and having set it down,
slowly make the preparation for fixing the Yantm.

71—72(A). When the auspicious hour has arrived, the
z'zchdrya should place himself at the front, and, with the per-
mission of the Brahmanas, amidst the music of pipes and
drums, with presentation of incense and lights, should settle
God Hari facing east. '

72(B)—74. In the position in which the pointed root of the
image stands in the hollow in the middle of the base (pit/1L1),
taking the thread up and:centring the position of the image, let
him fix up the image, and then, making various signs by
hand (”ludfll) before the image, let him pray for the
presence of God for all time, after making the obeisance.
Having shown reverence with folded hands, let him then
present the garland with the mantra of eight syllables.

75. Then, having presented water for washing feet and
hands, let him offer the seat by pointing to it, and then
presenting, in the prescribed manner, clean water for wash-
ing hands (arghya), present Him mukhévc‘zsa (something to
sweeten the mouth),

V

76-78A. Then offer the fiy—whisk, the canopy and the
handful of flowers (pushpt‘mjali). Then having gone round
rightwise
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make the gifts desired, namely, articles for worship,ornaments
vehicles and lands. One who makes this kind of propitiatory
gift (firiti-dimn) to God on the occasion of the installation of

Vishnu, will gain in the next birth many thoiisand times (what
he gave).

78 (b)—79. Afterwards, leaving the God of Gods covered
with fine silk (of differing colour and material), and having
screened ofl the front doorway, the (ichc'uya, along with his
initiated assistants, should go around and establish all round
the God, His attendant deities.

80. In regard to the Vaishnava deities, Gamqla and
Ammz‘a, he should have their images made and set up in
the attitude of bowing at the feet of the Gods.

81. Gdupati with elephant-face, and S’tmkam in the
Linga form should be set up to the south, facing south.

82. All these have to be firmly placed on their seats, all
round at the same level. They should be offered worship
with sandal, flower-garlands and ornaments.

83. Establish the Guardians of the Directions, each
in his own direction, made either of stone, or brick, and cloth-
ed in dress, in order, beginning with the east.

84-. Having placed Vimbhadm and Vigna (Ganesa) one
on each side of the inner shrine, then install “the mothers" in a
line in the prescribed form.

85. Having offered worship to the Bali—piflm, and having
invoked all the remaining deities (De-paras) then let the dclzr’zrya
instruct the patron (as to what he should do).

86. Gratify Vaishnavas and learned men with gifts pleas-
ing to them. Satisfy people in general with food and eatables
of all kinds.

87. Let those who assist in the foundation be gratified by
all means at his command by clothes and betel-nut gifts.

88. Let the Yajamfma (the patron-founder) do all that
he was directed to do by the dchdrya, in.great devotion to
God, day and night.

89. Having closed the front door, and making prOvision
for adequately guarding it, the officiating priest should go out
and get food, drink and money largesses to be distributed.
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90. In regard to an image installed in a newly construct-
ed temple, knowing men will not offer worship for three days.
On the contrary, distribution of gifts is recommended.

91. If one makes gifts of money with discrimination
among the deserving, and provides food and drink for all, he
is doing what would please Hari (Vishnu).

92. If one should instal God inanew temple, without
giving these various gifts, he is afflicted with disease and his
relations cause him fear.

93. Therefore a wise man, for his own prosperity, will
instal Achyuta in a new temple, providing a pletiful supply of
food and drink, accompanied with money gifts.

In the Paramasamhita of the Panchamtm
ChapterXIX Entitled Slhflpana

(Insmllafion of the. deity in a temple)



CHAPTER XX

1. Bra/111m:— O Purushottama! Please expound to me
the rules regulating the fire-1ite whichIS done on all occasions.
'Furthei explain the connection between this and the rite of

worship, as also what15 wanted for performing the fire-rite.
2. Para-mahz—- O Pitamaha l I shall expound the fiie-

rite for general purposes first; then in the same manner I
shall explain the fire—rites on occasions of initiation, inau-
guration of temple—worship, as a daily rite, and as a rite per-
formed on occasions for particular purposes.

3—4. Vessel for ghee, the cooking—pot, water-pot for
sprinkling water, 'dried sticks of wo‘od, kzis'a—grass (Poa
Cynosuroides), sand, rice, clean water, spoons, the sticks to be
laid all round, sacrificial ladles, fire, fan, kus'a bound together
(kflrcha), dried fire—wood, a spoon or stick for stirring clzaru,
sandal and flowers etc., these constitute the material require-
ments for the fire—rite.

5. Having brought together these things near to the
place of fire, the officiating priest should begin the worship of
Hari (Vishnu) in the manner prescribed in the faizz‘m (Pim—
chan‘ztm text).

6—7. Having invoked the deity, and given him water
for washing hands, and then the himbz/Zla. (mukhavasa lit.
mouth—scenter), and, thus having obtained his permission,
and turning back and going to the right of God, set up the
place for fire, beautiful and in front of God. For purposes of
Dikshc'z (initiation) make the fire—place round, and of the
measure of the hand.

8—9. In another place, let him make, with sand, a four-
sided altar. Raising the altar thus made with the astra—
7/nam'm, and having sprinkled it over with clean water, let him
spread out sand in all directions, making it all one level.
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33—34. Then again washing the image, present two new
cloths again as before. Then present the jewel chamla—vim
garland of Victory) of gold and of three threads, drops for
the ear, harrza—mzzdm, belt, epaulets, bangles, leatakas
(ornamented bangles) and finger rings.

35. Belt over the stomach, anklets, bdlmbandha (arm-
lets), hair-binder (sfiklzc'zmani), head—gear and then the thread
for fastening the cloth at the waist.

36. Then flowers, garlands, for the head, and for the
shoulders. All these should be presented with the Rape—
nuzi-zzfm; then the jerels S'ri-mtsa (image of Lakshmi), Kaus-
tub/m, and the ever present szmndlc‘z (garland of lotus-beads).

37. In the same manner present couch and disc, in the
forms of signs, mentally; and then with Riipa—n'lcml‘m, mirror
and collyrium for the eyes.

38. Then present Him with incense and lamps as also
water for washing the feet and rinsing the mouth. Giving Him
the sandals, again take Him up to the place where the pede-
stal is set.

39—40. Giving Him water again for washing the feet,
and for the holy sip in the prescribed manner, present, with
both your hands, and with the ram-mantra, martini—parka
(honey- mixture) made of a good miXture of honey, sugar, ghee,
curds, and milk.

41—43. Then, having given water in a new vessel made
clean by rubbing with ghee, bring a third part of the cooked
food, and, pouring ghee, offer it to God. Having”given water
again in other separate vessels, present as before cooked eat-
ables and fruits ripening by time.‘ 'Then a wise man will
keep for a 'while, muttering the Pane/10pmrisked-MmMtra;
and, then having given water from another vessel, he will
present betel-nut etc. (nmkham'zsa).

44—45. Having uttered a laud of praise, and, hauling
bowed in reverence to him in the direction of the image, then

. going ceremoniously round the image, treat Purushottama as a
king and show him honour, as if in fear; then, obtaininghis
permission with the salvaemmm‘a, protect yourself with the
Astra—mantra.
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57. This kind of fire—ceremony, a learned Brahman is
entitled to perform. It may be performed by a Kshatriya of
good qualities, or even by a Vais'ya of much information.

58. N0 S’udra should perform the fire ceremony—above
described even though he he a learned man. Au initiate, a
wise man, and a man of learning among them, should really
get another competent person to do it for him.

59. Even a Brahmana if of bad conduct, and a Kshatri-
ya of the same kind. run the greatest risk if they attempt to
perform the fire-rites.

60. In ceremonies, ordained to be performed on special
occasions in ceremonies intended to gain cherished objects, in
those meant for purposes of initiation and for instituting places
of worship, fire—rites may be performed; not on other occasion
unless one is entitled to do it.

61. In all cases, this is the accepted rule in regard to the
performance of fire—rites. For the guardians of the directions
offer ghee oblations in their names.

62. Initiate Brahmans only shall perform fire—rites called
part—110nm. They must have attained to the position of
Achc’zrya (acknowledged teacher), and be gratified with the
presentation of gifts.

63. They alone shall assist by service who are selected
by the Achizrya in the rites of initiation (for any holy rite), or
in the institution of places of worship, and none other as they
are not acceptable to the Tcmtm (Pdnchmz‘ztra S’dsz‘m).

64. A worshipper, by always performing the fire-rite in
the mannar ordained, destroys sins, and attains to the eight
great achievements (siddhi)..

In the Paramasamhttd of the Pdizclzan'ztm the twentieth
Chapterentitled agnikdrya (Fire—rite)



CHAPTER XXI

1. Brahma: For 111ukzmda (Vishnu) thusinstalled, what are
the ceremonies ordained for the three days (of interval). At the
end of this interval in what manner is worship to be perform-
ed? These be pleased to explain.

2. Pamn-m/z; Having installed God in the manner den
scribed, and having performed the parihoma, the ac/zdrya
should first of all have food, drink and money gifts distributed
freely.

3. All should have food scattered Eoutside in all public
places where roads meet. When the three days should have
passed he should do the needful for the bathing of the image.
4. Between the two doorways of the temple, make a

low platform each way four hands in length spread all over
with sand and provided with a canopy.
5. On the platform let the dclzc'zrya place new waterpots

of gold, silver, copper or earth decorated, for all dravyas
(things used for the bathing).

6—8. On the platform lay a cloth spread over and place
the pets on it. Having placed them upside down and
having made the water by rubbing over it with a paviz‘m
(a ring with a tail made of kus'a grass,) again set the pots
erect and sprinkle water thrice over with the paramEslzti—
mantra. 'Then let the dc/zizrya fill in these vessels with the
things to be used for the bath, filtered through cloth and
carefully examined; having got the pets to be brought over
by the mzZrtipas, five in order should be filled first of all,
with panchagarya with the incantation of panchépanishad—
mantra.

9—10. Then again, one pot should be filled with these all
together. Another pot should be filled with water and kus'a
ends, Honey, gingelly-oil, sugar-cane juice, clean water should
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Finally let him perform the highest rite of propitiation with
water containing (mine).

Til-22 (a) Let the accesssary deities be also similarly
bathed in water and other things. Having bathed the gods
in this manner, let the éclzdifya proceed in the course of

worship as before, ending in the fire-rite.
22(b)-23(a) Let him have food cooked another time for the

giving of the ball? offering to the Blzutas (evil spirits about) in
another secular fire, without any mantra. This is what is called
outer offering (bit/zya-vbali).

23(b)—24(a) Let the worship be offered in the manner
prescribed, and, according to one’s own means, with the
materials for the pfija and pleasing to the mind and with the
fire—rite duly performed.

24(b)-25(a) Let the eatables, and other presentations includ-
ing sandal and flowers, be of excellent quality when offered
to the Supreme God on the occasion of the bath. At theend
of this, make the bali offering as prescribed,

.

26—32. Then bringing a round vessel of gold, silver or
copper, having placed it on the sacrificial altar,

.
and,

sprinkling over it by means of the bundled bunch of kus'u.

(pavitm), make a seat but of the second cooked food in it.
Then let the ('lchi'zrya place the image of the Supreme God on
it. The image would be clean if made of gold, gem or
silver. Then having. performed acceptable Worship of Him,
with sandal and flowers, let the guru place the vessel on the
head of one of the initiates. Let him fill another vessel with
the unused remainder of the cooked food so as to be ' floating
on water. Let the remaining initiates carry the incense-
carrier, flag and umbrella. Then, having circumambulated
the sanctum, with the conch and drum sounding, let the gum
scatter with his hand the bali at the place where the deity is
to be installed. In the same manner going round the bali
altars round the temple itself and outside the procession
pathway round the temple (pn'lkara), let him scatter the bali
food on the altars,‘saying “Worship to the Bhutas".

33. Circumambulating again, and then entering the
sanctum, place the image in one part of the platform for
worship. '

>
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34. Let also the outer deities be gratified by the gift of
these offerings, three times a day (morning,noon and evening);
there should however be no transgression in this.

35. Where, after the installation of Hari (Vishnu), the
bali offering cases to be made in that Vishnu "temple, one
ought not to take food even if occasion arises for doing so.

36. Whichever men are low enough to obstruct the
bali offering, they acquire such a load of sin as accrues by.
killing cows.

37. For Déva (God), duly installed, worship should be
made ending in bali offering, and this should not be given
up. On occasions arising, the bathing of the image should
also be performed to the extent of one's ability.

38-41. On the fourth day after installation, on the
twelfth day, on the days of vishuvai (.equinoxial days, first
days of Clzailfra and Tulfz months), at the end of journeys, on
days of eclipses, on days of evil omen, when epidemic
diseases prevail, or famine or molestation by enemies occurs,
when a festival is but half gone through (and not carried to
completion), and when worship had been suspended for
long, when the image had been defiled by touch of thieves,
sinnerslof a grave character, or reprehensible people, when
death takes place within the bounds of the temple, or when
something inglorious occurs; when evil happenings such as
these supervene, then let the ablutiOn of the God of Gods be
performed as ordained.

42. This ablution averts all evil and destroys all sin;
this ablution of Padmcmizbha (Vishnu) should be performed
by all desiring welfare.

43. Let all the vessels, cloths etc. be presented to the
dc/zz'zrya; whatever may be available otherwise may be pre-
sented to the Vaishnavas as dakshina (fees).

44. From the fourth day of installation onwards let
Hari be offered worship daily. Let the fire—rites also be
performed as well as the bali offerings by the Dés'ika (officia-
ting priest).

45. Where Hari is daily worshipped by those devoted to
him there occurs no troubles from Pis'c'zclzas, Grahas (other evil
spirits) and deshsas.
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.

46' Where Hafi is daily worshipped with clean articles
of worship, people the1e flourish with everything desirable and
f106 from all disease.

47. If people devoted to Vishnu, suffering horn illness,
go to those places they get free from disease as if from medi—

cine.

_

48. Let the God duly installed be not exposed to the
view always. Except on occasions of worship, such exposure
is not pleasingto Hari.

' i

49 Exclude from the temple of Vishnu any collection
of things unclean, and the collecting of unclean people; also

things111 daily use by- people should be kept out.
50 Let the devotee of Vishnu keep the articles with great

ca1c. Whenever he wishes to go out let him keep the temple
door shut. - ‘

51. Let the Vaishnava- install the deity (Vishnu) in the
temple, in accordance with the rules laid down. So long as
he does not first deviate from the prescribed course of worship,
he keeps free from all calamity dcstuctive of his Wealth and
welfare“

52.. If there be many people anxious to build' temples
the benefits arising from the act will be greater in proportion.
53. In this manner I have explained to you all about the

institution of a temple for worship. Hereafter I shall expound
the festivals conncted therewith.

In. Parmasam'hita of the Pdncharc'zfm 1123

ChapterXXI entitled (Snapana) Bulking
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11. Adorn the directions with pennons, held aloft at the
end of sticks, festoons and lamps on posts.

12. Worship deities all over, specially those of the direc»
tions, with bali offered of cooked food and other articles.

13. That evening offer a great bali offering at the
outskirts of the village, to the sound of conch and drum, and,
with the assistance of the inhabitants of the village (malzc'zjmza).

14., Scatter round, in all the pathways, food and drink of
all kinds, as also in groves, on the borders of forests and
temples.

15. Having thus offered the great bali offering, and hav-
ing celebrated overnight a great festival, the riclzdrya, getting
up early in the‘morning and having bathed, should offer wor-
ship to God.

16-17. At the end of all this,bring out the image of God for
the purpose of yizfm (jdl‘m or festival). For this purpose the
image ought to be of gold, silver or copper, and no other
materialis acceptable for this purpose. It must be small of
body, beautiful in features, and provided with conch and
discus. Bring also a car or elephant, as the vehicle for God
for this festival.

18-21(a). The Guru, at 'an auspicious hour, having brought
together experts in various musical instruments, a large num-
ber of body servants, umbrellas, flags and canopies, various
kinds of drummers using drums, tabours and cymbals, artisans
(s'ilpis), servants, dancing—women and women—servants of the
temple, with four of his disciples accompanying him, should
obtain the permission of the excellent Brahmans assembled;
and then, going round the image of God and placing himself
in front of the image, he should announce slowly let the tirfha-
yc'ttm (journey to the bathing place) be performed.

21(b)—23(a). Then, having destroyed the material body of
the image, and having created it anew as prescribed,
invoke the deity into it as was explained for occasions for
worship. Then, contemplating the deity thus invoked, and,
having presented water for washing in the manner prescribed,
cover the image with a large piece of cloth with new-cut
ends.
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23(b)—26. Let him himself bear in his right hand the image,
keeping himself silent as he does so, and, accompanied by the
four disciples, let him go out of the sanctum; let one of the
disciples icarry a” water—pot, one an umbrella opened out,
another, thezthings required for worship, and the fourth, the cook-
edéyfood (hams) Going outwith band playing but himself silent,
and, having reached the place where the car or elephant is
waiting,-:let :him, place the Gamda. on this (car or elephant),
getup, himself_withathe other four without fear.

27. All of{them beingisilent, wearing their upper garments
and otherwisejfdecorated, and, surrounded by the people
(mahdy’ana), let them proceed to where the river is.

28. Having made first of all a round of the village out-
side it, saying the dig—1rmn2‘m, let them go out of it (to the river)
within a distance of one yojana (71‘; miles). Beyond that, one
should not go (for thefiriver).

29. In between make festival with band playing, music,
dance, and other sounds, carrying the deity on various vehi-
cles for the gratification of God.

30. Having got near the water, make first of all an altar.
Having got down the image from the vehicle, place it on the
altar.

31. In a place free from people, offer cooked food and sweet
gruel to God; and then, water for washing the feet and for
the holy sip, and then present water for washing the hands.

32—33. Having remounted the image on the elephant saying
the sarva—mam‘m, take it into the river; then, having, with the
'vc'zri—mantra, invoked all the holy waters, all round the God
in the river, and, taking hold of the image, let him take three
dips in the water pronouncing the manI‘m—parm-néshti. Having
approached the altar, offer to the God water for washing the
feet and for taking the holy sip.

34—36. Taking the kus'a—bunch in the hand sprinkle water
over the God with senses under control, pronouncing the
pancha—mantm. Then again, takingthe image into the water,
and having got the Brahmans to recite the mantra—aghamar-
sharia, let him bathe, with all the people. Getting on to the
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Him into the image. In case of images broken or decayed,
or otherwise made unfit by contact with dirt, reject it
altogether; otherwise do not pull it out.

75. In this manner I have explained to you the two
kinds of procession festivals to God in the proper order.
What else would you wish to hear fromme ?

In the Paramasamhiiaof the Pénclzm'fztm
ChapterXXII, entitled yam: (Festival).



CHAPTER XXIII

1. Bra/(ma :.—-Please'tell' me how the image should be,
in respect ofit’s'featu’res, “with all measurements connected
thereWith; also the position of the organs as also the features
of the pedestal platform.

2. Pam-malzz—I have already explained that the materi-
al for images may be gold etc. Having first of all cleaned
these, let these images be made by expert artisans.

na. When the gold is all melted together, make it into an
ingot of uniform thickness all round. Such an ingot is accept—
able for an image of God, as otherwise. the image will bring
no good.

4—5(a). Khadira, Panasa, Madhuka, Sandal, Sarala, Déva-
daru, Jati, Asana, Timis'a, Chandan, these trees are considered
acceptable among trees. --—- .

5(b)-6(a). For auspicious images, the pieces of wood ought
to be straight; close—fibred, symmetrical in shape, without
knots, uninjured, heavy, full grown but not dried.

6(b)—10(a). A stone dug up from ground well known for
good stone, clean and cold to the touch, but without flaws of

any kind, should be chosen. That which gives a broken sound
is unacceptable, and is to be understood as impregnated with
other substances; it is easily broken. Stones are of three kinds,
according to locality, and are said to be of different colours
Those stones are inauspicious which show, when dug up, the
figure of a crow, an ass, a monkey, a dog, a snake, a scorpion
or a bandicoot, on the dug up surface. If, in some other stones,
flaws appear in nature, that stone is to be understood as
aslzfagarbha, and is destructive of the whole family (kula).

10(b)—-11. If the stone shows the signs of the conch, discus,
mace, lotus, umbrella, festoon and elephant, or lion, swine,
deer, érimfsa (sign like a curl of hair), elephant—goad or
water-pot, such a stone is auspicious.

148
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12—13 (a). If the stone shows when washed other signs
auspicious or inauspicious such a stone should be regarded
middling when it is evenly heavy all round.

13(b)—16(a). If a stone is, in appearance, like gingelly or rice,
or s'and, except at the lines on the stone, that also has to be
counted middling. If through the mason’s carelessness
or due to exposure to wind and sun, the stone shows itself
defectivethough free from otherstones, pieces of wood or sand,
and-there is no evidence of impurity by smell, colour, touch or
sound, that stone is auspicious for all classes of people.

_

16(b)—17(a). pEven earth has to be tested in the same way
as detailed above and, if dug up from a clean place, the mate-
rial is considered auspicious.

17(b)—18. The image of God made in this manner with the
good materials described above, and called in the science vari-
ously bimba, arclza, bélftljll'l._2tl1d pratimd, are of» various sizes
according as they are to be housed inMasada or bhcwamz.

19. In this Sdst-m, the sizes of images meant for being
carried about, and for those represented in painting, are said
to be of three kinds of measurements, 0, Pitamaha!

20—22(a) The height, the width and the perimeter are the
three measures of an image; the first is spoken of as uni-”amt,
the next viména, and the last parimdua in the S’dstm. What-
ever is measured in this manner with the three measurements,
is to be understood as chifm (picture), and is fit for worship
by the learned.

22(b)—23(a). When the size of the image is made one—half,
it is called achifm; but is yet considered fit for worship.
Images etc., made irrespective of the measurements prescribed
are called chitrfzbhdsa. Whatever is made beautifully, with
colours on cloth, walls, etc. for the use of the devout, such
are called bhaktivardhcma (what increases devotion).

24(b)—25(a). Set up beautifully made achitm images of half
size made of stone or wood for the increase of devotion in
women and children.

25(b)—26(a). Set up clzitm images in prdsada temples, or
temples of the bhcwana class, for one’s oWn prosperity. Worship
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images which can be carried about (jangama) daily invoking
God into them, or evoking as occasion demands.

26(b)-29. The dust particles dancing in the sun—beam,"
burstingthrough a window (& other wind—hole)-the Smallest
ones moving abOut are called [Summit/1% Eight of these make
a kZ’s'a. Eight kZ’s'as make a [ik/zya. Eight likhyas make one
y-Illaa. Eight yukas make one yam. That which measures
eight yams is one ngula. Twelve ngulas make one vitasti
or talent. Two tillas make one Izasta (hand). Five lzastas
make a pumsha (man).

30. It is not desirable that an image of Vishnu should
exceed five Izasz‘as, nor be smaller than one Izasla for 3. 15113551616:

temple.
31. An image to be set up in a bhavana temple should

not exceed one hand. From the Vindhyas ............
The manuscript scams broken Izcrc.



CHAPTER XXIV
( Beginning of Chapter not available in. manuscript)
2. Even the doing of it by one’s own devices, is capable

of destroying sin. If one gives himself up to such thoughts,
his mind will not entertain what is unrighteous conduct.

3. The senses, by their very nature, roam after Whatever
is pleasant. Therefore a knowing man should not, devote
himself to contemplating the Supreme in its true form.

4—5(a). Considering that that form of Achyuta is
unrealizable, a wise man should offer worship to that form
of His, which is intended for our benefit, contemplating upon it.

and talking of it, so that his mind enjoys it the while.
5(b)-6(a). Therefore let a learned man, without giving up

the form chosen by him, devote himself to offeringworship to
it, either for the attainment of salvation, or for gaining other
benefits.

6(b)—7(a). Let him worship only that form, which .I'have
described to you in the course of this treatise, and not a form
which is the creation of his fancy.

7(b)—8. In the ablution of his own body, let him make useof
the S'EmI‘i—Immfm, as well as for his own protection in performing
atma-raksha (self protection), and, as bringing about purity
and holiness, in the washing of the articles of worship. Do
not use samidh (prepared sticks of wood) and ghee, in the fire—

rites to propitiate the deity.
’

9. " Contemplate upon Him by day and night in theform
already described till you obtain His grace, which you look
forward to, serving always with determination. .

10—11. By practice all will happen as described, and there
need be no anxiety. By contemplation upon the form of
Hari, make it familiar to you always. By that means, devotion
gIOWS in you, and, from that, attachment grows and you'
remain ever- attached to the feet of the God of Gods
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being dried up. He is eternal, all—pervading, fiscd,vand is. thus
worthy of the worship by the wise.

26. That supreme form which is undefinable, and which
is without features, no man, even though he be very wise,
would wish to worship.

27. Contemplating God as the Supreme D/zm‘ma by
means of Pranava higher and yet higher, and then regarding
Him as unrealizable, let one keep repeating the mmllfm. Such
a one IS a Wise man.

28. Whenever he becomes aware of Hisgrace, let him
then contemplate upon the subtle body of God, with his
senses fully under control.

29. O, Padrnaja ! Even though one should have mastered
the Vedas with the auxiliary sciences, and should have
learnt much by hearing of the learned, he suffers much by
being undecided in respect of what to do.

30. A high-souled one, should gain a true conception
of the teaching of the dgama (sacred tradition) and hold it in
mind by the application of all his learning and pure discern-
ment; and should never do anything to let it slip.

31. Even that man of wisdom, by abandoning scriptural
tradition, becomes involved in the meshes of the bodily
organism, and is given up to suffering somewhere, without the
slightest chance of protection from anyone.

32-33 (a). The gross body originating from the subtle
body, is indeed the means to achieve devotion. The God
who has to be realized by this means, must also be possessed
of a gross body like it. Therefore how is it possible to realize
the subtle form of Hari by contemplation of Him in the
gross form?

33 (b)—34. The form of the Supreme Being, as the
Beloved of Sri, which the wise man contemplates upon,
actually does become so through various good births through
which he has attained to his present existence. I shall now
briefly expound to you, O Pitamaha! the method of contem-
plating Pammésht in the form of S’ri Kama.

34—38. Contemplating a golden palace surrounded by
enclosing walls of gold, with flooring inlaid with gems and

on
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used- by gods attending for service, imagine, in the middle ofr
it, Vishnu (Vaikmitha) comfortably seated on ared-lotus, with
four arms, benignant and serene, bestowing His grace upon
all those whoworship Him, and approach Him through the
four doorways, guarded by D-zrdrapdlas, and decorated with
festoons. I have already described to you who, His worship-
pers and attendants, arc. (Such a wise man adopting this
course of worship) attains, in a comparatively short time, S'ri

(Prosperity) unchanging.
In the Paramasamhz’faof the Panchardh‘a.
Chapter XXIV, cnh‘z‘lcd “ Vidvaipzlja ”

(worship by the learned).



CHAPTER XXV

1. Brahma:—To people who are unable to worship you
by means of “Hana—yaga (path of wise contemplation), but who
are still ever devoted to you, what indeedis the best course of
worship for their ultimate goOd?

2. Paramah:——To these is prescribed as Dharma (duty),
0, Kamlasana 1 the visit to holy places,in the manner pres-
cribed for devotees of Vishnu.

3. Even those, who are possessed of knowledge, but
have not given up life (as house—holders), and still desire to
pursue the best path of Dlzcmna, should visit holy places all
round.

4. ’In whatever place a man’s senses attain to serenity,
that place is to be understood as a holy place, destructive of
the sins of men.

5. Thelmanner in which those places should be visited
to bring about the growth of devotion in the pilgrim, I shall
describe t0 yOu with a view to the good of the world.

6. Those holy places which can be visited in one day,
or even two days, do not gain for the pilgrim, holiness; while
those requiring three days and more, bring him merit.

7. A holy place nearer than ten Yojaxms (leagues, about
75 miles) is not productive of merit. The greater the time
and the lenger the distance, the greater is the merit of‘the
pilgrimage.

8—9. Even with the length of time and distance, if one
happens to go on other business, or for pleasure, or, it
through some delusion the place is held in small esteem, or,
if a holy place happens to be visited in the Course of business,
or at the expenSe of another, by a foolishman, such Visits
bring no merit.
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10. Even in undertaking a pilgrimage, if the pilgrim
happens, for some reason or other, to lose esteem for the
place, by foolishness arising from growing nesciencc, even
then the pilgrimage brings no good.

1]. Therefore a man should make the pilgrimage, on
his own responsibility, and, With the fixed purpose to gain
merit, with 'a mind serene, and without thought of other
business.

12. One who is able, should provide his food, else earn.
his food by begging. He shOuld never accept food which is

supplied with a view to gaining merit.
13. To a pilgrim, means of living is provided only to the

'extent of ' keeping his body from becoming unfit. This is laid
down for all cases of pilgrimage by 'men, as it is understood
by people.

14-15. Rivers that flow into the sea, and places where
they join- the sea are holy places (iii/thus). Wells used by
saintly people, temples on the tops of hills, places dedicated
to gods, inacCesible and fearsome forest—hermitages in the
occupation .of sages (Siddhas), .placcs possessing vestiges of

gods ‘(Divaukasas) are also such.
16. 'Holy places on the 'Bhagirathi and Sarasvati, are

fcund along their course down to the sea; they are particular—
ly holy for men. -,

117-18, Holy places there are in KL-tmkshEtm, and on the
Scilagrdma River (R. Gandaki); so also on the S’ri-parvata
'(S’ri—’Sailam),and in the holy Kumari (Coinorin). 'Other
[holy places are the bridge built by Rama (Rama-séz‘u), the
holy place of Gokarna; so also Surparaka, Pushkara, and
Naimis'a (forest).

_ 19-21;(a). Among the holy 'places, places-dedicated to
Vishnu are' the most holy is our highest conviction. A wise
man, having reached any one of the holy places, should, first
,of all fast .for three-days, or at least for oneéday.~ if one is
unable ‘to_ do so, he should live on alms or roots and fruits;
and, keeping silent and giving himself to contemplation,-let
him devote himself to ofiering Worship by repeating mantras
inaudibly.



157

21—(b)—25. Having bathed and taken the holy sip, with other
pure water thereby becoming pure, one who knows the mantra
should imagine the seat of yoga—contemplation in water, and
mentally invoking God thereon, should offer, with that same
water, padya (water for washing feet), dclzamana ( holi sip )

and arglzya (water for washing one’s hands). Then imagining
the water flowing from God's feet as falling on his own head,
let the devotee of Bhagavat take his plunge in silence in the
holy water. Sprinkling the water over his head with the poncho-
panishad-mam‘m, a thousand or a hundred times, and then,
having got through all the prescribed rites for a holy bath, and
having offered water—oblations to the gods, let him then take
earth from holy place, having given before, money largesses to
the extent of his meanS. If he rubs his body over with that
earth in his daily bath, he becomes pure.

26. Bringing the water from the holy place, a Vaishnava if
desiring purity, should sprinkle it over himself, one day or
three days.

27—28. A wise man will listen to the Itihdsas in the holy
place, even making the effort to get the chance of doing so, as
these are arranged to be read from generation to generation,
as conducive to devotion. By hearing let him learn- the
features of the accomplished initiates who had lived and pass-
ed away; so also the wonderful exploits of the gods and sages.

29. Let the gods of the holy places be borne in mind,
both inwardly and outwardly, by the pilgrim. Wise Vaishna-
vas are always devoted to their own duties of devotion to Vi-
shnu, as else they would not be Vaishnavas.

30. In whatever manner one should conduct himself
when one has arrived at the holy place as detailed above, the
'whole set of acts is called the mode of the pilgrimage. Let
it'not be regarded as service imposing hardship.

31. A man should take for company, when he goes on
:pilgrimage those better than himself or those who are equal,
to the number of, one, two or three at the most; but neVer
those inferior to him.
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32. A wise man will make his pilgrimage with those
who have renounced life and have attained to the control of
their senses. In the course of the pilgrimage let him give
them proper treatment (due to their station in life).

33. Whatever men give up their all, and with shaven
heads and dyed robes wander the world over, they are my
dearest ones.

34. Therefore a Bhagavta (a worshipper of Bhagavat or
Vishnu), should render service always unto them only. Service
rendered to them is service rendered to God.

35. Giving to them begging—bowls etc., with full devotion,
and getting in return instruction from them, a wise man be-
comes the most beloved of Vishnu.

36. Do nothing unpleasing to the residents of those holy
places; nor to the gods of the place, nor to the creatures all
round.

37. Whatever is the season for pilgrimage to a particular
holy place by good people, one should go to those places then;
it one is unable to do so let him visit the place at the
par-ms (new moon and full. moon days).

38. Visit the principal ones among the places, on the
twelth day of the month S’mvmja (month in which the sun
is in Leo), or when the sun enters each house of the Zodiac.
To other holy places there is no fixed time appointed.

39. Otherwise, to yogms devoted to Vishnu, who lead a
wandering life on this earth, all times are prescribed as
suitable.

40, Whichever holy place gives one’s mind serenity on
reaching it, a wise man will stay there long, with a fixed de-
termination to carry out his vow.

41. Wherever one’s mind .does not attain to serenity,
even after reaching the holy place, let him not stay there
long, even if it be one of the chief places of pilgrimage to
devotees of Vishnu

42. Even under great distress, a man devoted to Vishnu
should never accept even a little of money, from small mind-
ed rnen, for daily existence.
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43. A wise man should not accept alms in a holy bathing
place; but he should go out and first beg enough to sustain
himself.

44. Where great crowds gather, amidst bad people, and,
when one is in great danger to life itself, one is permitted
to eke out his existence somehow.

45. A wise man will go On his pilgrimage, muttering
mam‘ms sacred to Vishnu. He should also engage himself in
reciting stories relating to Vishnu for the delectation of his
companions on pilgrimage.

V

46. Having gone to assemblies of people, full of every-
thing desirable and of high character, stay there only till one
gets what is wanted and no longer, if that one is eager to gain-
the benefit of the pilgrimage.

47. A wise man even though he be given to enjoyment
of holy places, he should give up playful acts there; such as
clapping hands, joking, laughing, playing at dice and sexual
indulgence.

48. If one indulges in these in the course of pilgrimages
undertaken by him, all the benefits arising from the pilgrimage
will be appropriated by Bra/unarakslzasas (evil spirits into
which Brahmans are transformed for lapse in the conduct of
holy rites).

49. To those going on_ pilgrimages there are great bene-
fits, namely, faith in the path of devotion, and adequate
knowledge of meditation on the Supreme.

50. One who goes round the world on pilgrimage bent,
obtains the highest benefit desired; he will not be troubled by
srns.

51. He obtains great knowledge and recollection of an-
terior' births. He knows how to avert evil, and obtains the
grace of the God of Gods.

.

52. Therefore a devotee“ should, by all efforts possible,
perform pilgrimages for the attainment of the desired end.
That is the supreme good.

In the Paramasamhita of the Panchan'ztm
Chapter XXV, entitledpilgrimage (Yatm)



CHAPTER XXVI

1. Brahmaz—What is the root of life in this world
(samsém)? What is its end and what its middle? Explain this
to me in full and in its true nature.

2—3. Paramahz—The ultimate root of Samsdm is your-
self, 0 Lotus-born! who, having established himself in Bra-
hmaloka, are known as. the First Great One. The middle part
of it is taken to be this world (in its various stages); and the
top of it is the nether World. For this tree of Samsc'lm the root
is at the top, the branches are in the middle, and the head
below.

I

4. The embodied (souls) keep moving, in the grindstone
of Fate called Samsr'u’a. To the tree (of Smnsdm) seven
branches are ascribed each being in a separate plane set one
above the other.

5. Prithvi (earth), Antariksha (the atmosphere), Svarga
(heaven),Mahar-loka,Ianalak'a,T'ap616kaand Satyaloka. These
are the seven worlds in order, one above the other from

.
the

earth.
6—7. Below these are said to be the “otherworlds (Namica-

blzzlmayah). Among-these let me first of all describe to You
the earth (Bhiimi), O Pitamahal which is possessed of length
and breadth, and various other features. Seven circular
worlds are regarded as constituting the earth.
8. These are each one twice the length of the one around

which it is, and is inhabited by various peoples. Each one
of these is surrounded by a sea of equal length and breadth.
9—10. These are named by the differences in their land
divisions and mountains; Jambudvipa is the middle;

I

S'aka-
dvipa comes next around; after this Kusa and Krauncha
dvipas; then S'almalidvipa and then Gomédha and Pushkara.
These constitute‘thelseven dvipas in order.
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11—12 (a) The first sea is of salt water, the next is the, sea
of sugar—cane juice, then liquor, curds, and ghee, then milk,
and fresh water last of all. These seven seas are like the
divisions of land placed in order.

12 (b)-13(a). Among the land divisions, in the middle one
are mountains called Varslza-Parmfa, with many peaks and of
great height, and stretching out from sea to sea. In between
there are divisions called Varsha, and various Jmmfindas
(inhabited regions)

14 (a). In these Varshas are also hundreds and thousands
of cities, villages and rivers.

14 (b)—15. In the middle of Iambudvipa there is a. great
mountain called Méru of golden body, decorated. with
jewelled peaks of great variety; that mountainipossessed of
various wonderful places is the pleasure—ground of the Gods

16—17 (a). The river Jambu (Sanpu {or Brahmaputra)
flOws round the root of the Mountain Méru, to the south of
which is placed the Jambfi (Engenialambolana or rose apple)
tree. Very high, very extensive and producing all that one
would desire

17 (b)—-18 (21). Around MEru lies extensive land divisions
111111611ta, the inhabitants of which live on the fruit of the rose—
apple(]an1bu) very high, Very extensive and producing all
that one would desire.

‘

18 (b). To the north of Meru are three mountains making
land divisions.

19. These are Nila ( Blue ), S’vela (white), T1s'11'11ga
(three—peaked) each slightly smaller than the preceding one.
The first land division15 called Ra111yaka, and the next one is
‘Hazranya (golden). With the Uttam Kmu these make three
land divisions, O Lotus-born-' To the south Of Meru likewise,
are three mountains making land divisions.

21—22 (a). These . three are Nishada, 'H'émakuta ’and
Himasaila (Himalayas) making the three The three land
divisions are Hari, Kimpurusha and Bharata, diminishingin
size in the order named.

21
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22 (b)-23. To the east of MEru however, lies the Gandha-
madhana Mountain, extending f1om the Nita to the Nishada,
and to the west lies Malyavan. Outside these two he Bhadiasva
and Kétumala respectively.

24. The great land division (dvipa) in between, is ten
lacs of yojm-ms (pray-um) in length. In the smaller land divis-
ions of these live men of various forms.

25. To them length of life, courage and strength are
different. Among the mountains of these divisions live
Y(zkslzas (demi-gods), Pumzagas (snakes) and leaks/Jams
(demons).

26. The southern land division is called Blzc'sza. It is
divided into nine divisions by the waters of the salt ocean, flow-
ing in between.

27. Following these divisions are mountains and rivers
innumerable—so innumerable that even years will not sufiicc to
count them, 0 Lotus-born!

28. Placed in the midst of the salt ocean are many
mountains with wings. There are also many small islands
inhabited by Mfecchas.

29. Among the other six land divisions beginning “S'aka-
_dvipa”, there are innumerable mountains and divisions, rivers
etc. in hundreds and thousands.

30. In these large divisions live men of righteous
conduct, of settled age; so also animals, birds, wild
animals and crawling creatures.

31. Kings there are observant of duty, of merciful‘conduct
and ever without hostility produced by desire, anger etc.

32. The people are devoted to giving to those in need,
possessed of learning and free from eoveting what belongs to
others. They are not given to doing evil to others, nor bringing
Sdrrow to others.

'33. There trees and plants bear abundant fruit, and
provide all that one may Wish; the cows yield plenty of milk,
and people are :free from vices (such as dice). ‘

34. In themiddle of Pushkaradvipa lies the mountain
Manasottara. The guardians of the directions beginningWith
Indra are in residence there.

« .-
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35. The seas are infested with aquatic creatures such as
makam (sharks), z‘imi (a large fish), nakra (crocodile), karma
(tortoise), Izdga (snake) and dazztinalz (elephants of the sea,
hippopotamus).

36. The creatures of the sea are far more in number than
those of the land; and they live upon sea—water unobstructed.

37. Outside the fresh water lies, 0 Brahman! the moun-
tain Lokaloka surrounding the Earth completely, and lying
quite outside of it.

38. On the nearer half of this mountain, sunbeams play.
On the other side is eternal darkness, and hence the name
Lokaloka (shining and dark) for the mountain.

39. In'this manner is described Bhfimi, rich in mineral,
where embodied human beings do good and bad deeds.

40. Set over the earth is the world of air (atmosphere). .

This is of seven divisions ofMnmts (air) set one above the other.
41. In this refiion are clear-bodied planets, the asterisms,

stars, the Great Bear (sages or Rshis). They exist there undis-
turbed, with bodies of light.

42. There live in happiness, moving about as they please
and unobstructed, Yale/ms, Vidlzyddlzams, Gaud/mr-vas and
Kinuams.

43. .This atmosphere is of seven divisions of equal height.
Sitting on the top of this, the Great Rshi, Dhruva by name,
keeps it turning round.

44. The third division is the world of light, and is knoWn
as Svargaloka where live in happiness, by the thousands, the
Devas called Vibudhas.

'

45. There also live so many groupsof thousands of De-
vas with the heavenly ladies, called Apsaras, in their aerial
ears, moving about as they please.

46—47. In that world live, under the protection of Vdsava
(Indra), the Adibmsfl/asus and Rudrns, Si’ldhyas, Riblms, Kin/ca-
ms,Karmadévas, Pitgs of various kinds drinkingthemost excel-
lent nectar-placed in the middle Of Clzakl’tmumdala.

'48. There live everywhere in- this world Dévas, brilliant
with shining bodies of light, in eternal youth, living to the
age of a Kalpa.
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49. Their cows yield all they desire; and the Kalpa—Vr-

ikshas (wishéyielding trees) always fill them with all that they
wish, of jewels etc.

i

50. These three worlds just described to- you. are
attainable by good deeds, and are lost, when the good results
of the deeds are exhausted.

_

51. There are four other worlds above, which are attain-
able by gfzfma (sacred knowledge) alone where reside the
greatyogins who have risen to the position by practice of

yoga (meditation).
' 52. In the fourth world of the M(lizar-loka people live to

the age of ten kalfms, fulfilling their desire the moment they
wish; they are devotees of Vishnu, having gained complete
control of their senses.

53. In the fifth world of Janaloka people live in happiness
to hundred kalpas in age living upon deep meditation alone,
having gained complete control of their senses.

54. In the sixth, Tape/0km live Siddhas, in perfect control
of their activities, to the age of one thousand kalpas, in an eff-
ort to conquer the great Blz-zlz‘as (the five material elements).

“55. ‘In the seventh, Squa-loka people called Pmdlu‘zmzs
with complete control over their senses, live to the age of ten
thousand Kalpas, having accomplished all their wishes and
therefore free from any wish.

56. Eventhere lives Brahma expert in the creation of
the worlds, being therefore called Brahmaloka, where you
preside.

57. Going to these worlds is the result of good deeds,
while the result of evil deeds is going to the worlds below.

58. Down below the earth are the great Hell—lands (Nar-
aka—Blzmnayalg) of various forms and inhabited by Pis‘dclms
for those of sinful deeds.

59—60(21). The first among them is Raunwa; the next Mahd-
Rimmva; then Kdlcwatmm; then Panchakashtam; then come
Tfimismmland And/zatamismm, thus making the six, 0 Pita-
maha!

60(b)-61(a). Having gone through these. worlds, passing
through which is full of acute suffering, all embodied beings
suffer the evil effects of their bad deeds.
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61(b)—62. Beneath these lies the hell well known as Aviclzi
hell. That is the place of residence of ‘anam chiefs, and
the place to which'condemnedpeople are taken for punish-
ment. In this manner I have described to you the creation of
hell—worlds.

63. Outside of this mundane egg, VEdlza (Brahma)
remains, having created this in this manner. Outside of‘where
he is‘, is Téjas (Buddhi).

64. outsideof this Budd‘lzi is Avyakz‘a (the undistinguished).
Outside of Anya/eta is the Supreme ‘Piti‘us‘lza. The external
Vzisudéva is Vishnu formed of the five powers.

65. There is nothing outside of this that exists, 0 Pita-
maha ! He is however, without beginning and end, and has
no measure.

66. By His wish, creation attains to blossoming, and, by
His desire, it shrinks back at the end of each Kalpa of time.

67. The course of creation of the world has been
described to you completely; similar other creations, and
many times, are made by Him. ~

68-69 (a). These are unseen of one another; but seen of
those Whoare given to meditating upon Him. These worlds
are uncountable in number. The beginning and the end of
these worlds, and their various forms and transformations, are
His creation playfully brought about.

69 (b)—70. As in the branches of a tree are found
innumerable fruits, so understand are the worlds in Him.
The Sup1emc God is changeless, but creates by the precess ,

of changing.
71. Seeing the conditions of life in living things, He

remains as 1t it15 all sport. In this manner, I have now
described to you thenature of creation.

72—74 (a). In this kind of creation, embodied beings move
about in life. Having gained the higher life, sometimes they go
down to middling condition again; and then again tothe
lowest, as the result of binding deeds of their own. All these
conditions of life,0 15ra111nan.,' which are experienced by
fnen only1n life,are destroyed when the results of Works are
exhausted; but not so the life beyond, nor is it free from
suffering. :wl ......... v.1
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74 (b)—75 (a). In that life beyond, whatever is attained by
the grace of God is taken to have been achieved by oneself,
and thus, bringing about destruction down to the roots, one
attains to nothing of permanent benefit.

75 (b)-76. Therefore, taking note beforehand of what
brings sorrow or evil, one regards himself not his own master,
and thinks of God as the creator and ruler of the Universe. To
one who is not a devotee of Vishnu, there is no escape from
the enemy called Smizsdm (life in this world).

77. To a man not devoted to Vishnu, even in life there is no
lasting happiness. Falling under the control of the senses, he is
not able to get over worldly life.

78—79 (a). By enmity to senses alone, can one get over
the bonds of worldly life. By means of that enmity to the
senses, one should devote himself, at all times, to Ianardhana,
the God of Gods. By this devotion one attains his wishes.

79 (b)—81 (a). Those devoted to Vishnu are superior to
animals, men, Dévas (Gods) and Yogins (people always medi-
tating God) in all worlds for certain; as the DEvas are to men,
as Hari is to the Davas, as the Siddhas among the Yogins, as
Hari among the Siddhas (the accomplished).

81 (b)-83 (2.). Seeing the vast, the impassable and the long
existing conditions of this world, the Supreme Being remains
happy in the highest heaven. As one sees with ease, the
lotus seedsof a rosary in his hand, so in the same manner, the
Supreme God sees the seven worlds.

8‘3 (b)—84. As long as the world lasts, so long does
Brahma exist. When his life reaches its fulness, all creation
comes does to an end, All created things reach back to their
cause (Kara/1a) each its own. always.

.85 (3.). These causes (Karauas) get absorbed in Avyakta;
this in itself is absorbed in Paramfztma (the Supreme Soul).

85- (b)—86 (a). A thousand less six (994) yugas make a day
of Brahma;his nightis also of. the same length, andis' called.
Sankalpa.
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86 (b)—87 (a). A year of man is to the DEvas one notified
(about 24 minutes); twelve thousand of this measure make
one year of the DEvas.

87 (b)—88. In every Yzzga, Kalpa. andManmnfam creation
takes place. When, by this measure, creation takes place a
hundred times, the Supreme Purusha draws in all creatures
and remains by Himself alone.

In the Pammasamhiz‘a of Pane/lardfra
Chapter XXVI, entifled. Léka (Universe);



CHAPTER , XXVII

1. BraIz-mm—Thc duties which you have prescribed to
us here and there commingled, these, 0 God of Gods ! please
give 'to us in order.

2. Paramalzz—Glad I shall be to recite to you in order,
all that you have to do: the daily duties, the ocCasional ones
for specific purposes, and those intended to gain a wished for
object.

3. First of all one should get up, then he must pro-
nounce the word Narayana; then, carefully turning to the
East, make protection for himself.

4—10 (a). Revolving in mind everything as having been
created (by God); by the combination of elements forming the
body in due order, then get down to the earth, and go out as
usual before. Then having thrown off the wastes in the body,
in the manner prescribed for clearing these, wash, with water
and earth, both hands and feet, and then the face; then, hav-
ing cleaned, in the manner prescribed, the nose, the eyes and
the ears, chew the tooth stick and wash the mouth. Then,
having taken the holy sip in the manner ordained and having
taken the water for a drink and Wiping off the face once, and
then again. taking the holy sip once again, sprinkle water
over yourself as directed. Then, throwing the water round
you, offer the water oblation due in the morning. Then
again wash your hands in water, make an incantation of the
Pancha—manfra, and then circumambulate God. Thereafter,
having broken silence by speaking to a Brahmana, break your
vow of silence.

10 (b)—12. Even if one be poor, he should not give up
what is auspicious to himself, namely, sandal, flowers, the two
mantras, and the'top-knot, Which is strength—giving; as also
looking-glass, collyrium, some protective talisman, and betel
and nut for chewing (mukhévc'zsam) when aVailable. Then

168
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again one should wear. the ornaments and weapons pres-
cribed for him. Having first done all these, then let him pro-
ceecl to the performance of his daily round of worldly duties.

13-14. 'A wise man who wishes success in whatever he
does even of worldly work, should sit pronouncing the mantra
of the earth (Kshifi—vnant-ra); he should move reciting the
deu—manlra (mantra of air); he should speak with the invoca~
tion to the Akds'a (ether); he should see things invoking Light
(Agni); and he should touch water whenever necessary invok~
ing the mantra of water.

15-21. When the time for worship has arrived and the
articles for worship are ready collected, having cast off things
which he had worn and bathed, and then offered the water—
oblation to the GOds, let him go to the place of worship.
When there, having made himself termed of 171antra, let him
imagine the place and the vessels in it as being made of
gems, and the chapel itself of gold, and the water brought
for worship as brought from holy places. Having fixed‘upon
the place for throwing the cast off things outside of thelouter
circuit of the temple, let him till first one vessel, and then
another, with water. From out of one of these, let him do
the feet — washing and the taking of the holy sip, and from
the other, the bathing. Similarly - water for washing hands
and feet; fill another vessel with things needed for worship.
For all purposes fill another large vessel with water. Let
other vessels for sandal etc. be placed fixed in their position.
Placing the things needed for the fire—oblations to the right
of the fire, and then making the seat and the circumambulat-
ing space all right, and then, "taking in the hand sweet-smel-
ling floWers, invoke the supreme God.

22.. Then let him place the flowers etc. in the hand on
the seat and then pray that Vishnu be present thereon from
the beginning of the worship to the end.

23—25. Then let him offer worship, in the. prescribed
manner, and surrender himself to God. ‘ Thenlet him pray
for the return of God in the manner of invocation. Then
having cleaned the place and the vessels, and, having made

or;
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36—37. Then the expert in the mantra (preceptor), having
made the circle mantra—mam (invoking the various deities
by holy invocations) by the process of creation, and then,
showing it to the disciple, should first of all make him listen
to a discourse on Blzakz‘i (devotion), the preceptor, the teach-
ing, and the various forms of conduct prescribed. Again the
preceptor should teach him the mantra (the mystic text)
which has come down in regular tradition from of old.

38-42 (a). Having caused figures to be made of powder,
give him initiation into the literature; then give him the instruc-
tion, and then again the mode ofworship. Then make him per-
form.worship with flowers, the muttering of mystic formulae,
and the course of discipline, then give him the formal invi-
tation with the accompanying mantras and fire-rites. Then
again go through whatever has to be done by recitation and
by means of the fire—rite. ,In the performance of the fire—

rite, and in the course of initiation previous, protective rites
are prescribed. The third part is the dismission of the various
deities ctc. separately. In this manner having got through
the three parts of the initiation rites, each partmore elaborate
than the preceding, a devotee of Vishnu in control of his
passions attains to the accomplishment of his wishes.

42 (b)—43. One who wishes to establish God permanently
for worship, should first construct a temple, according to his
means, of stone, brick or wood, with all the prescribed
features. ' '

44447 (a) Having ascertained that the day ot'installation
is near, having propitiated the architect with money, and
having gained self—satisfaction thereby, let him set about
collecting things for the ceremony of installation. First of all
let him take over, from the sculptor, the new image of the
deity by paying him whatever'may be» due and pleasing him
with words of praise; let him then choose a priest of good
conduct and deeply learned in the S’dstm (Pdnchardtra),
clever and devoted, giVin‘g him money and other things to
keep him satisfied. "

47 (b)—48. Whatever of’other things may have to be got
anew, let them be brought together, and then, having got the
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grOund cleaned up, let him have the eye of the image opened
in the prescribed manner.

49. Place the image in water, and have the surroundings
protected. Then get the adhivdsana (preparatory rites)
according to the rules laid down.

50-51 (a). Then let the wise man install the image on
an auspicious day. Having installed the image, give to those
who seek, without omission, clothing and food everyday in
the usual form.

51 (b)—53 (a), To all those devoted to Vishnu, and to
those Who are learned without exception, provide daily food
and clothing: so also let all servants and all artisans, be
propitiated in the proper manner, as well as the officials, the
priests and those officiating at worship. Otherwise great
harm will befall one who establishes a place of worship.

53 (b)-56. When the fourth day has arrived, having put
the image through an elaborate ablution, let the image in festive
array g) on the Tirtha—Yatra (journey to the holy bathing-
place). At the end of this festival, let him instal the God in
the temple and cause daily worship being done. Offer should
be made of bali everyday, either three times or once. 0,
Pitamahal this is the end of the installation ceremony.
Having thus established the image in this manner, one
accomplishes his wishes.

In the Para-ma Samhita of the Pdncharétra
Chapter XXVII, entitled Sangmha (abridgment)

CHAPTER XXVIII

ChapterXXVIII entitledAnugmha {the gaining offavour
by service) relates to acts of worship prescribed for periods of
emergencies. It is not translated as the chapter is too much
broken to give a cogent account (Editor).



CHAPTER XXIX

1.. Brzzlziimz—In this work (Tantra), if there should be
any acts of worship which you have not so far expounded,
kindly expound them now as I am anxious to know them.

2. Paramalz:—Then, as arising from your question. I
shall explain to you what has been omitted of the works one
has to do, in their actual relation to those already described,
0, Pitamaha!

3—5. When the pedestal or seating for Godis not avail-
able, make the lotus—seat by mystic signs (umdm), placing
the various S’akfis (powers or attendant deities) and their
garland of lotuses in the petals and the stamens of this
central lotus; and then, placing mentally also the guardians
of the directions on the outskirts of the lotus, and then again
placing the two cardinal letters {bija akshams) in their respec-
tive places in the name of the DEvatas and in the mala—
n-zmztm, proceed to offer worship with this arrangement. The
mam—mantra is completed, when one’s own desired object
is declared, as it is in his mind.

6. The principal devotee alone should be placed in the
heart etc. This is the rule of worship, conducted to gain
one's wish, for the purpose of effectuating shadanga-nydsa.

7. This nyc'zsa should be performed at the beginning of
worship, in places of fear, in the midst of forests, in rivers,
and at junctures when life itself is in danger.

8—9. One should keep silent, even by main effort, on
the following occasions: in offering worship, while at food,
in prayer, while bathing, in taking the holy sip, in performing
the fire—rite, in passing urine, in throwing off excreta, in the
performance of worship morning and evening, in the mystical
surrender of one’s body, in acts of worship, such'fas prOst'ra-_

‘
tion before a deity, and in the offering of water—oblations.

1’73,
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9. In making protection for the body, in prostration with
the body, and in offering propitiatory worship, remain silent
even by an effort, as otherwise one cannot gain the benefit of
worship.

10-11(a). The spatulas should be of gold, silver, copper
or khadim wood (rosewood). Gold brings power, silver fame,
copper peace.and khadira wood wealth.

11(b)—18. Its length mustoe 12 ail-gums; the circumference
of the bottom end should be one angula. The circumference
of the handle should be twice as much; at the neck,‘ the ridge
should have leaves. The two hollows in the petal should be
each one ya-va in depth, and circular in shape. The margin
round the petal should be a quarter less than the
wish/samba (the ridge round the neck), the petal itself being
one yam. The handle should be like a cow’s tail in shape,
and the spout should be shaped like men’s nose. A knowing
man will make the smclzam (covering spoon) of equal size
with the 5mm. The perimeter of it should be twice that
of the vislzlcamba, while round the neck also it should be twice.
Divide the whole into five parts. Two of these shall be the
petal, and the rest the measure of the handle. Let the surface
of the ladle be lower than the snout and round in shape“.
Let the end of the snout be of the—shape of the two lips in
their normal position and serve as passage for the ghee. Let
the bottom be one yaw in perimeter, and the end half a ya-va.
In offering food etc. of all kinds, one who has control ove1
his senses should first make the ghee offering. Having
poured the ghee and covering it with the hand utter the
mantra Ashtdksham.

- 19—23. ' Uttering the Parm-rmlzaMsa—manzfm, place the
food in a clean place. Then make the offering of the remain-
ing food in the manner above described. By such service one
destroys his sins Having placedthe food, with well,1,,,.,1',,,,,L, ,1 1,1,,,,,, ,_, ,11,,1,,_,l
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24—25. Having offered the food, let Him be given water
to drink with the same mantra, and let Him be then given water
for washing hands. Then, having offered worship to the
Supreme God daily 'with undisturbed mind, let him offer the
following prayer when thetime for it should have arrived.

24—37.

Victory to Thee O Lotus—eyed ! Reverence unto Thee,
the Creator of all.

Let my worship go to ”Thee, 'Lord of the sensesl the Great
_

One, the First “of all.
Thou art thecommon Supreme Deity, alike to the Deans

(friends), and Bananas (enemies).
I always seek protection in the pair of thy feet.
Thou art the one Creator of all the Universe; and so art

Thou the sole destroyer..
Surrounded by the Gurzamdya (the qualities), Then art

the Lord of the Universe, as Well as its Guide.
Men of great minds plaCe themselves underThy protection;
and cross the ocean of being—a place of endless suffering.

Possessed of no form or body, neither weapons nor place
of residence, Thou appearest yet in the form of

Man (Purusha) to Thy devotees.‘
Nothing is unseen by Thee, nor art Thou seen by- any.

There is nothing unattainable by Thee; nor art Thou
attainable by- any.-

Thou art the first cause of all things created; of - words
Thou art the highest. For Yogins, . Thou? art- the
"Supreme attainable, and they know not anything higher.

Affrighted I am, 0 Lord of Gods! in this fearsome world
of being. Protect me, O Lotus—eyed! I know of no.
other, through all time, and through all space; and,
when the body is left behind, the fear only growsthe

greater.
Even in' other lives, I see nothing other than Thy lotus-

feet to bring me that good which assures me my
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The wisdom thus attained, and the position thus acquired,
may I not lose even in other lives of mine.

Even in the worst condition of existence, if only my
attachment to Thee is not lost, I shall deem myself

to have attained the highest end of existence.
May my mind, uncontaminated by desire and. fixed on

Thy feet, remain, in all my births, purely Vaishnava
in faith, is my sole wish.

34. Praying to God daily, with this, and prayers similar,
announce yourself before God that you are His servant.

35. Treat your own body with whatever is left over of
the articles of worship, and seat yourself on a mat close to the
platform for worship.

36. In the manner that one would make all efforts to
please a man of great eminence, or a teacher par excellence,
so should worship be offered to God.

37. O, Padmaja! three things are essential to fire—rites;
namely, samidh (dried sticks ofwood), how's (cooked food), and
c'ljya (ghee) Offer daily oblations with these.

38. Flowers with sandal, are to be the articles of worship
to be used, for Lokapz'zlas (Guardians of the directions) Fire—
rite has to be performed on all occasions of worship after
offering these.

39. When a special object is sought to be attained, or on
occasions of extraordinaly character, oblations of cooked food
are prescribed.

39 (b)—43. Neither the fire—oblation with the sticks of
Wood, nor oblation with the 5mm (one of the ladles) is pre-
scribed on any other occasion. Taking each stick separately,
throw it into the fire, with all the mantras in the prescribed
order. Then offer the .ghee—oblation with the 5mm, and the
offering of cooked food with the hand. At the end of the
oblation collect the ash mixed with water, and let it be paint-
ed over parts of the body, for the protection of oneself and
for the destruction of one’s sins, the top—knot of hair, the face.
the throat, over the heart. on the arms, on the navel and at.
theendof the, feet. Let this never be' done as a mark of
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decoration—Let this ash—painting be done with the mantra
of fire, and in the shape of a mace. This should be of the
same form and only one in each place indicated.

44. One should not elect as an ciclzfn'ya. one of inferior
birth. One who desires to gain his wish, should not elect one
of bad conduct, even though he be a high—born Vaishnava.

45. If the dchdrya should have to initiate into the dihslm,
many at one time, one course of ceremonies will be enough
for all. '

46. Let the dclzc'uya however go through the initiating
dzksha of a novice, and that of one of the twelve nuirfijms
(assistants) in one process.

47—48 (a) Let not the mmtipas offer cooked oblations; let
the acharya do it himself. Let him also offer, in the prescribed
manner, ghee oblations to the twelve mfiriis (beginning
KESava), the twelve powers (s'aktis), and to Vésudéva and
others.

48 (b)—52. Making the ground level after making it wet,
fix the peg without effort. Then let a circle be made on the
earth of uniform radial length, of twelve angulas with the
mark of a crab in the centre. Then let the peg be. fixed in the
centre, with equal length of space all round; then mark the
end of the shadow cast within the circle. Mark similarly the
end of the shadow cast in the afternoon, and then, by casting
the thread between the points, mark the directions east and
west. Then, by means of the diameter in between them, make
the fish mark and by casting the threads across note the direc-
tions south and north. '

53. In this manner let the directions be marked out
always for the house of God (temple). In the drawing of the
circle of worship also this measure is held to apply onla
smaller scale.

' '

54. Otherwise let a wise man make out the directions on
a large scale from the middle space of the picture, or the
central portion of the building.

5.5. A bachelor should offer, with a devoted mind, Wor-
ship with flowers. If available, naturally ripe fruits may also
be offered. -

23
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56. If one is a Vfl-I'Iaf’ITl-Sflla (retired to the forest in old
age) he should offer cooked forest food, that is, root, fruits etc.
One who has not become an ascetic should not go from his
village to another for the purpose of performing worship.

57. A householder, on the contrary, should perform japa.
(secret muttcrUint,) at the time, and then offer worship by con—
templation. Doing whatever is accessory to yoga practice,
let him visit holy places

'

58—60. Aman who has become a smmyizsi(ascetic), should
spend the four rainy'mc-nths of the year (Chaim111("Lya) in the
principal holy bathing places, or in places sacred to Vishnu,
containing temples to Vishnu, making the clzakmnumdala (the
circle of__worship) He should make pilgrimage to holy bath-
ing places and offer worship there He should learn from
worthy teachers works on Pancharatra' (hznhfiui) With their
esoteric explanations. When death approaches, he should
make efforts even at great pains to attain the place regarded
as the most secret.

' 61-64- (a) . In the course of circumambulating a temple, a
‘Vaishnava should not pass the god who wears the cast off ap-
parel (Vishvakse'na, the guardian deity). Go, as tar as the Vishva-
kséna shrine, andthen return to the temple gate. After offering
the handful of flowers (Pushpfmjali) again, and bending a little,
uttering"~f‘myworshipto Thee” with toldedhands, he should
offer obeisance, in the same manner, to all. the ‘attendant
deities round the temple. This is the prescribed, course of
conduct for the initiated; others devoted to worship-”may
adopt whatever course pleases them

64 (b)-.65 In all kinds of worship, the S’akfis,yoga and
ais'vatya, should be placed Outside the seat of wership, as in
the case of the placing of the Murtzs1n the prescribed order. .

The guardians of the directions should be placed outside cf
' these1n all directions.

66. In the case of initiation ceremonies, the guardians of
the compass should be placed outside of these,but eat-2h in
his cum direction. To them worship15 to be offered separately
With sandal and flowers. ~ -1...

‘1.

A



179

67—68. This is considered malzayc‘zgIa (great worship)
capable of giving all that one may desire This elaborate
course of ritual ought not to be adopted at all acts of Worship.
On special occasions, or at great happenings, this elaborate
course should be adopted. In worship intended to attain a
wish, this elaborate course is recommended to be always
adopted.

69. In all» these kinds of worship, if one detail should be
wanting, the desired object will not be obtained. Invoke the
deity by offering (irghya (holy water) with devotion, and then
offer Him worship.

70 (a). Arghya should similarly be offered at the time of
completing the decoration, and at the end of worship, every
day.

70 (b)—71. Any five of the following is called sin—

destroying arghya when combined, and they are water, milk,
the end of kuéa grass, ghee, powdered gingelly, fruit, sandal-
paste, flowers ete., haryali grass.

72—7 3. Having taken the arglzya from one vessel into
another, present it with both your hands. A devoted worship-
per of Vishnu (Vaishnava) should keep ever muttering the
eight letters, or the twelve, daily, even though uninitiated; but
one uninitiated should never mutter the Pam;nahmiisa-manI‘m.

74—75. Ignorant people should mutter the two other
mantras without the jamzuwa. For women, children, the deaf
etc., a learned man should always offer worship to God with
a happy heart. If it should be offered for them alone, it is then
the most auspicious,God, the most inscrutable,will not be pleas-
ed soon.

76. The deeds that you do are never destroyed; therefore
remain free from anxiety. In the presence of a concourse of
people, do not offer worship to the God. of Gods.

77 (a) Do not talk about Worship offered, her recite
the lauds loudly.
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77 (h)—79. It is not possible for me to detail to you in full
karnza—s'l’slza (the acts of worship undetailed), O Kamalfisana
(lotus-seated), owing to the vastness of the subject; I have just
given you the general account. Whenever there is any doubt,
whatever the high-souled devotees of Vishnu, expert in Panch-
rzitra, advise should be followed without entertaining any doubt.

In. the Pamma Samhiz‘a of the Pc'mclzardtra
ChapterXXIX, entitled Karmas'l'slza (duties undctailcd)



CHAPTERXXX

1—3 Bl’ahmaz—O Bhagavan, Vaikuntha, Pundarikzlksha I

This knowledge I have gained, through Your grace, most
completely. All the doubts which had arisen all round, have
been destroyed. O Lord of the Universe 1 I consider my-
self the accomplished, only as from to-day. If there is yet any
sacred knowledge left in this matter, even that, explain to me
in full. I am very anxious to know this.

4. Pammahz—Be it so. Ishall recount to you this secret
knowledge, 0 Pitamaha 1 Knowledge which has never before
been heard by anyone. Knowledge the most beneficial among
the beneficial knowledge.

5. A man should serve me with constant devotion, with-
out regard to any benefit being derived thereby, in accordance
with the method prescribed in the work (Pancharatra).

6. At the end of worship thus offered, or in the middle
of it, with head bent down in reverence, and hand folded be-
fore oneself in worship, let one dedicate oneself as my (God’s)
servant.

7—8. Aworshipper should not pray to the Supreme Puru-
shottama even in times of danger, for food, drink, wealth,
children, years of life, power, position. Even though I should
daily be appealed to in this manner, I grant none of these if

I am not pleased. If I should be pleased however, I shall
grant all these without being asked.

9. In this matter, the cause of my grace is not the time;
it is not the magnitude of worship; nor is it the suffering of the
worshipper.

10—13. I can myself understand the worshipper’s good
qualities and bad, the merit of the worship offered and the
nature of time. I shall myself become gracious, having under—
stood the merit of the worship at all times; and, being gracious-
ly pleased,I shall bestow my favour though never'quickly.
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If my favour is not gained in this birth, it will be in the next; if
not even in the next, then in the next following. If one should
offer service to me once and gives up service, he will not
attain to my grace even in a hundred births.

14. By the ripening of one's good deeds and by the des-
truction of one’s evil ones, I shall show what my grace is to
my devotees.

15—18. It is then that my grace reaches him in the form
of good to him His friends increase, his enemies are destroyed;
his efforts succeed completely, his ailments disappear of
themselves; he has no trouble in gaining food and drink; his
cattle increase; he gains years of life; he begets good children;
people generally speak in praise of him; thieves do not steal
his goods; his power and position remain firm, and he is spo-
ken of as a glorious man. After enjoying unending happiness,
death comes to him in proper time.

19-20. Then he attains to another birth in a family of great
people. He grows more prosperous by devotion tome, even in
that life. After this, he gains another birth even greater than
the previous one. In this way he grows better and better from
birth to birth.

21-22 (a) Thereafter he attains to the eight kinds of

power without any difficulty. In this condition he remains
long in enjoyment, being devoted to me. Or else, pursuing the
path of knewledge, he attains to Nirvaua (eternal happiness).

22 (b). It is not true to say that those devoted to me never
fall from my grace.

23—24. Even being devoted to me alone as his protector
by his own choice, if he should only forget me, even under
the influence of sleep—like happiness, he would then see
trOubles rise around him. Thereafter he gets carried off by
the flood of troubles.

25. ’In consequence, his” mind gets filled with various
kinds of desires; and then, by the force of contact with them,
hemakes vain efforts at great things.

26. Having met 'With obstruction in this he turns to some?
thing else. Having been thus baulked in his efforts, he suffers
difficulties in life,
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27. To him all cause of prosperity is devotion directed
towards me. When he loses this feeling of devotion, difficul-
ties come to him of themselves.

28. Therefore when devotion to me arises in a man, it
must be fostered by all efforts. That takes him to a good
course of conduct.

29. As a boat cannot go up by itself on water, no one
can go forward without his own efforts at worship; not only
that, but he would be carried backwards by opposite currents.

30 In this manner, that man’s wealth inereases by means
of devotion to me; it also makes him the best of men, being
freed from all sorrow arising Out of life in the world.

31. ]'ust as a boat turns back through the sailor’s fault,
so, by giving up devotion to me, one’s worldly life increases.

32. Therefore the only resort of embodied souls is com—
plete devotion to me. O, Pitfimahal all else is only to foster
its growth.

33. Whoever worships me daily, or recites whatever is in
praise of me, or contemplates me inwardly, all that goes only
to increase his devotion to me.

34. Wheie devotion is absent, all effort, even though
great, turns out to be only for worldly show, and b11116» no
result either here111 this life or the life hereafter.

35. Therefore make your devotion grow by all possible
effort. So increased, this devotion leads the devotee to the
highest heaven of Vishnu.

,

36. For the increase of that devotion,perCeption of Truth
is described as the cause. See me always as the Truth, and
devotion to me increases thereby.

37. “As you see me at this time and in the form that you
do, I am the only one born, having obtained this form.

38. I have also had an anterior birth, somewhere in a parti-
cular, place which in the possession of the wealth of qualities,
was the best or middling or inferior.

'39. I have also another birth of some kind, auspicious or
otherwise. Then again there is yet another for certain.

40. No one accompanies me when I am born frommy
mother s womb somewhere, nor when I die alone.
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41. From my affliction, no affliction arises for anyone
else. No one else is happy, because of my happiness. There-
fore I have no one who is my friend.

.

42. I have come (into existence) alone, I am here alone,
I pass on to another body by myself alone for certain.

43. Whether I be long-lived, whether my life be of mid—

dling length, whether Ibe short—lived this condition of life of
mine is not equalled by that of another.

44. This which was enjoyed by others before is now my
enjoyment; again this comes to be enjoyed by others, when I
should have gone.
45—46(a) This place is not mine; neither the wealth nor

the power; these servants, these wives, these sons, and these
friends, all these live for themselves; not one of these is placed
here for me.
46(b)-47(a) This diseasegives me trouble; this old age gives

me trouble; other sufferings are also mine, as also the sorrow
that results from these sufferings.
47(b)—48(a). Whatever was seen in the previous year, is

seen again this year. Whateverwork has then been clone,has
now to be done over again.

48(b)—49. Though food was taken on the previous day,
similar food has to be taken today as well. In the same
manner one has to do his work and one has to go to sleep.
In the same manner do animals, birds and other creatures.

50. I do not see anything in me which makes me superior
to them. When creatures are born they rejoice much.

51. Therefore birth may be good or had, both are to me
alike; therefore'l have no love for birth or death.

52. Nor have I any love for learning, for good form, for
“friends and relations. Isee nothing under my control, no
one obeying my commands.

53—54(21). Isee but myself alone, strugglingin the sea of
:
samsara (cycle of birth and death). As one traveller meets

" ftiends on the way, gets his food, money and resting place, so
1‘; I. see this life ofmine as I am born into it
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54(b)—55(a). As a bird 1esides111 its holein the tree and
gives it up, so my life in this body is not worth wishing
for.

55(b)—56(a), Wherefrom did I come before, where then
do I go again, how long am I to live here, I know nothing of
these.

56(b)-57 Whatever has happened I do not know n01;ofany. advantage derived theref1om; whatever is going to
come-is without advantage similarly; what have Iin between?
Therefore, I desire the piotection which is like that obtain-
able by one wholly devoted to God.

58—60(a) Otherwise my fear of death will not go away
from me. Possession of full powers of my senses, and" of the
discriminating activity of my mind in this life, I have gained
by good fortune, by good deeds, by all possible effort, so that
in the next one I may have an increased wealth of good deeds
stored for me.

60 (b)—65. In the deeds I do I see nothing leading to
eternal good. Their reSults are increasingly compounded
with sorrow, and destructive of true knowledge. In the
Vedas, Sastras and Agamas, it is only works that are
prescribed. By these deeds however, the affliction of
the mind is not destroyed at any time. Therefore I
must search for a teacher as reliable support, so that what
little I do may become capable of doing me good. I do not
see any other person (punisha, than Vishnu in the Ifihdsa,
Purc'zzza, Lo'ka (World of experience), Veda and Agama, to
render me this help. Therefore I seek refilge in you, O,
Bhakthavatsala ! without any desire, but with fixed devotion
in thought, word'and deed. I shall not apply my mind to
do anything to satisfy a wish of mine.

66-67 (a). What is the use of my gaining fulfilment of
one or two of my wishes? Therefore, without looking for any
"result, I shall devote myself to Hari as my refuge; Inthis,
my effort, my single—minded devotion all the time shall be
unperturbed. ”
44
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.67 (b)—68. In'this manner let a Vaishnava make up his
mind alone and with a clear mi11d,.a11d, with awish to gainthe
accomplishment of complete devotion to Vishnu, let him
practise, with mind collected, the conviction thus formed.
When one’s mind attains to se1e111ty by this, let him contem-
plate Him, as a wiseman should do.

69 (a). If one is given to love and hatred, even the true
appreciation of truth becomes fruitless.

69 (b)—70 (a). The mind Of even an uncultured man attains
to clearness bygUoing to holy places, or by coming into the
presence of hermits and saints; at the end of sleep, or when
left to himself alone. In the case of a cultuied man, the mindattains to the serenity the more readily

71. Inthis kind of work, a wise devotee of Vishnu-should
gain the calmness of mind, and do what is needful to get at
the truth, by his own efforts alone._

V i '

'- 72. By: so doing, his devotion to me does not diminish
at any tin1e;.he is not .worried by desires, nor does, sorrow
afflict him.

73—75. A man devoted to Vishnu turns back f1om the
transactions of the world. He13 not over eager to gain enjoy-
ment; nor is he carried off by gaining the enjoyable. What
is not attainable, he15 not anxious to gain; but, if he should,
he does not allow himself to be carried, off by the enjoyment
of it. When evil befalls him or when he is deprived of some
cherished object, he puts them down tothe result of Karma, and
does not give himself up to any sorrow. He is ‘not troubled
by the thought that one thing is good, and the other not.

' ’

76—77 (a). He regards lordliness as some little acting
in a drama, and holds it in little esteem.- Hedoes not beast
of what he has done, n01 is he proud of his achievements.
Feeling bound to do his duty, he does not 100k for benefits.
even from his worship of the God of Gods.

77 (b)——78 (a). In the manner that his mindis attached to
wealth, wife and son, in the same manner is his mind devoted
to. the God of Gods.

1
78 (b)—79 (a) When, in this manner,devotion to me is

.-..born11] one, that wise one, Wherever he be placed gives1,]p
eVerything and becomes an ascetic.
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79 (b)—81. He goes‘round the earth by himself alone. He
goes to the holy bathing places, and places sacred to
me. He must be devoted to me, he must contemplate me, he
mustsurrender himself to me, and he must always be speaking
of me. He then, at the last moments of his life, would think
of me and gains association (sdy-ujyam) with me.

82. Brahman—What is the lordliness (ais'varyam) consist-
ing of eight qualities which a devotee enjoys? Even after
attaining this, does embodied-man come back to worldly life?
What is the difference between eternal happiness (nivf‘tti)
and'this lordliness which has been described by you‘as asso-
ciation (sdym'yam) with you ?

841—87. Pamniah:——A man possessed of lordliness can
become just a visible atom, and can become as big as 'he
likes. He can become as light as a bit of silk cotton (s’almali,
Bombare heptaphyllum). Whenever he wishes,.he is able to
bring all the world under his control. In the matter of food
and diversions, he always does as he pleases. He can bring
under his control all other beings at the mere. thought (of his
wishing to do so). He can enter whatever body he pleases
in. a moment. These are the. eight qualities making up the-
lordliness of which I told you before.

-.88 Many are the people who, having obtained these
powers, enjoy their pessession and become lords of creation-
Without meeting any obstacle111 their way.

89-90. These men, in all the world, are notguilty ofany
otfenc‘e, and do not even get rid of birth so long as they are
devoted to me. Should they however forgetme, being delud-
ed by the enjoyment of happiness, they meetwith obstacles
in theircourse.‘91 Even they, protectedby their devotion tome, With

._

these obstacles around them struggle against the current of
human existencein other lives.

92. They gain their birthin good families of greatpeep-la
and,when1n life, devote themselves to worshippingme alone .

in order to gainmy grace as the result of their devotion:
(siddhikamydl. ,
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93. If a saintly man, though in a lordly position, should
devote himself to me, he spends his life in happiness in all
the worlds, as if he were a mukm (released).

94. Then, those having gained divine association
(sdyu-jyam) and being rigorously devoted to me, and austere in
life, become my servants, and remain ever in that condition
(nityc‘z) without any trouble.

95. To them, life in the world will come again by lapses
in-their devotion to me. Otherwise this position is eternal
here thr0ugh my grace.

96. Those, who have freed themselves from worldly life,
(Hi-121127111 or mukfdlz) however are the best among men and
are superior to all others, superior to those in life, and being
always not different from me.

97-98. To them there is no birth again, nor is there any lapse
in them. What is said in the Vedanta as Pawn-2am Padam of
Vishnu is this alone; as also Apavarga, Mukli, and Nir-vfwam
to men. This alone is the ultimate attainable object of all
desirable objects. This is the ultimate end of the attainable ends.

99—101. All other attainable ends are liable to lapses, O,
Pitamahal Owing to differences in human nature, the one or
the other is wished for by seme. Therefore to men the two
are generally acceptable, namely Aislvmfiya and Ajmvarga.
These can be attained only by devotion to me, the distinction
between the two being due to the difference in the qualities of
those practising the devotion.
102. Whenever a man makes his mind exclusively virtu-

ous in character, then he puts himself, by all efforts possible,
to the practice of various exercises leading to contemplation
of'mind (Y6ga.)

103. While thus engaged, he devotes himself to me with
a cencentratedmind which makes ignorance perish and acti-
vity cease.

104.—107. Thereafter, by means of rebirth in higher forms,
.his‘devotion to me gains in strength. Thenif he gains, in the
course cfthisprogress,atouch'of the active" qualifies (rajals),
irritate-mind, then he gains eompletelordliness (ais'wuj'a). . :- If,

_

'1 I,
_
tofijfiie contrary, he gains satva (Serene strength), quality. 0f,
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mind, without the slightest touch of the quality of rajas (acti-
vity), then to him there is only release (moleslza). In this man-
ner are the two ends of existence described. Therefore,
wishing for a good end, let one be devoted to me always.
Thus practising devotion, the wished for end is attained.

108. Bialmzaz—By what fault is it that man loses the feel-
ing of devotion in his mind either in this world, or in the
higher i Pray explain that to me, O, Purushottama !

109-111. Pai’amah z—A Vaishnava should consider the
following as obstacles to the practice of Yéga (concentrated
application of mind) z—Disgust, Doubt, Illness, False know-
ledge in practice, the near presence of cooked food, the
approach of the beloved, delusion produced by Goddess
Maya etc.; the attachment which is engendered by the contact
of dear ones, the self—elationwhich springs in one's mind at
the hearing of one's own praise.

112(a) When these arise in the mind, practise the intim-
darsana (Realization of the Truth).

112(b)—115(a) Even in respect of the passions, recede by
steady effort, slowly. In the matter of food and drink, do not
be too quick lest you should hurt the body. In the matter of
sexual relations, in the case of the itching palm, in the seeing
of something never seen before, in the showing of one's devo-
tion to the rulers of men, and in cases of delusion of mind,
let there not be too much hurry, and, in the practice of resig-
nation, the body should not be put to pain as a consequence.

115 (b)-116 (a). When one has slowly recovered from the
surrender to these passions, devotion to me grows in him by
itself alone (and without his effort).

116(b)-119. Without previous enjoyment, it is impossible
for men to completely renounce pleasures. Therefore let them
enjoy these, in the manner prescribed by the Dharma Sizistra,
but without allowing the desire for these to overpower one.
A Wise man of good qualities, having enjoyed them in all
conditions of life, should reflect, that indulgence in these
passions is a difficult matter, not eVerIasting, uncleanly,
capable of enjoyment only by sacrificing all, and other—
wise beset with dangers, and then renounce it altogether.
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120. To One turning ‘back from the gratification of the.
senses, serenity of mind results from this resolve. The best
means to come to this decision is purity of life (S’uddhi).

121. To one who adopts purity of life, the feeling Of fear
springs in the mind, in regard to indulgence in passion, and;
this fear saves the man.

122—123. A wiSe Bhdgavafa (Vaislzizcwa), always practising
with effort, purity in all kinds of food, in his bedding and
clothing, in his own old residence and in the water he uses,
by himself alone gives up any contact With things unclean.

124. By absence of contaCt with things unclean, his. mind.
becomes clear and serene; and when that serenity is attained,
the desire for indulgence gradually, gives way.

125. When indulgence in pleasure has given way, he be-
comes devoted to me; and, being thus devoted to me, he
practises Yaga (concentrated meditation) overcoming all
obstacles.

126—127. Being then rid of allthe past sins, he attains to
the highest heaven, 0, Pitimaha! In this Wise, I have detailed .

the seeret teaching to you. Having heard this, a man becomes
one who has ful-filled his duties. '

In the Parama‘Sm/nhita of the Pc'mcizt'zrdtm

ChapterXXX,_enfitled the Secret Do'cfrine (Ra/zasya)



CHAPTER XXXI

1-2 (a). Parmflalz—-:In this manner I have related this
teaching, with elaboration here and there, when needed, This
knowledge is not ,to be taught in full to the undisciplinedlman
who is not a devotee of Vishnu, who, from wrong conviction
and the conceit arising therefrom, merely wishes to know it.

2(b)—3. This doctrine has completely been taught to
you, even elabOrately here and there as occasion required.
Teach this to him whois entirely devoted to me, withasingle-
ness of mind and fixed discipline; and whois born of a good
family andIS of good conduct.

4—5. Those great saints who, perpetually devote them-
selves to me, having come to S'vEfadziiba, are the persons lit to
learn this. Going there, therefore, quickly teach them, by My
command, this knowledge which should be taught by Me. '

6. They, being entirely devoted to me, desire no other
good._,I Myself give them this teaching in each cycle of time
(Yuga).

7. Therefore going to S’v—etadvzfia, give them this teaching
completely and faithfully, if you desire to do what pleasesme.

8. Those Yogins (saints) who go there by My grace, will
in turn be taught by them, 0, Pitamahal

9. Mdi‘kandEya:—-Brahma, with hands folded before him,
his eyes fixed on the ground in front of him, and with all the
glory of his position, told the God of Gods “Be it as You say”,

.
10.‘ Even Bhagavan vainda disappeared the ’ very

moment Seeing this, Brahma Kamalasana, remained there
struck with wonder.

11——-12(a). Brahma then went to lSvetadviPa, as command-
edby Hari. Then the residents of Svetadvipa seeing Brahma
thus approach them, all of them overcOme by surprise, pleas-
ed him by chanting laudsin praise of him.

191
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12(b)—15(a), Then Brahma told them, with a heart well
pleased, “O, Siddhc‘zlz Paramavaishuam'zlzl the accomplished
ones, devoted to Vishnu, listen to my words; may you have all
good. Pleased with you, the Supreme God of the lotus eyes,
Wishes, of his own free will, to impart to you divine knovirledge,
in the fulness of His grace. Being directed by Him to go to
you and impart the teaching by myself alone, I have come
here, and am before you. I shall now impart to you the
knowledge.”

15(a)—17. Thus addressed by Brahma, all the accomplish-
ed ones (Siddhas) said in reply, “Let the four, Sanatkumara,
Sanaka, Sanandana, Sanatanah learn from you, as they are
extraordinarily knowing and intelligent. ‘We shall learn from
them afterwards as it suits our convenience. O, Pitamahal let
them be teachers of Yoga (the path of devotion) by your
grace”.

18. Thus permitted by the accomplished ones (Siddlms),
these four great sages, being, pleased with this fresh accession
of knowledge, sat round Brahma.

19. To them he imparted the knowledge which explains
creation, passage through life here and hereafter, release and
final destruction, to them, completely in the course of five
days (pancha ratra).

20. Then, at the end of this course of instruction, Brahma,
having accepted worship by these great Rislzis, disappeared as
they were witnessing his exit.

21. These great ngins, having obtained this knowledge
and having been enlightened by it, imparted it to those accom-
plished ones (Siddhas) in full afterwards.

22. These (other ybgins) in their turn, imparted by grace
of God, to those devotees who, having duly practised the pre-
scribed discipline, reached that island (Svetadvipa).

23. Having, by the grace of Vishnu”:Gone to that ausp‘.-
cious island, this well: relating to the worship of Vishnu was
obtained from Sanaka.

I

24. Having again seen Sanatkumara and the other accom-
plished ones, I returned by the way indicated by them, 0',
mvala.l
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course of enquiry, you will remain f01 ever a devotee of
Vishnu. As a consequence of this you will get into a settled
conviction at the same time, and all you1 doubts will be re-
moved without any effort on your pa1t.

39. You will gain favours of God now and then, 0, D6-
valal The efforts of a devotee are never destroyed.

40. He obtains, without his efforts, teachers from "whom

he could gain all knowledge combined with devotion.
41. Whatever men walk in this good way of life, become

respected and spoken well of everywhere.
42. The gods, the demons, Gandharvas (beings of the

air), Yakshas (demi—gods), Rakshas (evil—doers)andthe snakes
(beings of the underworld) none of these will do hurt to a devo-
tee of Vishnu.

43. Those men who devote themselves to His service, in
thought, word and deed, find nothing unattainable in this world
or the other.

44—47. The moving creatures are superior in qualities
to the unmoving objects of creation, Cattle stand higher than
moving beings; men are superior to cattle, devotees of Vishnu
among men; andamong them, men of vast learning, among
learned men, those who have practised what they learnt and
attained to real knowledge ( gamma); among these, those who
have gained mastery over their senses; among these the
accomplished ones (sidd/zas); among the Siddlzas the great
Mahars/zis: among these, those who have given up power
(ai’svarya); among these again, those wishing for release
(mill/11117231111).These are groups into which living things are
placed, by whom the Supreme abode of. Vishnu‘is attainable
by right knowledge (gi‘zdnfzm).

48. To the Gods, lordliness, to the learned, knowledge
and to the ordinary men- devotion to Vishnu are the highest
rewards. There is nothing that is equally fruitful of good.

_

49. Birth and death bring good to men devoted to
Vishnu to others these bring only evil.

50. Therefore-O, DEvala, give up all your other activities
,glevote yourself to the Supreme Soul, Achyuta, by all means
possible. ‘
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51-52. In this manner, 0, Sinless One! this Work bearing
on Vishnu worship (Vaishnava Tantia) including the esoteric
section and various diffe1ing forms of wo1ship; knowledge
which came to us from the God of Gods, should not be impart-
ed by you to a devoted man Whose antecedents you do not
know, 0, Davala I

53. One who has had the three initiations from a really
holy devotee of Vishnu alone is fit to receive the knowledge of
Vishnu worship in its entirety.

54. This knowledge gfiazmm O, DEvala, is not to be im-
parted by you to those who are eager for the mere knowledge
of it and wish to learn it for that purpose only, though they
be good people.

55. Of'all kinds of gifts, the imparting of sacred know-
ledge excels in merit. The good results of the spread of
knowledge are innumerable.

56. As by the suitability of a pupil, the gift of knowledge
becomes meritorious, so the faults, in the receipent of know-
ledge, go to him that gives it.

57. Therefoie the best of all knowledge should be
imparted only after careful examination of the receipent, if
one wishes to gain the great merit of the imparting of know-
ledge with much trouble.

58. For thy benefit, 0, Davala l I have imparted, in an
abbreviated form, the Pdnchamfm Tan/m '(the science of the
Pancharatra) collecting the essence of all the treatises of the
subject.

59. This knowledge should be acquired thoroughly,
and should be put into practice, 0, DEvalaI It should be
contemplated upon always, and, by so doing, you will gain
all you desire.

60—61.0,Devala ! Have you comprehended all this
science in full ? Have you lesolved all you1 doubts ? Have
you got to a fixed conviction about it ? Having thus been
addressed by Markandeya, Dévala prostrated at the feet of
Markandeya and spoke as follows :—

62—65. I have obtained this knowledge by your grace,
0 Sage! I have become one accomplished; and the darkness
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enveloping my'heart has been removed. My doubts have
been resolved and I have attained to a conviction. Now,
interested devotion arises in me for certain, as I have obtain-
ed this knowledge, the most

V

holy among the sacred know-
ledge. Ever Obedient to your commands, I shall, do as
directed. In this manner, Davala, having obtained this
eXcellent knowledge pe1taining to Vishnu worship, took leave
'of Markandeya and ”went his own way.

_66-_69_
_

The devotee of Vishnu, who hears this work "with
a pure heart, destroys all his? sins even though committed in
another lif‘e. If One, having heard this work, devotes himself
to the worship of the Supreme Purusha, that one gains God’s
grace in a short time. He who reads this with. interest, or
gets it read for him, his sins leave him. and his devotion to
God increases. Therefore worship the Supreme Purusliot-
tama in the prescribed manner of .the Pdnclzardtra. He also
gains lordlincss, divine or absolute, Without other effort.

In the Param Samhita of flu: Pdnchrdlra,
otherwise called Smimim Sangmha, ChapterXXX],

entitled; Upasmiz/zdm ( conclusion)
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