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USANA’ SAMBITA’.

CHAFTER L

[GENERAL DUTIES.]

HAVING bowed unto the ascetic Us’ani’s son, born in
the race of Bhrigu, the hermits, headed by S’ounaka,
asked of him {an account of] the divisions of all the
Religious Codes. (1)

“ Hear ye all attentively, I shall rehearse [the Reli-
gious Code]—the instrument of virtue, worldly profit,
pleasure and emancipation, and the destroyer of sins—
which formerly Us’and conversant with the secrets of
the science of religion, [described] in the auditory of
the Reshis.”

Then saluting his father Us’and born in the family of
Bhrigu, he began to discourse on religious duties. (2—3)

Being invested with the sacred thread in the eigh‘h
year, either counting from the period of conception
or from the {date of] birth, according to the regulation
{aid down in one's own Family Code of Rites, the fore-
most of the twice-born shoald study the Védis. (4)

A religious student should carry a staff, put ona
girdle and the skin of a black antelope, live on what is -
got by begging, do good unto his preceptor and look at
the preceptoer’s face. (5)

Formerly, cotton-made sacred thread was insti-
tuted by Brahm4. Strings of three threads are for the
Brihmands. A hempen cord [is for a Kshatriya]; and
a woolen one, [for a Vais'ya]. (6)

A twice-born one should always wear the sacred
thread and tie up the tuft of hair on his crown. He

.25



r 190 Usani Samhitd.

should put on a most excellent white piece of cotton
or sitk cloth without any hole, but quite different from
the one 'used before. (7)

The sacred skin of a black antelope has been des-

cribed as the cloth for covering the upper part of the
body. In its absence the skin of a Ruru-deer is
allowed to be used. (8)
' The sacred thread should extend from the left
shoulder to the bottom of the right arm. One should
always wear the sacred thread. Nivifa is the sacred
thread lying round the neck [and hanging down like a
garland]. (9) .

O ye twice-born ones, the sacred thread, worn over
the right shoulder and passing under the left arm, is
called Prichinavita. It should be worn at the rite
for the departed manes. (10)

In a room where the Sacred Fire is kept, in a cowpen,
[while offering] oblations to the Fire, [while making]
recitations, while feeding after Vedic studies, near the
Bréhmands, while the preceptor makes his adoration
and at the two periods of junction, one should always
wear the sacred thread. This is the eternal regulation.
(11—12)

The triple girdle of a Brd/kmana should be made of
the Munja-grass, have three equal folds, and be plain.
Musija not being available, Kus'a-grass is [next] spoken
of, making either one-, or three-, folds. (13)

A twice-born one should carry a staff, measuring up’
to the tips of hairs in length, made of the Be/, the
Paldsha, the sacrificial fig, or of the Udumvara
wood. (14)

Being seM-restrained, a twice-born one should make
the Sandhyi or adoration, [both] i the morning and
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evening. He should never fail, out of“ustful desire,
avarice, fear or stupefaction. (15)

Th&ecupon, with a delighted mind, he should adore
the Sacred Fire, [both) in the morning and evening.
Having bathed, he should offer oblations to the Deities,
Rishis and all the classes of Pitris. (16}

He should, then, perform the adoration of the Deities
with flowers, leaves and water. Saying with proper
humility,—“ 1, such and such person, salute thee,” he
should, every day, religiously bow unto his elders. [By
this,] one acquires long life, health, wealth and pros-
perity. (17—18)

If another Brdhmana salutes [him], he [the other
Brihmana] should be [greeted in return), saying,—‘ Be
long-lived, O gentle one.” These words should be
uttered after addressing him by his name. (19)

A Bréhmana, who does not know how to return a
salutation, on being saluted [by another], should never
be bowed unto by a learned person. He is like a
S’idra. (20) .

[At the time of salutation,] the feet of an elder
should not be touched by the left hand. His left foot
should be touched by the left hand; and the right, by
the right one. (21)

One should, first of all, bow unto him from whom one
acquires temporal, Vedic, and spiritual knowledge. (22)

One should not [at the time of saluting] touch water,
food acquired by begging, flowers, [and] sacrificial fuels,
as also other articles that may have been dedicated to a
Deity. (23)

The preceptor, the father, the eldest brother; or the
king, after approaching him, shall accost a Brikmana of
his well-being ; a Kshatriya, of his health ; a Vais'ya, of
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peace ; ,and a S'Zdra, of freedom from diseases. A
maternal uncle, the father-in. law, the eldest brother, the
maternal grandfather, the paternal grandfather, The head
of the castes and a paternal uncle, are known as the
seven Pifris or fathers. (24—25)

The mother, the maternal grandmother, the pre-
ceptor’s wife, paternal and maternal aunts, the mother-
in-13%, the paternal grandmother and the eldest sister,
are to be known as elderly women. (26)

All of them are spoken of as the female and male
elders: one should follow them with mind, words and
deeds. (z7) '

' Seeing an elderly person, one should get up and
salute him or her with folded palms. One should not sit
with the elders, nor should one quarrel with them. on
any account. {28)

Even for preserving his own life, one should not
\inj‘u.re or speak ill of elderly persons. Even when
endued with other accomplishments, a person, injuring
elders, goes downwards. (2qg)

Of all elderly persons, five are to be particularly
[adored], vzs., the father, the mother, the spiritual guide,
the teacher and the priest; of them the first three are
the foremost ; and of them a mother is to be particularly
adored. (30)

One who gives babitation even for a day, one who
gives instructions even for a moment, the eldest brother
and the protector [or the husband in case of a. woman],
are the five Gurus, (elderly persons worthy of res-
pect). (31)

These five should be adored by one, seeking one’s.
own well-being, with one’s best personal exertion or
even with the renou ncem ent of one’s own life. (32
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With disinterestedness and renouncing all, a son
should, devotedly, serve them both, so long as the _fatbar
and the mother live. (33) ' 4

The father and the mother being pleased with their
son’s accomplishments, the son, by this deed, attains
to [the fruition of] all [his] works. (34)

There i3 no Deity equal to mother ; there is no Gugse
(elder) equal to father; there exists no return of t‘
good offices. (35

One should—by deeds, thoughts and words—do unte
them what they like. Without being commanded by
them, one should not perform any religious rite, exclud-
ing those which yield emancipation and the daily and
obligatory rites.. [To serve the parents] is laid down
as the cream of religion, yielding delightful fruits in the
next world. (36—37)

With his permis<ion, taking leave of the preceptor
who properly instructs him about good conduct, makes a
disciple enjoy the fruits of his learning [in this world],
as well as in the celestial region after death. (38)

The silly wight, who disrespectfully treats his eldest
brother who is like unto his father, goes, by that sin,
into hell. (39)

[One should keep an eye on] the good services and
honour of a giver in this world. It is admitted that a
protector should be adored by all men with mental con-
centration. (40)

The most exalted regions are for those men who
renounce their own lives for procuring food for their
protector. The divine Bhrigu has said so. (41)

One, younger in years, should get up [on seeing}
maternal uncles, paternal uncles, father-in-law, priests
and preceptors, and say,—‘I am here.” (42)
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A person, younger in years, if he is initiated in a
sacrifice, must not be called by name. A person,
conversant with religious laws, should address him with
the word,—* Bhkos.” (43)

Brihmands, Kshatriyds and others, seeking their
prosperity, should respectfully bow down their heads
nto [their elders]. This destrqys all sins. (44)

P Even if they are endued with knowledge, good works
and other accomplishments, and be sufficiently well-
read in the S'#uti, the Kshatriyds and other castes are
never to be saluted by thé Brdhmands. (45)

The rule is that a Brdkmana should bless all the
other castes and a younger person of his own caste,
and salute the elderly persons [of his own caste]. (46).

Fire is adorable unto the twice-born; a Brdhmana,
unto all the castes; the husband also is adorable unto
wives, and a guest is adorable unto all. (47)

[He is to be reverenced,] who has learning, [pious}
action, age, friend and wealth; these five are called
objects of honour, each preceding one being more im-
portant [than the succeeding one]. (48)

He is a qualified person amongst the three Varnas,
who [at least] possesses one of these five [accom-
plishments). Even if he happens to be inferior in any
other respect, he is worthy of homage. (49)

[Respect should be offered¥*] unto the Brékhmanis,
who help in the offering of pindas, unto the womankind,
the king, his eye (.., his emissary), aged persons, those,
pressed down by a heavy load, the diseased and the
weak. (50)

* The sense of the Text is, that if one of the persons, described
therein, appears, one should give him way out of respect.



Us’amf Sanihitd. 195

Having collected daily, in a devout spirit,#dlms from
the houses of good peogle, one should dedicate them to
the preceptor, and, taen, with his permx:sxon, take oné’s
meal, abstaining [all the while] from speech. (51)

A Brikimiand, who has been invested with the sacred
thread, should beg alms, using before [the word] Bhavat ;
a Kshatriya [should use the word] Bhavat in the
iniddle ; a Vais'ya [should use tne word} Bimzzatﬁm
the end:* (52)

One should first beg alms from his mother; sister, or
mother’s sister, and should approach such [a woman]
as does not insult him. (53

It is said that one may receive alms from all of his
own caste or from all castes; but he should shun the
outcastes. (54) ..

A Brakntachirin should daily, in a devout spirit,
collect alms from those who are given to the study of
the Védis, the celebration of sacrifices, and be intent
#pon the performance of his own works (z.e, those laid
down for their respective castes and orders). (55)

One should not beg alms from the family of his
preceptor, from his kinsmen aund from relatives made
by marriage. In the absence of a house [from which
alms may be collected], every preceding party shouldy
in order, be avoided.T (56)

Persons, mentioned before, being not available, one,
controtling his ownself and speeckr and without looking

* This refers to the various forms of expressions used while begging
alms. A Brahmana should say,—“BRKavati bhikshdm déhi;’ a Kskatriya
should sayy—‘‘Bhikshdm bhavati déki;” and a Vais'ya,—‘'Bhikshim
déhi bkavati.”

t The meaning is, that if there is not any other family available, one
could receive alms from relations by marriage ; in their absence, from

_his own kinsmen ; and in their absence, from the preceptor’s family.
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towards any direction, should approach every one of the
~ village. (57)

Having collected food by bégging, he should, every
day with [the preceptor’s] permission, devoutly, atten-
tively and abstaining from speech, take a portion capable
of keeping him alive. (58)

A Brahmachdrin should daily support himself with
food acquired by begging and suppress his passions.
It is said in the Swmrit: that a Brakmachérin’s sup-
portmg himself with alms is tantamount to fasting. (59)

He should daily adore his food and take it without
speaking ill of it; on seeing it, he should be delighted
and happy, and should welcome it with laudation. (60)

Taking too much or bad food®is destructive of
health, longevity, attainment of the celestial region and
virtue, and is condemned by the community. Therefore,
it should be avoided. (61)

With his face directed towards the east or the south,
he should daily take his meals, according to the eternal
regulation. But he should never eat facing the
north. (62)

Having washed his hands and feet and been seated
in a purified place, he should rinse his mouth twice
after it. (63)

Having drawn a circular figure first, he should place
the vessel on it, and eat till the recitation of the formula
amritopidhdn, etc., at the end of his meal. He should
abstain from speech [all the while]. (64) ‘



‘CHAPTER 01
{RULES FOR RINSING THE MOUTH AND KEEPING THE BODY PURE.]

AFTER eating, drinking, bathing, walking, touchihg that
part of a lip where there is no heir, changing clothes,
passing semnen, urine and excrets, conversing with
degraded castes, at. the commencement of study, after
‘coughing or heavy sighing, after going to a cremation
ground orto a crossing of many roafls, and at the two
Sandlhyds or adorations, the foremost of the twice-born
‘ones should rinse his mouth again. (1—3;

After convetsing with a Chkandila or a Mlechchha,
after talking with abandoned women or with S'4dris,
after touching an abandoned man or leavings of food,
after shedding tears, after speaking an untruth, after
taking meals at the two Sand#yds, after bathing, drink-
ing or_touching urine and excreta, one should rinse his
mouth again, even if he has rinsed it once. Elsewhere
[he should] rinse [it] once only. [Water for rinsing the
mouth not being available, one, being self-restrained,
can attain puarification] by touching fire, kine or the
right ear. (4—6)

By touching men, stones, or tying again Nivz,* one
should touch pure water, grass or earth. By touch-
ing one’s own hair or washing water, one should,
seated 4t ease with his face directed towards the east or
the north, {rinse his mouth] with pure water, which is
neither hot, nor frothy nor sullied. (7—8)

* A cloth worn round a woman’s waist, or ‘more properly the ends
of the cloth tied into a knot'in frent.

26
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By keeping the head or the ear covered, having the
Kichhé* or the S’ikidt untied, or by not washing the
feet, one remains impure, even if he has rinsed Mis
mouth. (9)

A learned man should never rinse his mouth yith
his shoes or with his headgear on, or while stationed in
water. [Nor should he do it] with rain water, or with
water mixed with clarified butter or while standing. (10)

{He should not rinse his mouth] with water placed
in one palm, [and should rinse it] again [with water
brought by all castes’, excepting a S"iidra. [He should
not rinse it while] seated, with his sandals on, or keeping
his hand outside the knee. (11)

He should not talk, laugh, cast his looks here and
" there, nor bend his body [while rinsing his mouth.]
[He should not rinse his mouth] without seeing water
or with water that is hot or fraothy. (12)

[Nor should he do it] with water served by the hands
of a S’idra or of a dirty person, or with alkaline water,
[or with water] taken up by the fingers. He ‘should
not make any sound and must be self-centered [at the
time of his rinsing]. (‘13)

[Nor should he do it] with discoloured and distasteful
water, or with the water passing through a crevice or
[through the pores] of animnals (such as drops of
perspiration), and at a time beyond the appointed
hour. (14)

A Brihmana is purified by water going to his heart,
a Kshatriya by a drop [going to his throat], a Vais'ya
by that entering into his mouth, while a $’4dra and
a woman by merely touching [the water with lips]. (15)

* The hem of the lower garment tucked into the waisthand.
% A lock of hair on the crown of the head.
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Rrahman is said [to reside] in ‘the line at the
root of the thumb. The space between the thumb and
the forefinger, is the most excellent 77r¢ham (holy place)
for the departed manes. (16)

" The base of the smallest fi.ger is called [the holy
place] for Prajipat: or the Kiya-Tirtham. The tops
of all the fingers are described as [forming the holy
place] for the Deities; and the roots, for the Riskz,.
[These are] Daiva-, and A’'rsha-, Tirthams. The middle
part is described .s that of Agni. It is also [called]
Soumika ii.e., belonging to Soma or the Moon]. Know-
ing all these holy places, one is not possessed by stupe-
faction. (17—18)

A Brihmana should daily rinse his mouth with the
Brahma-, or with the Kdya-, or with the Daiva-, Tirtham,
but not with the Pitri-[Tirtham), O ye twice-born
ones.* (19) .

It is laid down in the Smif/ that a Brdkmana, being
self-restrained, should first drink water thrice. Closing
the lips of the mouth, he should touch it with the root
of the thumb. (20)

Then with the thumb and the nameless finger, he
should touch the two eyes. Then with the thumb and
forefinger, he should touch the tip of the nose. (21)

With the smallest finger and the thumb, he should
touch the two ears. With them all (z.¢., all the fingers)
or with the palm, he should touch the breast. (22)

Similarly he should touch the head with the thumb,
[once] or twice. He should sip water thrice, the Deities
are gratified by this [method]. (23)

* These are described as holy places, and a Brghmana should drink
water at thc time of the dchamanam or rinsing, with these parts of
the fingers,
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. 'We-have heard that Brahm4, Vishnu and Mahes’wara:
Become pleased [with him who-performs dckhamanam]..
The Ganges and the Yamun4 are pleased with sprinkling
[the lips of water]. (24)

The Sun and the Moon are pleased with touching the-
two eyes; and the A’swins are gratified with teuching:
the tip of the nose. (25)

When the two ears are touched similarly, the Windt
and the Fire be¢ome pleased ; and all the Deities become
gratified when the breast is touched. (26)

The Purusha (d¢mar)* becomes pleased when the-
head is touched. The drops that fal from:the mouith om
the limbs, do not make leavings [of a drink]. (27)

When [any particle of food,] fixed to atooth, drops.
down at the touch of the tongue, the person remains.
tmpure [so long he does not rinse his mouth]. The
drops of water, which fall at the feet [of a person:
offering water] te another for performing dehamanam:
(rinsing), are known as equal to [water! placed on a
[pure] spot. By them, one does mot become sullied.

o There is no impurity in Madhuparka,* Sema,t in chew-
ing betel-leaves, fruits, roots and the sugareane rod.
Us’and has said so. If while mowving about in a place
of eating and drinking, a Bréhmana touches any leav-
ings, he should keep on the ground [all the articles in
his hands], rinse his mouth and sprinkle those articles.
with - water. M while carrying metallic vessels. [for
adoration], he touches any leavings, he should rinse his
mouth without placing those articles on earth and shall
thereby attain purification. Similarly one should do,
on touching [any leavings, while carrying clothes]: there:

* A respectful offering of five ingredients, such as honey, etc.
1 The juice of the Moon-Plant, t
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being no difference between clothes [gnc} metallic:
vessels). (28—32)

Ju the night, when there is fear of thieves and tigers:
on the way, if one passes urine and excreta without
washing himself with water, [he :loes not become impure}:
nor the article in his hand becomes sullied. (33)

Placing his sacrificial thread on his right ear and
facing the ndrth, one should pass urine and excreta. Im
the night, he should face the south. (34}

Covering the ground with [pteces of] wood, leaves,
clods of earth, or grass and bending his head low, one:
should pass urine and excreta there. (35)

One should not pass urine or excreta under a shade,
in a well, in a river, in a cowpen, on a road, on
a sacrificial ground, in water, fire, ashes or on the
cremation ground. (36)

[One should not pass urine or excreta} en cowdung,
on a foundation, in a cowshed, on a place covered with
green grass ; nor while standing, nor being naked, ncc
on the summit of a mountain. (37)

[Nor one should] do so in a dilapidated temple, or.
on an anthill, or in holes containing living animals, or
while walking. (38)

[One should not do so] on husk, charcoal and skull,
as well as on a public road, on a field of cultivation,
in a hole, in water and at the crossing of four roads. (39)

[One should never ease oneself] near a garden, on
a barren land, on another’s excreta, with the shoes
on, with an umbrella overhead, or having the atmospheric
region in view. (40)

[One should not do so] before women, elderly persons,
Brihmands and kine, or before [the image of a] Deity,
a temple and a wate@) (41)
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[One should not do so] casting his looks on a river
or on luminous bodies, or facing them, or in an open space
or looking towards the Sun, Fire or the Moon. (42) .

Having brought [a clod of] earth, with it and pure
water [already] brought, one should zealously wash
oneself for purification till the bad smell is entirely
removed. (43)

One should not bring earth filled profusely with the
dust of a Brdhmana's [feet], nor from clay, nor from a
road, nor from a barren ground, nor from what has been
left by another person after.purifying oneself. (44)

What one drinks, by inspiring it with Mantrams
and reciting all the letters of the Pranava, Géyatri, and
the Vyéﬂzrz'tz', is called Mantrichamanam.® (46)

Thus by Gédyatrydchaman,t S'ritydchamanami is
described. (47)

N CHAPTER 1L

[LIFE AND CONDUCT OF A BRAHMACHA'RIN, OR A RELIGIOUS STUDENT.]

HAVING thus purified his own body and restrained [the
operation of] the body and others (speech, senses, etc.,)
and casting his looks at the preceptor’s face, [a
religious student] should attentively prosecute his
studies. (1)

Always keeping [the right hand] uplifted, performing
the Sandhyd-adorations and observing good conduct,

* Rinsing the mouth with water accompanied with the recitation
of the Mystic Syllables.

't The same as above. Gdyatri is the most sacred Vedic Mantram.

t A'chamanam accrmparvied with the recitation of the Vedic
Mantram, -
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[and] when ordeced by his preceptor yvitg the saying,—
‘Sit,” should he sit before him. (2) - =~

While accepti.g the order [of his preceptor] or
conversing with him, he should not lie down ‘on his bed,
be seated. eat and stand with his face against him
(7.e., the preceptor). (3)

Near the preceptor, [a disciple’s] bed and seat should
always be lower [than the preceptor’s]. He should
not take his seat of his own accord at a place which is
within the range of his preceptor’s vision. (4)

He should not, even in his absence, take merely
the name of his preceptor.* Nor should he imitate
his (preceptor’s) movements and speech. (5)

Where any accusation of the preceptor, real or false,
takes place, [the disciple] should close his ears [with
the fingers]; & he should leave that place and go
elsewhere. (6)

He should net adore him (preceptor) living at a
distance, nor being irate, nor near women. He should
not cut words with him; nor should he remain seaied
in his presence. (7}

He should daily bring pitchers full of water, Kus'a,
flowers, and sacuificial fuels, and should daily wash his
limbs and paste them with earth. (8)

He should never go over the flowers used by him, or
his (preceptor’s) bed, sandals, shoes, seat and shadow. (g)

Having received wood for rubbing the tooth, he
should not dedicate it to him. He should never go
[anywhere] without obtaining leave from him; nor
should he be engaged in a work calculated to incur
his displeasure or do him any harm. (10)

* While taking the name of his preceptor, a disciple should always
use such epithets as dchirya, upddhydy-, etc.
»
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Near him, he should never place his feet, and
avoid yawning, laughing, sneezing and using an upper
gar‘ment‘ (11)

He should always avoid cracking fingers in his pre-
sence. He should study at the appointed hour (ill the
preceptor does not draw his mind [from teaching]. (12)

He should never sit on [his preceptor’s] seat, bed
and conveyance. He should run after him when going
quickly, and follow him when going [slowly]. (13)

He is allowed to sit with his preceptor on an
elephant, on a camel, on a conveyance [drawn by
bullocks], in a royal palace, on a rock, on a chariot,
on a seat made of stone, or on one made of a big piece
of wood. (14)

He should always have control over this senses and
mind, be shorn of anger and pure, and should always
give utterance to sweet and beneficial words. (15)

He should studiously avoid scented garlands, [sweet]
juice, maidens, the destruction of small anirhals, smear.
ing the body with oil, collyrium, shoes, the holding of
umbrella, lustful desires, anger, fear, sleep (z.¢., too much
sleeping), singing {bad songs], playing on musical in-
struments, dancing, gambling, detracting other people,
looking at and conversing with women, injuring other
people and wickedness. With a delighted mind he
should bring pitchers full of water, flowers, cowdung,
earth and Kzs'z as much as is necessary for his own
use. He should daily collect food [which a Brahma-
chdrin may take], except salt and what is stale. (16—19)

He should always be impartial, have no attachment

for singing, etc., should not see his face in a mirror,
should not rub his teeth, should not converse with



USané Samhith 208

Wotorious impure persons, women and S'ifirds, and
should not take the residue of his preceptor’s food wil-,
lingly for medicinal purposes. (2z0—21) -~ - -

He should never take such a bath as would remove
the filth of his body,* and shou!d not, without being
permitted by his preceptor, salute his own elders. (22)

He should similarly behave towards those of his
elders who confer learning, and towards those who are
born of the same stock, who suppress irreligion aud
deliver wholesome ir structions. (23)

Towards persons most prominent [in -education and
piety), preceptor’s wives, sons and kinsmen,—he should
daily so behave himself as he does towards his pre-
ceptor. (24)

Whether a disciple be younger in years or of the same
age [with him], the son of the preceptor teaching him,
descrves respect, like unto the preceptor himself, in all
sacrificial rites. (25)

He should not besmear the body of the preceptor’s
son with turmeric, make him bathe, take the leavings
of his food and wash his feet. (26)

All the wives of the preceptor should be adored like
the preceptor himself. All his other caste-wives should
be reverenced with salutation and rising up. (27)

Rubbing oil [on the person], bathing, cleansing with
perfumes the body, and decorating the ha.u's, of the
preceptor’s wife should never be dene. (28)

The youthful wife of the preceptor should never be
saluted by the feet. [The disciple] should salute her

* The Autkor here means that a religious student should not be over.
zealous in bathing so as to beautify his person. Students should not
spend too much of their time in bathing in order to look handsome, They
should kave no eye vn personal charms.

27
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[placing his head on the ground] and saying,— I at
such and such a person.” {29) ,
Remembering always {the tenets of] religion, a Vigra
(religious student) should touch the feet arid salute the
wives, of the preceptor. (30) .
The mother’s sister; maternal uncle’s mfe, mother-
in-law, father’s sister, and the wives of all the elders;
should be adored like unto the preceptor’s wife. (31)
The wife of an elder brother, those of Kirsmen and
relatives, mother’s sisters and father’s sisters, and elder
sisters, should be saluted by touching the feet. (32)

One should treat them all like his mother, but the
latter is superior to them alt. The preceptor should duly
instruct the disciple,—~living for 2 year [in his house],
behaving ‘himself in the [aforesaid] manner, [who is]
intelligent and always-doing good unto all,~in the Vedas,
Dharma-S'dstras, and the Pwrdpds, and {impart him]
the knowledge of the Zattwas (principles). (33—34)

The ’preceptor removes the sins of his disciple
within a year. An A’ckdrya's son; one who wishes to
hear attentively, one who has given knowledge [in any
other subject], a virtuous person, a person pure [in
body and mind], a relative, one who is capable of under-
standing the scriptures, one who gives away money,
a good man and a kinsman,—these ten should be taught
according to the rules of religious teaching. A Kskatriya,
fwho is] grateful, shorn of malice, intelligent and
always doing good; a Vais'ya, endued with similar ac-
complishments ; a grateful Brékmana, a non-injuring
Brihmana, an intelligent Brdkmana and a Brdkhmana,
doing good unto all,—these six should [also] be taught
by’ the leading twice-born ones. Even though it be
quite contrary to the established rules [of religious
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“instruction], when a Wiprd, invested witly ilie sacred
‘thread by another, comes, [he should be taught.]
Instruction in the Védas should be given to these only,
-and nat to any one else; so it is said. (35—37) A

Having rinsed his mouth, controlled his mind, and
with his face directed towards the north, [a student]
should daily study. He should look towards the face
of his preceptor and touch bi. feet {before commencing
the study]. (38)

[When the preceptor] would say,~Adhishyabho (Oh,
study), [the student should begin his study ; and when he
would say,—} Viramostu (stop), [he should close it.]
Seated on a Kus'd-seat with their tops facing the east,
being purified by holding the Kus'-reed [in his hand]
and first performing the Préndyima thrice, he should
recite Om. At the close of the study, a twice-born Brd-
kmana should also duly recite the Pranave. (39—40)

Seated with folded palms, he should daily study
[the Védas]. The Véda is the eternal eye of all
persons. {41) ,

He should duly study {the Védas] every day, ot
else he will fall off from the dignity of a Brdhmana.
He, who daily reads the Rick, propitiates the Deltles
with the oblations of thickened milk. (43)

The Deities, also, gratified, please him by granting
him all- desired-for articles. He, who always studies
the Yajush, propiiates the Deities with curd. (43)

He, who daily studies the Sdman, propitiates the
Deities with the oblations of clarified butter. ‘The Deitied
are also propitiated by the daily study of Angxrasas
Athgrvan. (44)

The Deities are also grattﬁcd by the study ofythe
lemrm-S dstras, Angas (auxiliary subjects. of . the
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« Wédas, such as, Grammar, Astronomy, etc.), Purfnas and
Miménmsd. ' [If unable to read any of these,] he should,
daily, with a.concentrated mind and following the pres-
cribed rules, study. the Géyatri, either near water or
going into a forest. A thousand times form the highest
recitation of the divine [Gdyafri]; a bundred times,
-the middlit'xg; and ten times, the lowest. He should
daily recite the Gdyatré. It is laid down that recitation
must be made thrice [in a day.] The Lord [Brahm4},
weighing, in a balance, the Gdyasri and the Védas,
[placed] the four Védas on one [scale], and the Gdyatri
on the other. First reciting Om, he should then
[recite} the Vyghriti (Bhir, Bhuvah, Swak). He should
then attentively study the Gdyarri. [One] becomes
possessed of great prosperity [by the study of the
Gayatri]. [The preceptor] with his understanding
(z.e., mind) fixed on the Gdyatri, should' teach [his.
disciples]. (45—49)

In the former Ka/pe, were produced the three Mahd.
Vyahritis, named Bhéir, Bhuvah and Swak, destructive:
of all inauspiciousness. (50)

The three Vydkritis [represent] Pradhana (Prakrity
or Natuve), Purusha (the soul), and Kdlz {time), or
Brahm4, Vishnu and Mahes’wara, or Setfwa, Rajas and
Tamas, or Present, Future and Past. (51)

Om is Dlara-Brahman and the Gdyatri is eternal.
This Mantram (namely the Géyatr%) has been des-
cribed as the means of witnessing the Maka-Yoga,
{great union). (52) '

‘The Brahmachdrin, who, understanding its meaning
daily reads the Gdyatri, the mother of the Védas, comes
by t‘he most excellent condition. (53)

Of all (Mantrams) to be recited, there' i$ none
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saperior to the Gdyatri. Tt has been dgecribed, in the
Smyiti-S'dstra, as the [means of the acquisition of $he]
knowledge of the Real. O ye, leadiug twice-born ones,
the commencement [of Vedic study] must take place
on the Full-Moon day either of the months of 4’skada,
S’ravana, or Bhadra. Going away from a village or a
city, a Brakmackirin, being self.controfled, should
study [the Védas} for four-months-and-a-ha#i in a holy
place. Under the constellation of Pushyd, the twice-born
ones should perform the dedicatory rite of the Védas.
(54—356)

" [Or, he should do it] in the first part of the first day
of the month of Mdgha. After this, the twice-born
ones should study the Védas in the light fortnight. (57)

In the dark fortnight, a person should study the
Vedivigas and the Purinas. Both the teacher and the
pupil should carefully avoid the [following] periods,
when no Vedic studies should be prosecuted :—vi., the-
night when a roaring wind blows, the day when a dusty
wind blows, when a down-pour of rain takes place
accompanied with the flashing of lightning and roaring
of clouds, and when huge fire-brands drop down. Praji-
pati has laid down these periods as being unworthy
of Vedic (studies). (58—60)

When one shall see all these (thunder, lightning, eté.)
rise in the morning and evening when the Sacred Fire js
lighted up, he should not study the Védas: and in other
seasons, except the rainy, on seeing a cloud.*’ (61)

Appearance of a portendous sound in the sky, easth-

‘ * This means that in the rainy season when thunder and lighfhin,g
appear in the morning and evening when the Sacred Fire is lighted, no
study should be prosecuted. It may be done at any other time in the
rainy season, even if ‘these inauspicious signs appear. C
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quake and the fall of luminous bodies, form, also the
‘pefiods when religious study should not be prosecuted
even in the rainy season. (62)

In any other season, except the rainy, if the roaring of
thunder and cloud appear in the morning and evening
when the Sacred Fire is lighted up, the study should be
stopped at once. So the Mun: has said. (63)

Those, who wish far cleverness in actions, should
never prosecute [religious] studies in villages or cities.
And every day [the study must be stopped] when any
bad smell [comes in). (64) L

- No study [is allowed] in a village' inhabited by low-
caste people,* near an irreligious person, when cries
are heard and where there is a multitude of men. (65)

In water, in the middle of the night, when one passes
urine and excreta, while touching the leavings of food
and after eating articles offered at a S’rddd%a,t a twice-
born one should net even think [of the Védas] with the
mind. (66)

Having accepted an invitation for the Ekoddhista-
S'rdddha,} on the birth of the king’s son and en solar
and lunar eclipses, a learned Brdkmana should not
study the Védas for three days. (67)

As long as the scent and paste, dedicated at the
Ekoddhista (S’viddha) exist an the person of a learned
Brihmana, he should not study the Védas. (68) .

" Lying down, seated by placing the soles of the fest
on the seat, sitting with a cloth girt round the legs and

—

* Another reading 'is anfargate s'ave, i.c., where there isa dead
body.

t The meaning is that after taking food oflered at a S’»dddha one
should not even think of the Védas for full twenty-four hours from thatV
time. ’

1 A funeral rite performed for a definite individyal deceased.
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kees, taking fish or weat, ot food tenderid impure by
birth or death, ¢ twice-born one should got study [the
Védas) (69)

On & day coveted with mist, on hearing the sound
bf an arrow, at the two Szxdhyds, on the last day of
the datk fortnight, on thie fourteenth-, and the eighth.,
day of the two fortnights,” and ot the Full-Moon day,
[a twice-both onhe should not study the ¥édas]. (70)

Before the commencement of Vedic study and after
the performance of the dedicatory rite, [the study]
must be put a stop to, as laid down in the Smrit:, for
three nights. One should not prosecute Vedic studies
on Ashtakas, %t the termination of the seasons and in
the nights. (71)

The three eight days in the dark fortnight, in the
months, of Agrakdyana, Pousha and Mdégha, have been
designated by the sages as Asktakas. (72)

A twicesborn one should never study under the shade
of S'lesmataka, S'élmali, Madhuka, Kovidara, and
Kapithwa trees. (73)

On the demise of a person studying the same branch,
or that of a fellow-religious-student, or that of the
preceptor, [abstention from study] for three nights is
prescribed in the Smrif.. (74)

On all these faulty occasions, abstention from study
is laid down for the Brdimanis. The Réikshasés do
mischief unto them who study [on these interdicted
occasions] ; therefore one should avoid them (i.e., these
oceasions). (75)

¢ There is no stoppage of study in the daily rites of the
Sandhyi-adorations, in the preliminary and dedicatory-
rites of Vedic study aad in the Homa-Mantrams. (76)
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On an Ashtaks-day, when a high wind blows or
in [any other] calamity, a twice-born one should study
one Rick-, or one Yajus-, or one Sima-, Mantram. (77)

There is no prohibition in the study of the Veddrigas,
‘or of the [tihdsas (History) and the Puripas; or
of the Dharma-S’dstras and other [works]; but a
twice-born one should abstain from studying all these
on })arz)a-days. (78)

1 have thus described, in btief, the duties of the
Religious Students. Formerly Brahm4 described them
before the Reskis gifted with the knowledge of self. (79)

A twice-born person, who without studying the S "rutt
devotes his care elsewhere, (z.¢., to any other subject) is,
indeed, a foolish wight opposed to the study of the Véda.
He should not be accosted by the twice-born. (80)

The foremost of the twice-born ones should not be
satisfied with merely reading the Védas. The mere
recitation of the Vedas becomes yseless like a cow in
mire. (81)

He, who studying duly the Veda (Samhitd) does
not discuss (£.2., master) the Védinta, becomes like a
S'#dra with his entire family. And he is not entitled
to have water for washing his feet. (82) :

If a twice-born person wishes to lead the life of a
perpetual teligious student at the house of his pre-
ceptor, he should serve him diligently and assiduously
till the destruction of his body. (83)

Or (Ze, in the absence of his preceptor), going to a
forest he should duly offer oblations to Fire. And
being self-restrained, he should ever and anon study
the Spiritual Science. (84)

Having bathed and besmeared his body with ashes,
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he should, always, study the Védas, and espegially the
Sdovitri and Satarudra (verses) of the Wédas. (85)

O ye twice-born ones, having studied [either] one, -
or two, or three, of the Védas, or the {entire] four Pédgs
and understood their meaning properly, the forempst of
the twice-born should [celebrate (he occasion with the
terminating] bath. (86) '

He should zealously pe:fm"m, every day, his own
duties as lid down in the Véda. Not doigg:them, he
immediatély falls down on dreadful hells. (87)

Being self-controiled, he should practise [the recita-
tion of] the Védas and never give up the [celebration of]
great sacrifices. He should do all domestic works and
the Sand/yé-adorations. (88)

He should, daily, study the Védas and put on his
sacred thread. He should speak the truth and control
his passion. [Such conduct] leads to the attainment of
emancipation. (89)

Bathing, performing the Sand/yd-adorations and the
Brakhma-Yajsia every day, being shorn of malice, mijld
and self-controlled, a householder succeeds in getting
over worldfiness. (9o)

A twice-born man, who being self-restrained, reads
religious books, discourses [on them], becomes glorified
in the region of Brahm4. (g1)

Having meditated completely on 4¢man and there-
after performed the morning rites before making offer-
ing to all the Deities (made by presenting oblations to
Fire before meals), he should feed the Brdimands in the
mid-day. (92)

With his face directed towards the east or the Sun,
he should take his meals. Seated on a purified seat, he
should place his feet on the ground. (93)

28
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" To take meals with one’s face directe d towards the
east, produces longevity ; [to do so] with the face directed
towards the south, yields fame; to eat with the face
towards the west, brings on prosperity’; and to eat with
the face towards the north, yields [the fruits of] truth-
fulness. (94)

He (i.e., one leading the domestic mode of life),
should himself take his meals afterwards and place
the residue on the ground. This, Us’ana says, is equal
to fasting. (95)

Again, washing his hands and feet, fand] rinsing his
mouth and being shorn of anger, he should take his
meals in the night in a purified place after having it
[properly] cleansed. (g6)

Reciting the Vydkri¢/ and encircling the food with
water, he should sprinkle it afterwards with the Pari-
s'echana-Mantrvam. (97)

Then offering food to Chitra-Gupta, sprinkling it
and reciting the Mantram, [running as,—) Amritopi-
staranamast, he should perform the rite of A'pos’dna.* (g8)

With the recitation of Swéké and Pranava, he should
offer oblation to the [vital air] Prdpa. Then offering
oblation to the Apdina, he should offer the same after-
wards to the Vydna. (99)

Thereupon he should offer the same to the Udéna, and
the fifth [oblation] to the Samdéna. Then understanding
their true import, a twice-born one should offer oblation
to his own self. (100)

Having meditated, in his mind, on the Divine Self-
Existent Prajdpati, he should, at his pleasure, take the
last portion of the food with curry. (101)

-—

* A kind of prayer repeated before and after eating.
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After eating, he should recite [the Mawtram] Amrito-
2idhinamasi and drink water. Having{sipped water, he.
should, again, perform the dchamanam.’ Then reéiting
the Mantram,—Gouriti, or thrice Gdyatri, consisting of
three pidas and destructive of all sins, he should touch
his breast with the Mantram, Préninim Granthi-
rasi. (102—103)

Then taking up the thumb of the foot with the thumb,
lifting his hand and being self-controlled, he should pass
off water from his haad. (104

Having offered oblations, he should inspire his own-
self with Mantrams, reciting Swadhd. Then with the
Mantram,—Yo yapet Brahmana, he should sprinkle
himself with water. (105)

It is laid down in the Smriti that of all the ydgas
[sacrifices], d¢ma-yiga is the foremost. In the afternoon
of every A'mdvasyd (the last day of the dark fortnight)
S’rdddha should be performed by the twice-born. (106)

This S’»dddha is called Pindanvikaryakam* In
the afternoon of the day, when the waning of the Moon
takes plate, the twice-born should perform it with sanc-
tified fish and meat. (107)

In the dark fortnight there are {fifteen] #:¢4is (days)
such as Pratipad (the first day). Leaving off the four-
teenth day, [one should perform it] on Pasickami (fifth
day), one after another.} (108)

* Pinda means the Pifris or the departed Manes. It is so called
_ because it affords gratification to them for a month.

t There are fifteen days in the fortnight. If these days are divided
by five, three groups are formed. The tkree Pusichami-days are accord-
ingly the fifth, tenth, and the last or the A’mdvasyd-, day. Of them, the
second, i.e., the tenth, day'is superior to the first or the fifth, day, and the
last, i.e., the A’'mdvasyd-, day is superior to the second, or the tenth, day,
The word wétaroitargm in the Text signifies this superiority.
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Amongst the fithis beginning with the first day
aftér the Full-Moon-Day, divided into three groups, the
A'mévasyé (the last day of the dark fortnight), and the
three Ashtakas [are the best]. The three sacred
Ashtakas, the fifteenth day of the dark fortnight in every
month, and the thirteenth day of the dark fortnight in
the month of Migha and under the constellation of
Mughié, are particularly [preferable]. During the solar
and lunar eclipses, on all these days, and on the death®
of boys, occasional funeral rites should be performed.
Otherwise, a person becomes a dweller of hell  Kimya-
S’'rdddhas are praised in eclipses, on the last days of
the summer and winter solistices, and when the Sun
enters on its equinoctial passage. [A §’'rdddha,~—per-
formed] when any conjunction of planets, foreboding
evil, takes place, [yields] unending fruits A S’7iddhe,
performed on the last day of all the months and on
birth-days, [yields] eternal {fruits] (109—112)

Under any planet and on any ##4: and day, one may
perform a Kémya-S'raddha for a particular object. O ye
leading twice-born ones, by performing the same under
the influence of the Pleiades, one acquires the celestial
region. (113)

Proper ingredients and worthy Briékmands being
avaftable, {one should perform the {$'74ddha]. there is
no limitation of time in it. One should perform an
Abhyudaya-S'réddha at the commencement of all [fes-
tive and initiatory] rites, such as the birth of a son, etc.
A S'raddha, that'is performed on a parva-day, is called
Pirvana, What is performed every day, is called Nitya;

* In some Texts there is janana, 1e, on the birth of children. The

S'rdddhe is to be performed, because no child-dcath takes place in a
family unless the Manes are offended
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[what is performed with a particular end in view, is
called] Kdmya. [What is perfornred accasionally, when
Ashtaka and other exceptional days appear, id tafled}
Naimittika. (114—115)

He,—who disregarding a Brdhmana, well-read in the
S’ruti, living at hand, gives the food to another,—that
sinful wight consumes, by such a deed, his seven genera-
tions. (ri16)

If a Vipra [living at a distance] excels [the one
living near] in character, learning, etc., [the performer
of the §'7dddha] should, himself, offer, with c¢are, [the
food] unto him, renouncing the one living near. (117)

An illiterate Brdkmana, accepting funeral cakes,
gold, kine, horses, lands and sesame seeds, gets con-
sumed like a wood. (118)

The anniversary day of the death of the lady,
devoted to her husband, who ascends the same funeral
pyre with him, arriving, two separate funeral balls
(pindas) should be made. (119)

{For a deceased person,] oblations of water should be
religiously offered}; and S’»addka and Pérvana,——called
Nagna (i.e., in which persons, qualified to offer pinda,
should shave their heads)—should be performed. The rite
of depositing bones {should be performed] within the first
three days after death; and on the tenth day, the pinda
for securing final beatitude [should be offered). (120)

Ourdha-funeral rites should be performed on the tenth
day and on the final day of purification [if the period
is somehow increased]. If the rite of depositing bones
takes place on the tenth day or on a day subsequent to
that, on account of there being destroyed or lost, and
if the dead body is to be cremated again, then one should
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duly perform anew the ceremony of offering water
and the new or the first S’rdddha. (121-—122)

A twice-born man, whether he maintains the Sacred
Fire or not, whose father is dead, should perform
the S’»dddha every day, particularly those at sacred
places. (123)

If the Pifri-vessel lies upraised or askance, the
departed Manes, being enraged, do not partake of the
food. (124)

“ May what is divorced from food, rite and Mantram
become faultless.” Having recited the foregoing, one
should feed them with care. (125)

Ekoddistha, Ekoddhisthavidhika, Vriddhi, Pdrvana
and Pdrvanavidhika,—these fivefold S’»dddhas have
been enunciated by Bhrigu’s son. (126)

The S’rdddha, performed with care at the time
of starting on a journey, is called the sixth. And the
Pdrvana, performed for purification, has been described
by Brahmi as the seventh. (127)

The S’rdddha, performed for the Deities, is the eighth,
by doing which, one is freed from fear. At the two
periods of junction between day and night,* and in the
night no §'rdddka should be performed, for no evidence
is found [in the Védas in its support]. (128)

[Those performed at various] countries (pilgrimages)
particularly, yield unending merits. (129)

A S’raddha’performed at Gayas, and death at Praydga
(Allahabad, the confluence of the Ganges and the
Yamuni), yield unending fruits. The intelligent sages

all sing and describe this Gazkd (discourse.) (130)

* Some Texts read Réhudars' dnit instead of Aherdtromadars’anal,
1.e, during the eclipses, no S'rdddha should be performed,
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Many sons, endued with good character ;nd accom-
plishments, should be sought for. If ene, amongst that
multitude, happens *o go to Gayd, and éven if going
there accidentally in a company, performs the S*7¢ddha,
the departed Manes are gratified by him; and he, too,
comes by most excellent condition. (13i—132) -

On the Mountain Vardka, especially in Gayé and in
such like pilgrimages, [if a S'»dddha is performed], the
departed Manes are gratified thereby. (133) ]

With rice, barley, bean, water, fruits, roots, leaves
of the sacred fig-tree, vegetables, rice growing wild or
without cultivation, Priyarngwi(akind of creeper), wheat,
sesame and kidney bean, one should gratify his de-
parted Manes. At the time of a S'#dddka, he should
give away sweet fruits, sugar-cane juice, sweet small
cardamoms, Vidaryas (prickly pear) and ducks. He
should give away with sugar and curd, fried paddy
mixed with honey. (134—136)

One should, with care, give at a §’»éddka, deer, lamb
and tortoise. With fish and meat, [the Manes attain t:
gratification for] two months; and [for] three months,
with the meat of deer. (137)

With mutton, [they are gratified for] four months ;
with the meat of birds, {for] five months; with the meat
of goat, [for] six months; and with the meat of Ruru-.
deer, [for] nine months. (138)

With the meat of buffalo and pork, [they] are grati-
fied for ten months; and with the meat of hare and
tortoise, for eleven months. (139) |

With coew’s milk and Pdyasa (milk and boiled-rice),
[they attain to gratification for]; one year. With the
meat of rhinoceros, [they attain to] gratlﬁca.twn ior
twelve years. (140)
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f Black pot herbs, sea.scrabs, meat of rhinoceros and
black goat, honey and all other roots lead to their ever-
lasting gratification. (141)

Having himself bought or obtained by begging all
the ingredients necessary [for performing a $’rdddkq]
for a deceased person, a twice-born man should make a
presentation of them, with care, [at a S’rdddka. The
fruit of such a gift is said to be eternal. (142)

One should avoid pepper, betel-nut, Masurgka
(pulse), dirty bottle-gourd, Brinjal, incantation, the meat
of crane, deceitfulness, big roots, broken rice, human
flesh, and the milk of she-buffalos. (143)

The foremost of the twice-born ones should, with
every care, avoid, at the time of a S’'»4dd)a, Kodrava (a
species of grain), Kovidara (fruit and leaves of the tree
of the same name), Sthalapaka (a kind of grain) and
A'mari. (144)

CHAPTER IV,

PERSONS WHO OUGHT TO BE INVITED AT A S’RA,DDHA.
HAvING duly ‘bathed, offered libations of water to the
departed Manes, Deities and the Rishis, one, being of
2 delightful mind and purified, should perform the
S'raddha, of Pindanvaharyaka* (1)

First of all, he should cast hi¢ looks towards the
Brahmanas, who have mastered the Védas, for they are
the most qualified in offering clarified butter and food
[to the departed Manes] and are [to be reverenced like]
a guest, according to the Smriti. (2)

* A $rgddha in which one]should take his meals after the funeral
rice-ball has been offered to the Manes,
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Those, who are given to the drinkiug of S'éha-]uice,'
Who know the true form of refigion, who are trathful,
who observe penances, who follow tcgulatwm wbo
kinow their wives at the proper time after the menses,
who preserve the Five Sacred Fires, who are given to
Védic studies, who know the Vagur-Véda, who know
the Rig- Véda, who are Trisuparna, (i.c., study the samre
portion of the Védas), who are Trimadha (i.c., study
the same portion of the Védas), who are Trindchibéta,
(z.e., study the same portion of the Védas), who have
mastered the Sdémd-Véda, who have duly studied the
Siman called the Fpéstha-Sima; those, who have
studied the Atkarva-S'iras, especially the Radrddhpiyi ;
who are is given to the performance of Agniotra; the
jearned ; those, who know all sins, who have read the
Six Asigas; those, who are given to the adoration of
the Guru, the Deities and the Fires, who are endued
with spiritual knowledge, who are non-injuring, who
do not daily accept presents, who constantly perform
sacrifices, who are given to {the practice of] making
gifts ;—all such Briékmanas are Pavigtipdvands* (i.e.,
entitled to seats of honour at dinner parties.) (3—7)

Even if they may not be of the same Pravara
(lineage) and of the same Go¢ra (family), and [even
if they be mot] relations,—those Brahmands are to be
known as Parigtipdvagds. (8)

First of all one should feed a Yoginm, endued with
the knowledge of self; in his absence, a Naishtika
(a perpetual religious student}; in his absence, a selfs
controlled Upakarvinaka (a religious student who
wishes to pass on to the state of a householder). (g)

* Literally, those who purify Pargti, or persons who sit in the W
tow to diné.

29
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In the latter's absence, one should feed a hous#s
holder, who wishes to acquire emancipation and who has
given up company. But one should never feed 4 house-
holder who performs various works expecting the fruits
thereof. (o)

In this world, one, who feeds a Yatin, who is conver-
sant with the three Gunds (universal tentercies) of
Prakeiti (Nature) and the spiritual scierice, reaps
Fruits superior to that of (feeding) a thousand persons
well-read in the Védaps. (11)

Therefore one should, with care, feed the foremost
of Yogins, endued with the knowledge of /svara, with
food and clarified bstter ; and in his absence, the twice-
born persons. (12)

This is the first rule int the distributiont of the Havya
{food) and the Kavya (clarified butter) ; the following is
the mitor rule which'good people follow. (13)

One should feed his maternal grandfather, maternal
uncle, father-in-law, preceptor, and daughter’s son, if
they are all learned and are like unto fire in Brahntanic
energy. (14)

One should not feed 4 friend at a S'7édd%a ; he must
be secured by money. Even if it is done without any
moneyspresent at a funeral offering, it secures pros-
perous fruits i the next wortd. (r5)

[In the absence of a worthy p.rso'n,} it is better to
adore” an accomplished friend, but never a gualified
enemy. Clarified butter, partakenr of by ememies, be-
comes fruitless in the region of the dead. (16)

Having offered the Hat¥ to a person, who is not
acquainted with the Védas, the giver does not attain to
the fruits thereof. A person, not knowing the Védas,
would, i the next world; cat as many burning maces
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with downward faces as the number pf balls, which he
would eat at the time of distributing the Hauys and Kdvyq.

If persons learned” in the Védas and the Yogins: »ftake
their meals at a S’»4ddka); the performer is hououred”
both in this world and the next. {17—18)

The twice-born men, as mentioned below, who
partake of tha Havys become A’sura (demonaic). He,
in whose family the study of the Vedas and the [prac-
tice of] sitting on the sacrificial alt:&r has been given, up
for three generations, is to be known as a bad
Bréhmana, and he [should never be invited] at a
S'réddka. (19)

He, who is the servant of a S’iédra; be, who is the
servant of the king; he, who is proud; he, who is
irreligious ; he, who works as the priest for a [whole]
village ; and he, who.leads the life of a butcher ;—these
six are contemptuous (nominal) Brdkmands. Manu has
designated them as degraded ones, even if they impart
[lessons in the] Védas. (20~22)

The following are disqualified to be present at a
S’réddha ceremony :—Those, who sell the S’»xti ; those,
who marry widows; those, who enter into a locked
room without the permission of the owner; d
those, who officiate as priests for inferior castes ;—are
described as out-castes. Those, who teach unknown
persons; those, who give instructions on receiving fees ;
those, who study the Védas by paying fees ;—are des-
cribed as Vyitakdis. The Srémands (Bouddha ascetics) ;
Nirgoodds, (a class of naked mendicants): those,
who, know the doctrines of the Panchardtra;* the

* This is a séct amongst the Vaishnavds. The promulgater of this
sect was S’dndilya According to them, Vishsu is the Supreme Deity

and the sole cause of all. Deliverance is attainable by the worship. of
this Deity.
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Plnds * the Képalikas;t the Pas upatas ;}—if these and
similar other heretics,—wicked souls pervaded by the
quality of Zames,—partake of the H4vi, the S'rdddka
does not become successful, and it does not yield fruits
in the next world, O ye leading Vipras, a twice-born
map, who does not follow an established order of life;
as well as the one, who enters upon a false onpe ;—are to
be known as Platgtidushakds (i.e., those who are un-
worthy to sit at 3 dinner party,) One, who has a bad
skin; one, who has bad nails; one, who is affticted with
leprosy; one, who suffers from leucoderma (i.e., white
leprosys) ; one, who has brown colored teeth; one, who
is wily ; one, who carries on a trade; a thief; a euguch,
an atheist; a drunkard; one, who knows ap unmarried
girl; one, who kills heroes ; one, who has sexually known
his brother’s widow (not as a sacred duty, but for the
carpal gratification of one’s senses; an incendiary ; one,
who takes food, offered by an intelligent person called
the Kunda ; the Brékhmanés, wha sell the Soma ; one, who
serves meals ; an injuring person ; a (Parivitts) younger
brother who marries before his elder has been married ;
one, who does not perform the five great sacrifices; the
son of 3 widow, re-married ; one, who lives on ysury ; one,
who lives by astrological calculations; gue, who lives by
singing and playing on musical instryments ; one, who is
afflicted with a disease ; one, who is deaf; (33~~30)

~r

* A follower of Fgina dacirines.
t Followars of a certain S'cive Sest (the left-hand order) charat~
terised by carrying skulls of men in the form of garlands and eating
and drinking from them.

A sect of S'aiva worshippers ; they hold that /'sS'warz, the Supreme

Being 15 the Bfficient Cause of the world, its Creator and Superintending
¥ RufingProvidence,
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One, who is defective in limbs ; one, who has extra
limbs ; a religious student, who has committed an act:of
incontinence ; one, who vilifies a maiden ; the son of
a woman who commits adultery during the life-time
of her husband; the bastard son of a widow; one
imprecated with a curse; a low Brdimana, who sub.
sists upon offerings made to an ;dol A31)

One, who injures a friend ; one, who is deceitful ; one,
who daily beats women ; one, who renounces his parents
and preceptor; 'as well as one, who rengunces his
wife ; (32)

One, who has no issue; one, who gives false
evidence; one, who cooks food; one, who lives by
treating diseases; one who goes to sea; one, whois
upgrateful ; one, who breaks a high way; and one, who
breaks an agreement ; (33)

One, who is given to the vilification of the Védas;
one, who is given to speaking against the Deities; one,
who is given to speaking ill of the twice-barn ;~[ali
these] should be avoided in all rites appertaining to
a S'rdddka. (34)

An ungrateful person; a deceitful person; a wicked
soul; an atheist; one, who speaks against the Védas;
one, who slays a friend ; one, who knows another’s wife;
one, who falsely accuses a learned person; [should, also,
be avoided.] (35)

What is the use of speaking more on this subject,
even those, who after doing prescribed works perpe-
trate interdicted deeds, should, also, be carefully #voided
in a S'rdddha. (36)



CHAPTER V.,

[RULES OF S’RA’DDHA.]
HavING purified himself with cow-dungmd water and
being self-controlled, [the performer of a' S*»#ddha,}
~ saluting all the tmee-qbom, should invite fhem with wel-
come words (z).

On the day previous, he should say,— To-mdtrow
shall my S*rdddha take place.” If it is impossible, he
should invite a Brikmana, endued with [all] the marks
mentioned before. (2)

. When the hour for the $’»édd%a arrives, his departedn
Manes, fleet like the mind, hearing his [invitation}
and meditating on it with a concentrated mind, arrive
there. (3). -

The departed Manes, who range in the intermediate
region, follow the Brdhmands, remain there in the shape
of the wind, and attain to the most excellent condition
after partaking of the food (offered there.] (4)

When the hour for the S?»éddha arrives, the Brik-
mands who are invited, should all lead continent lives
and sit there being self-restrained (3)

They should all be shorn of anger and hastiness and
be truthful and self-restrained. One, who takes meals.
at a S’rdddha, should give up fear, sexual intercourse,.
wending a way and the recitation [of the Gdyatri.] (6)

A Brihmana, who, being invited, accepts another's.
invitation, [is a sinner.] And a twice-born person, who,
having invited [Brdkmayds, according to his acquire-

ments], invites another out of stupefaction, is a greater
sinner and is born as a vigmin of excreta. (7)
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A Eréimmmt, Who being invited at %) S'rdiddha, holds
¥exual intercourse, is visited by the sitt of Bréhmani:
tide and is born amongst the degraded castes (§).

The depatted Manes of the wicked-minded Vipra;
who being invited, wendsa way, live for that month
on diist. (9)

The departed Manes of the twice:born person, who
being invited, picks up a quartel; IWe for that dionth on
dirt and excretd. (10)

Therefore, being invited 4t 4 S'7dddA4, 4 twice-born
wne should become self:controlled. The perfdrmer of
the S'rdddhi, too, should be shorn .of angcr; remain
purified and control his senses. (i)

Having gone to the southern quarter; [the performer
of a S"réddha) should, attentively, offer {unto the invited
persons;] beautxfymg [the place), Dirvd-grass with roots,
having their tips directed towards the south, and pure
water. (12)

He should paste, with cow-dung, a low grodrid in the
$outh, cool, démarcated, possessed of auspiciotis marks;
 purified and secluded. {13)

The depatted Manes are gratified [with oblations]
offered at the secluded baiiks of rivers, pilgiimages;
one’s own ground; and the sumntits of mountains. (14)

One should not offet gplations to the departed Manes
on another’s ground. Whatever [rite] is performed
[there], by men out of stupefaction; becomes lost on ac-
count of its ownership [beitig invested in another.] (15)

Forests, mountains, sacred shrines, sacrificial places;
all these are described as having no owners. No one
has any right of possession over them. (16) )

A twice-born person should put boundary marks alt
evet there and scatter sesame seeds.  All places; sullied
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By the Asurds, are purified by sesame and the Az {a
kind of corn.) (17)

He should, thén, accotding to his power, dedicate
food, purified in many ways, not consistiiig of one curry,
fresh and of which nothing has been spent, and pros-
perous with atticles to be sucked and drunk. (18) '

Then when the noon sets in, he, having approached
the twice-barh, who have pared their nails and shaved
their beards, should offer them, as laid down in the ritual,
sticks for rubbing the teeth. (t9g)

First of all he should offer unto [the Bréimands re-
presenting the] Vis'wadévds, in Udimvara-vessels, oil,
unguents, water fot bathing [and] other ingredients of
bathing, and perfumeries of sorts. (20)

Then, having risen up and with folded palns, he
should offet; in order, water, for washing the feet and
rinsing the mouth, unto them, when they have tetarned
from after bath. (21)

The seats, made of Kus'd, for those Brikmands, who,
being invited for the first [pacty, the Deities], are beauti:
fully seated there (i.e., the place whete a S'réddha is
performed), should be placed facing the east. (22)

They (f.e., those seats) shall have one Kus'd facing
the south, and should be sprinkled with sesame-water.
{The performer of the S’r4ddha] should make the Brai-
mands, like unto the Deities themselves, sit theteon,
saying,—* Sit.’ They (the BrdAmands), too, should sit
separately. (23)

Two, on the side of the Déva, [should sit with their]
faces towards the east. Three, belonging to the Pitris,
should sit with their faces towards the north. Orone on
each side should [be present] there. Such is [the rule in
‘the case] of the maternal grandfather. (24)
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The ceremony of reception, the detexmination of
time and place, purity and the [acquiSition of] qualified
Brihmans,—these rve destroy ([the “true spirit of ] the
S’'vdddha. Therefore many should not be invited. {25)

Or, one should feed only one Brdhmanpa who has
mastered the Vedas, is endued with good character and
with [the knowledge of] the S'»x¢7, and who is shorn of
[all] bad marks. (26)

All self-restrained persons, [desirous of offering] food
to a qualified person, {should cffer the same], in a temple,
unto him returned from the three regions. (27)

He should then offer [a part of] that food unto the Fire
and then unto the [invited] religious student. A Bhikshu
(religious mendicant) or a Brakmachirin being present
for food, one should feed them to satisfaction after [the
invited Brdhmans] have been seated [to take their
meals] at a $'7dddha. That S’ rdddka is not well spoken
of where an A#/¢k: (uninvited guest) does not take his
food. (28—29)

Therefore, even at places of pilgrimage, the A¢ithis
should be adored by the twice-born ones with care. Those
twice-borns, who take meals at a S'»dddha, if they,
without spending a night, hold sexual congress or make
gifts, are, forsooth, born in the species of crows. One
having defective limbs, an outcaste, one suffering from
leprosy, a merchant, the offsping of a Niskdda by a
S’ddvra woman, one having a feetid nose, a fowl, a hog,
and a dog should be shunned from a distance in all
S’rdddhas. One should not touch a person of grim
visage, a Mleckchha and 2 woman in menses. (30—32)

One should avoid persons putting on violet coloured

raiments and [useless] silk raiments, as well as heretics.
Whatever rites are performed there [in a S'réddha]

30
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~ towards the Brdhmans belonging te the Pitris, should
~ all be done in the worship of the Vaiskadévis. One
should bedeck, with ornaments, all those | Brdkmans]
seated at pleasure. (33—34)

[Then] one should offet Arghya unto theit hands
with the Mantram,—* Y ddivva ;’ as also scents, garlands,
incense, etc., according to one’s might. (33)

Then making the sacred thread hang down towards
the left part of the body over the right shoulder, a
wise peréon, with his face directed towards the south,
should invoke the departed Manes with the Mantram,—
“Us'antastwd.” (36)

Having invoked [them] and been commanded; [he]
stould then recite [the Mantiram,—] “A’yintunas.”

‘[Then with the Mantram,—] “S’annodévi,” [he should
place] water; [and with the Maniram—] “Tilosi,”
sesame, in the vessel. (37)

* Having placed [water and sesame] and given again,
as before, Arghya unto their hands, [he should], being
-¢lf-restrained, place the remajning water of Arghya in
# vessel. (38)

Having placed, with this vessel, the 4rghya-vessel
aioug with the Pifris (i.e., having kept it as a place
of their residemce) and then taken up rice soaked
with <larified butter, he should ask—‘‘Agnou Karishyé,”
{:.c., if [ can offer oblation to the Fire.) (39}

Being éomma_mded with “ Kurushwa,” (do it), he
zaould, with the sacred thread on,* offer oblations [to

* This and similar other passages distinctly show that to put on
the sacred thread always, was not the practice prevailing then. But
the Brikmaunds used to put on the sacred thread, as a distinctive maﬁﬁy

befo te the performance of amy parsicular religious rite,
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the Fire.] Wearing the sacrificial thread and- with the
Kus'a in hand, one should perform the Homa. (40)
‘Wearing the sacred thread over the right shoulder
and under the left arm, one should perform the Homa for
the Pitris and the Vis'wadévds. Then when serving
meals to the Deities, he should lower down his right
knee. (41) o \

Then reciting,—Somdya Pitrimate Swadhd, namas,
Agnaye Kavyavihandya Swadhkd, he should offer oblas
tions. (42)

Being self-restrained and stationed near the image
of a Great Deity or in a cowpen, he should consign them
to the hands of a Vipra in the absence of the Fire. (43)

Therefore having circumambulated, at the command
[of the Brakmanis], the [image of the] Deity and his
own tutelary Deity, he should paint, with cowdung, be-
fore him, towards the south, on a little elevated place, an
auspicious circular or square figure. He should, then,
with a Kus'a-reed, rub thrice inside the figure. (44—45)

Thereupon having spread there Kus’a-grass, with
their tips directed towards the south, he should, being
self-controlled, make three balls [for the Manes] with
the residue of the oblation. (46)

Thereupon having offered the Pindas there, he should

rub, with his hands, those Kxs’a-reeds for [the satisfaction
of] the partakers of the paste. Then rinsing and rinsing
his mouth thrice and suppressing the vital airs gradually,
he should, by and by, throw the residue of the water

near the Pindas. Then being self-restrained, he should ..

beat the Pindas slowly. (47—48) .

Thereupou one should duly feed a twice-born person,
with the remaining portion of the food [forming the]
Pipda. Here (ie, in a Friddha) a person, conversant
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~with religious laws, should bow untorthe six seasoms;.
“the departed Manes and the Deities. (49)

" 1f the burning lamp is extinguished, while taking
meals at a S'7iddha, one should not again take
food. Having taken it, one should perform the:
Chindrdyana. (50) ‘

One should offer corns; various cakes of flour, sweet
boiled' milk and rice, soup; vegetables, desired-for fruits,.
milk, curd, clarified butter and honey. (5r)

One should dedicate desjred-for boiled rice, various-

edibles and drinks and all that is liked by the leading.
twice-borns. (52)

One, seeking one’s welAl-being, should give unto the:
twice-borns paddy, various kinds ot sesame, sugar and!
warm boiled rice, but not (warm) roo{s,. fruits,. and:
drinks. One should not [while offering these] shed.
tears ; nor should one be angry ; nor should one speak.
an untruth. (53—s54)

" One should not touch boiled rice with the feet; nor
should one scatter it. The Ydtudhinds (Rikshasds)
destroy what is offered angrily or hastily, o what is-
acquired by sinful means. One should not, with a
moistened body, stand near a twice-born person. {55—56)

One should not look at the crows or drive away the

birds ; for the departed Manes, for knowing the real
truth, come there in those.forms. (57)

One should not give anything there with the hands
[onlyl, nor simple salt (z.e., without mixing it with any
other article); nor should one give it tx an iron vessel,.
nor disrespectfully. (58)

[By offering food] in a golden vessel, or in am
Udumvara one, and particularly in the horn of 2
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rhinoceros, one comes by the ~most excellent ‘sover-
eignty. (59)

He, who feeds the departed: Maues in ap earthen
vessel, goes, with the eater, to the most. dreadful - helb
of Purodhd, (60)

One should not offer food in unequal quantities in the
same row, nor should one beg food, nor should [the
eaters] quarrel with [one another). By begging food,
one despatches oneself to a dreadful hell. (61)

Abstaining from speech, one should take food ; even
when accosted, one should not describe the real virtues
[of the food]. As long as the merits of the Hav: are

not described, the departed Manes partake of the
food. (62)

[Disregarding] many others seeing him, a twice-
born person, seated in the first row, should not take his
meals. Such an ignorant person takes upon [himself]
the sin of the [entire] row. (63)

The foremost of the twice-born, [who is] engaged,
should not leave anything in a S’»ddd%a. Even he must
not prevent one from offering Mdsha-corns; nor shall
he look at another’s food. (64).

A twice-born one, who being engaged in a rite for
the departed Manes, does not eat Mdisha-corns, is born,
after death, as a beast for twenty-one births. (65)

One should make them [z.¢., the invited Brékmanas)

listen to the Vedic recitations, Dharma-Séstras, Itihasas

" (History) Purdps, and the most beautiful portion [of

the $’dséras] dealing with [the performance of] the
S'riddha. (66)

Thereupon one should offer food and scatter it on the

earth before. those who are unfed. Then acco‘stingj, the
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gmtlﬁed [Brihmans] with “ Swa'ditam " (are you satis-
fied ?), he should make them sip the water. (67)

After they have sipped the water, he should address
them “ Bho ramyatim,” (Hon’ble Sirs, please take rest).
Thereupon the Brdkmans should say,~—‘Swadhkd.” (68)

Thereupon he should communicate the residue of the
food unto the [ Bréhmans already] fed. Then command-
ed by the twice-borns, he should do what they say. (69)

In a Pitri-S'réddha (i.e., Ekoddhistha and Pirvana)
“Swadita® should be uttered; in a Gositha (ie., a
S'rdddhaidescribed by Viswamitra) “Sunrita” ; in an
Abhyudaya S’réddha, “Sampannan’’; and in a Daiva,
“ Ruchstam.” (70)

Being speechless, he should send away first of all
the Brdhmans representing the Deities. Then looking
towards the south, he should beg [the following] of the
departed Manes. (71).

May [the number of} givers [in our family] multiply;
may our children [be given to the reading and teaching
of the) Védas; may reverential faith [in the Védas]
not disappeatr [in our family ; may riches, to be given
away, multiply [in our family]. (72)

One should offer Pindas and edibles unto the Brik-
mans, throw them into the Fire or water. The Vigras
being seated, one should not cleanse the leavings of the
twice-born persons. {73)

Thereupon one, seeking a son, should offer unto one’s
wife, the middle [Pinda]. Then washing the hands
and rinsing the mouth, one should feed one’s kinsmen in
the end. (74)

The kinsmen being {gratnﬁed one should, thereafter
feed the servants. One should, afterwards, take, with
one’s wife, the last portion of the food. (75)
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3o Iona the sun is not set, one should tiot Iaok it the
leavings; the pair i-hould lead a conﬁnent life. ior that
JAight. (76) '

He,~~who having made presents it aS’flddhd or
he,~who, having taken meals [thre-at]; holds sexual
intercourse,~—is again botn as a virmin, after having

passed through [the hell of] Makdrasirava. (77)

One (i.e., the performet of the S’'#iddha or the par-
taker of food) should be pure, shotn of anget; of quies-
cent soul, truthful and self-controlled. Kven the per-

- former or the eater, should give up [fot that day] Vedic
studies and meditation. (78)

The twice-borns, who, having made presents in a
S’véddha, take their meals elsewhere, are equal to great
sinners and go to innumerable hells. (79}

I have thus attentively described, in full, the rituals
relating to a S'#4ddha. An Uddsin (an indifferent
ascetic) should perform the S'#dddha with A'ma (raw ot
uncooked materialsy and not with any thing else. (80)

A twice-born one who does not keep the Fire, who
wends ways and who is given to all sorts of evil habits,
should perform the S'7dddkha with taw rice. A S’ddra
should always do the same. (8%)

A twice-born person, who is conversant with re«
ligious regulations, should, being endued with reverential
faith, perform the S’»dddha with raw rice. He should
[then] offer the same as oblations to the Fire and make
Pindas with the same. (82)

He, who, having controlled his mind, performs the
S’vaddha, according to these regulations, attains to the
station of  Vishpu, being daily freed from his sins. (83)

Therefore the foremost of the twice-born ones,
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should perform a- S’rdddka with all care. By it the
Eternal Lotd becomes perfectly adored. (84) (

A twice-born person, the iforemost of them, who is,
not rich should, after bathing and gratifying the depart-
ed Manes with oblations of sesame and water, perform
[the S'#dddha] only with roots or fruits. (85)

One should not offer [Pindas at a S'rdddha] in the
lifetime of one’s father. Homu and its terminating offer-
ings are laid down [for such a one]). Or such a person
may offer [ Pindas] for them to whom he [his father]
offers the same. This is the opinion of the learned. (86)

One should offer [Pinda] for him who, amongst the
father, grandfather, or great grandfather is dead, and
not for any one else. (87)

One should, with reverence, feed any one amongst
them who is alive, to his heart’s content. Disregarding
one alive, one should not offer [food to another]. Such
is the S’7u¢: (Vedic regulation) transmitted. (88)

A Dvamushyiyana son* should offer Pinda [for his
procreator], for he is born from his seed {semen) ; he
should likewise offer [ Pinpda for the other father], if by
his religious appointment he (Z.e., the son) is procreated
by another on his barren wife.t (89)

A son, [who is procreated] without any agreement
[upon another’s wife], should offer Pinda for [the father]

* This isa son, who is begotten by a person of good birth, on the
barren wife of another person, with her husband’s permission or with,
that of her elders in the absence of her husband. Such a som should”
offer Pindas fer his procreating father as well as the other father
who is the husband of his mother. [See Ydjflawalkya, Chapter 1.,
Sloka 68—69.] . :

+ ie., if there is no such contract between the parties, (thp one
procreating the son, and the person on whose wife the son is begatten)
as that the son shall belong to them both, '
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who gives sced, for he is born of bis semen. Other-
wise, [he should offer it] to the Kshétri [father].* (go)

He should ofter two Pindas both for the Kskétri
(father), and the Viji (procreator); orin one ($'7éddha)
he should offer it to the Kskéfri after mentioning the
name of the Viji. (9r)

On thelday of death, he should perform [the S'riddka,]
according to the regulation of the Ekoddisktha.t But
determining the impurity, he should perform the Kémya-
S’'rdddha, if he seeks any thing. (92)

One, seeking prosperity, should perform the 454y-
daya-S'riddha in the fore part of the day. All [its .
rituals are like those of a] Daiva. No external rite
should be performed. {93)

Darva (grass) should be spread over on all sides.
Thereon he (the performer) should feed the twice-
born ones. He should say,—* Be ye gratified, NVind:-
mukha-Pitris.” (g4)

First of all, the S’rddd%a of the female ancesters
should take place; then that of the male ones;
then that of the [deceased] maternal grandfather.
These three S’réddhas have been laid down in the
Smritis for the Vyiddhi (i.e., offerings made to the
Manes on prosperous occasions, such as the birth of a
son, et:) (95)

First [before performing these S'rdddhas], offerings
should be made unto the Deities. No work should be
done from the left to the right, (96) . o

* The tather on whose wife he has been begotten by another person
with the former’s permission.

* 1n the performance of the S’vdddha for a particular person on the
‘day of death, it is not necessary to take any nmotice of the purity er
impurity of the day,

31 ' .
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Having made adorations with flowers, incense, edibles
and ornaments unto the variegated altars, the idols and
the twice-born persons, one, with the sacred thread on,
being self-controlled and facing the east, should offer
Pindas; and having adored the Mitris, a learned person
should perform three S’»dddhas. (97—98)

The Métris (deceased female ancestors), being
possessed by ire, seek to injure hiin, who, without per-
forming the Mitri-YajAa, performs a S’»dddha. (99)

CHAPTER VI.

[VARIOUS FORMS OF IMPURITY.}

IF any, amongst the Sapindas, is born or dead, the im-
purity of the Bréhmands, say the learned, extends over-
ten days. (I)

During the period of impurity, one should not per-
form any of the (NVitya) daily rites, and particularly
those of the Kdmya ; nor should one think of the Vedic
Mantrams. (2)

At this time, one, who keeps the [Sacred] Fire, being
purified and shorn of anger, should feed the other (i.e.,
pure) twice-born persons. He should, with dried rice
and fruits, offer oblations to the Fire for the departed
Manes. (3)

Others should not touch them [who are i impurity] ;
nor should'they offer food to the Spirits. In [an impurity],
consequent on the birth of a] son, no sin is committed
by touching [the other} Sapindas, with the exception
of the mother. Again, in [an impurity of] death, it has
been said by the Sages, that one can, on the fourth, or
the fifth, day, touch him who is given to religious study,
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who celebrates sacrifices, or who. is conversant with
the Védas. (4—s5) \

On the tenth day, after bathmg, all [other ca.stes]
may be touched by them. Unmeritorious [impurity], in
the case of servants and unworthy* Sapindas, has been
described [to extend over] ten days. (6)

A person possessing one qualificationt [is purified]
in four days; one possessing two,} in three days; and
one possessing three, in one day. (7)

After the tenth day, one should fully read out the
Véda and offer oblations to the Fire. He (i.e., one who
observes impurity for ten days) becomes worthy of being
touched on the fourth day. So the Patriarch Manu
has said. (8)

The period of impurity of those who do not per-
form religious rites, who are not read in the Védas, and
who suffer from leprosy, etc., terminates with their
death. (9)

The [period of] impurity, on the death of [Nirgu:a)
Brdhmands, ranges from three to ten nights. [Impurity
on the death of a Sapinda,] before he is invested with
the sacred thread, extends over three nights; and for
ten nights,.thereafter. (10)

[If a child] is dead within two years after its birth,
the same [period of impurity, Z.e., ten nights] is for
the parents. Such is desired [by the Law-givers]. [If
‘the Sapinda] is highly unmeritorious, [one attains to]
purity within three nights. (11)

* Nirgunag persons are those who do not maintain the Sacred Fires.
as described in the $’7uti and the Smriti.

+ Two qualifications are the maintenance of either the Srauta-, or
the Smdrta-, Fire and Vedic studies.

$ Three qualifications are the maintenance of both the Fires and
complete Vedic study.
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" The same [is the period of impurity, 7., three
‘nights] for the parents on the death of a child before
téething. Such is the deliverance [of the Ruis#is].
Three nights {form the period of impurity on the
demise] of a child that has teethed. [A child is called]
Fdtadanta when the teeth grow. (12)

Immediate is [the purification, on the death of a
child] who has not teethed ; [and impurity extends over]
one night, before the ceremony of tonsure (Chudikara-
nam) [is performed within two years]; and three nights,
before the investiture with the’ sacred thread (Upa-
rayanam) ; and ten nights, afterwards. (13)

If a child is dead as soon as it is born, both the
fathér and mother suffer from impurity consequent on
the birth* {only]; the father, too,t becomes unfit to be
touched. (14)
 Immediate is the purification for the Sapindas,
fif death takes place after ten days]. One day [is the
period of impurity] for a uterine brother, if he is
Nirguna (unmeritorious). (15)

If death takes place after the teething, one night is
the period of impurity for the NVirguna Sapindas; and
three nights, if it takes place after the ceremony of
tonsure. (16)

O ye learned ones, if death takes place before the
teething, one night [is the period of impurity] for the
Sapindas, if they are highly disqualified. (17

Immediate is the purification of the Sapindas on
the dropping [of an embryo] by abortion. But if
the Sapindas are greatly disqualified, a2 day and night

* i.e., the impurity consequent on death does not affect them.
taMother, of course, is also not to be touched.
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[form the period of impurity] on accomnt of "abor-
tion. (18) o

Three nights have been laid down [as the period
of impurity] for kinsmen, if they act aceording to
their desire. 1 any birth takes placz during [the period
of impurity consequent on] a birth and any death during
[impurity owing to] a death, purification is attained
with the termination of [the first impurity]. {If any
such incident takes place] on the last day [of impurity,
the period is increased by] two nights. [If impurity]
for both birth and death simultaneously takes place, it
terminates with that of death. (19—20)

If any impurity, multiplying sin,* takes place after
[any other minor impurity],—one is purified by it (z.e.
by its termination). Hearing of an impurity conse-
quent on birth or death, a person, gone to another
country, should observe impurity till the [remaining}
period is completed. [If he hears of it] after the
period of impurity is over, three nights have been
spoken of f[as the period of impurity] for the
Sapindas. (21—22) '

Hearing of a dezth after a year, a bath [brings on
purification). Under all circumstances and in all times,

* This is an impurity consequent on the death of father, mother,
grandfather, etc., which iscalled Guru, or most important as’oucha, im-
purity. There is another reading “-erdhavrittimadis’ouchamurdhama-
nyenas'oudhyati,” meaning,—"if any impurity, of a more import-
ant character, takes place after half the period of another impurity is
over, it lasts for the entire period to be observed for the latter, and at
its termination one is purified.” Thus the meaning of the context is:—
Supposing a person is in impurity for the death of a Sapinda kinsman.
After four days his father or mother dies. In this case, his impurity
does not end with the last day of the first one, but extends overthe
entire period, beginning with the commeacement .of the latter.
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immediate is the purification for a person who is obser-
ving a vow, for one who studies the Védas, and for one
who is engaged in a work for carrying on his liveli-
hood. [On the death of] maidens who have been en-
gaged by words but not married, the father and the
Sapinda-relations [have to observe impurity for] three
nights. If marriage has been solemnized, [their)
husbands [are to observe impurity]. One day has been
prescribed in the Smyritis [as the period of] impurity on
the death of a maiden who has not been even orally
engaged. (23~—~25)

Impurity has been spoken of as immediate on the
death [of a maiden] within two years from birth. [Im-
purity extends over] a night, [if she dies before] the
ceremony of tonsure. (26)

Three nights [form the period of impurity if a
maiden dies] before being given away in marriage ;
and ten [nights] after that [form the period of impurity
in her husband’s family]. Three nights [form the period
of] impurity on the death of a maternal grand-
father. (27)

Similarly is to be known the period of impurity on
the death of a uterine sister. Pakshini (a night with
the two days enclosing it) [forms the period of
impurity] on the death of relations formed by marriage
as also of Vindhavas (i.e., maternal uncles). (28)

One night has been laid down [in the case of the
death] of the preceptor or a fellow religious student.
Immediate [is the purification] oqn the death of the
king in whose territory [a person] lives. (29)

On the death of a married daughter [living] in the
house, the father [has to observe impurity for] three
days; three nights [form the period on the death and
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birth of sons to] Punarvu-wives (i.e., widows ‘married
by him), of sons born in the family (i.c., not born of his ‘
own loins), and of the preceptor. A day and night is
spoken of [as the period of impurity on the death of]
a wife who has been visited by another person, [and on
that] of the preceptor’s son and wife. (30—31)

One night [is the period of impurity on the death}
of an Upddhydya, of S'votriyds and of Sapinda-rela-
tions living in [a person’s] house. (32)

Three nights [form the period of impurity] on the
death of the mother-in-law as well as that of the father-
in-law. Immediate purification is laid down on the death
of a Sagotra (i.e., one of the same family after fourteen
generations). (33)

A Brikmana attains to purity within ten days; a
Kshatriya, within twelve days; a Vaiskya, within fifteen
days, and a §’4d»a within a month. (34)

It has been desired [by the Law-givers] that of all
persons, born in the families of the Kskatriyis, Vais'yas,
and the S"4drds who serve good Brikmands with un-
divided attention, one attains to purification within ten
days like unto a Brdkmana [himself]. (35)

[If a person born) in degraded castes, [serves the
Kshatriyés and Vais'yis) [he attains to purification]
like the Kshatriyds and Vais'yés® [On the death of a
Sapinda-] S'ddra, the impurity for the Vais’yas, Kshatri-
yds and the Bréhmands extends, in order, over six, three,
and one night. ‘O ye leading Brdhmands, [similarly on
the death of a Sapinda-Vais'ya] the impurity for the
S'ddrés, Kshatriyds and the Bréhmands extends over

* 1f a person serves a Kshatriya, he attains purification in that work
within twelve days ; and if a_Fais’ya, within fifteen days.
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a‘fortnight, six nights and three nights respectively. O
ye foremost of the twice-born race, the impurity [on the
death] of a Kshatriya, for the Brihmands, the Vais'yds
and the S'Zdrds [extends], it is said, over six nights
and twelve days gradually.* (36—38)

On the death of a Brihmana, the S'ddrds, Vais'yds,
and the Kshatriyds [should have to observe the usual
period of impurity]. By performing the funeral rites
of a Brihmana who is a Sapinda (i.e., for whom one
is entitled to offer a Pinda), a Vipra attains to puri-
fication within one night. The Lotus-sprung (Brahm4)
has said so. By taking meals or living with [that
Brihmana], one attains to purification within ten
nights. (39—40)

If having his mind possessed by avarice, one speedily
burns [the dead body of a Brikmana), a twice-born
person (¢.e., a Bréhmana) becomes purified within ten;
and a Kshatriya, within twelve days. (41)

A Vais'ya attains to purification within a fortnight ;
and a S’#dra, within a month; or again, in six, seven
and three nights. (42)

Having cremated a helpless, friendless, poor Brdk-
mana, the Brikmands and others attain to purification
by drinking clarified butter after bathing. (43)

If out of love, a person ‘of a lower caste touches,
durin,c;r the period of impurity, a higher caste, and a
higher caste a lower one, he attains to purification with
[the termination of] his impurity. [By following the

* These S'lokas conclusively prove that there was inter-caste-
Marriage prevalent at that time, otherwise these laws, relating to puris
fication, would not have been promulgated by the Law.givers.
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deadt body of 4} Kskatriya, (a Brdkmaya) altains puri:
fication in one day; and [followmg that of] a Vaisyg,
iu two days. (44)° : ¥

[In following that of] a S'ddra, tlhiree d:«iys Ha,ire tieent
spoken of [as the period of impurity]. [He shduld] agair
[practise] Préndydm for a hindred times. If, befare
the bones of a S’#dra are deposited, a Briéknidna weeps
with his (7.e., the S’4dra’s) own people; [his] impurity
lasts for three nights. One night is for a Kshatriyd
and Vais'ya, [if they do the same]. OtHerwise (se.;.
after the depositing of the bones), a Brdhntand [attains
purification by bathing after a day or a night]. (45~—46)

If, before the bones of a Vigraz are deposited, a
Brikmana weeps for him, he, forsooth; attains puri-
fication by bathing with the cloth; worn by him at that
time, on. (47)

He, amongst the Bréhnmians or other inferior castes
who takes food with them (7.e., those who are impure).
or drives in the same conveyance, attains purificatio:
within ten days (i.e., the fixed period of impurity). (48) .

He who wilfully takes their (i.e., impure persons’}
food, even if he Le a Deity, attains putification after
obsetving impurity [for the fixed period} and bathing
after its termination. (49) '

A person; who under the pressure of famine takes
food offered by them, should observe impurity for the
[number of] days [he has taken it}; thereafter, he shiould
perform penances. (50) ,
~ The twice-born, who maintain [their] Sacred Fires,
should on the death of their Sapindas, observe impurity
from the time.of cremation; and others, from' the hour
of death. (51) ‘ )

Sapindats (kinship connected by the offering of the

. 32
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‘funeral rice-bails to the Manes) ceases in the seventh
generation ;* Saménodakabhiévat (relationship connected
by the libations of water to the Manes of common
ancestors) ceases when there is no knowledge of the
name and birth [of a person]. (52)

Father, grandfather and great-grandfather [who are
entitled to S’»éddha), the Lepabhdjas,} and one’s own
self,—these seven generations form the Sapindas. (53)

The Divine Prajipati has said that Sapinda-rela-
tionship extends over [three generations] upwards [from
the great-grandfather]. Sapinda relationship extends

" éver three degrees in case of persons of various Varnas
bégotten by one [father] upon many wives of various
castes. (54) '

Architects, artizans, physicians, maid-, and man-,
servants, kings, and royal officers have been described
as to have immediate purification. Persons, who make
daily charities ; one, who makes a Niyama (i.e.,, a parti-
cular promise); one, who knows the Brakman; religious
students; those, who are initiated; those, who are
engaged in religious rites; a king who has been duly
installed and those who continually distribute rice,—=
[all these]—attain immediate purification according to
ordinances. (55—57)

*® From a person with whom the calculation begins, six generations
upwards and six generations downwards constitute the Spindas.

-+ This relationship extends from the seventh or the (eleventh) to the
thirteenth (or the fourteenth, according to some,) degree.

1 Lepas means the wipings of the hand {or the remnants of the
food sticking to the hand) after offering funeral oblations to the first
three ancestors (father, grandfather and great-grandfather); these
wipings being offered to the three ancestors after the great-grandfather
i.e, to paternal ancestors in the 4th, sth and the 6th, degree,
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In a sacrifice, at the time of wedding, in any reli-
gious rite relating to a Deity, during.famine or any
other calamity, immediate purification” has beer ‘men-
tioned. (58)

Immediate is the purification for those who have
been killed by poison, by lightning, by the king, by the
Brihmands, or by snake-bite. (59)

Immediate purification is laid down in a death by
entering into fire, by jumping down from a high place,
by taking poison, or by fasting; in that for Brik-
mands and kine ; and in that while leading the life of a
Sannydsin. (60)

There is no impurity [at the death of] perpetual
religious students, forest-recluses, Yatins, and religious
students, as well as at that of an outcaste. [This has
been said] by the learned. (61)

CHAPTER VIIL

'[PERSONS QUALIFIED TO PERFORM THE S’RA’DDHA.
i Q

No cremation, no funeral rites, no depositing of bones,
no shedding of tears, (no offering of] Pinda and no
S'véddha whatsoever {should be done for the degraded
ones. (1)

There is no impurity for him who lays a violent hand
on himself with fire, poison, etc. No cremation and no .
offering of water should be made for him. (2)

If, however, by a mistake one dies through fire,
poison, etc., impurity should be observed for him and -
[the rite of offering] water should be performed. (3)

If a son is born [to a person], gold, paddy, kine,
clothes, sesame, rice, oil, molasses, and clarified buttere=
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all these raw materials may be accepied from him on
that very day. (4)

From the house of a person wha is in an impure
state, fruits, sugar-cane, vegetables, salt, wood,
water, curd, clasified Jbutter, medicines, milk, and dried
food may be accepted daily. One, who maintains the
Sacred Fire, shall be duly burnt with the Three
Fires. (5—6)

One, who does not maintain the three Sacred Fires,
fshould be burnt] with the Sacred Fire consecrated in the
bouse ; and other inferior persbns, with the oxdinary fire ;
—by the twice-born. I the dead body is not fownd, an
image should be made with Pa/isa [leaves];—and be only
burnt by the Sapinda-relations endued with reverence,
controlling speech and [mentioning] only the name and
family. Water, they should offer, only once. (78)

They all,* putting on wet cloth and with kinsmen,
should duly offer every day, [both] morning and evening
for ten days [consecutively], Pindas ‘at the gate of the
bouse for the deceased person. They should feed four
Brihmands. On the second day, shavingt shall be done
along with all kinsmen. (9—10)

Then the bones [of the deceased person] should
be deposited by the F¥#dtii (chief-mourner) with all
kinsmen. [The performer of the S’7dddka on that

* The ysual practice is that the son should offer the Pindas. In the
Text Servalor all, is mentioned ; because, in the absence of a son, all the
Sapindas are qualified to offer Pindas,

+ Shaving takes place generally on the last but one day of im-
purity.
{ Here the word ¥ 44! means the next kin who performs the funer.

ral rite; and he is, therciore, qualified to perform the §’7dddka in the
absence of a son,
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day], should, with reverence, feed an uneven. mmbet of
pure Bréhm ands not lesser than three. ‘11&) '

On the fifth, ninta, and the eleventh, day he should"
feed an uneven number of Brdhmands This ﬁi
known as the first §'rdddha. (12) .

On the eleventh day (for -the Brihmands) and on
[the day after] the twelfth (for the K'skatripds), the .
person, who lights up [the funeral pyre], should, with
reverence, offer a Piuda and a Pavitra (a Kus'é- reed). ‘
in honour of the deceased. And he should [perform .
the §'»déddha] every month on the day of death for one
year. (13—14)

It is said that after full one year, the Sapindikaran
(annual S’»dddha for offering Pipdas) shauld be pere
formed. O leading twice-born ones, [in that S’»dddha
the perfarmer) should make four vessels, [one] for the
deceased, and [three for] ancestors of three degrees
upwards. (15)

Thereupon with the Mantrams,—“Ye Samind, etc.,”
he should pour down [water from] the vessel dedicated
to the deceased into those offered for the Pifris (grand-
father, etc.). Pindas should be offered in the same
manner. (16)

It is laid down that Sapindikaran, S’rdddba should
be preceeded by the Daiva, (i, offerings made to the
Deities). There one should invite the departed Manes
and point out again (i.e., invoke) the deceased.* (17)

No separate rite should be performed for those
deceased ancestors for whom Szpinditaran has [once]
been done. He, who makes separate Pindas, becomes a
destroyer of the departed Manes. (18) v

* A deceased person is called Préfa till the celebtatipn ot tht
Sapindikaran-S'rdddha, after which he is designated Pitri, -
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 After the death of his father, a son should be well
instructed in the word Pinda. He should, every day, offer
boiled rice and a pitcher, full of water, according to the
rites to be performed for a deceased person. (1g)

The annual S’rdddha, which should be performed
every year, must be done according to the regulation of
a Pdrvana-(S'rdddhe). Such is the eternal law.* (20)

{Every rite] for the parents, such as the offering of
the Pindas, should be performed by the sons. In the
absence of a son, the wife should do it; and in the
absence of a wife, the uterine brother should do the
same. (21)

I have thus described duly the duties of the house-
holder. [The duty]of women is to serve their husbands.
There is no other duty laid down for them. (22)

He, who daily satisfies his own duties and has his
mind dedicated to /’s’zara, attains to that great station
which has been highly spoken of in the Védds. (23)

CHAPTER VIII.

[PENANCES FOR VARIOUS SINS.]
Penance for Brahminicide.

THE destroyer of a Brdhmana, one who drinks spiritu-
ous liquors, a thief, and the violator of the preceptor’s
bed, and the one who associates with them,—are the
great sinners. (1)

He, who lives for a year in their company, becomes

* This is the ritual when the father dies after becoming a Sannydsin
or when the parents die on an Amjvasyd-day,
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degraded. Even he, who daily sits [with ther] on [the
same] bed and seat, a)so, becomes degraded. (2) B K

A twice-born person, who knowingly performs reli-
gious rites for, holds sexual union with, teaches and
takes meals with [those great sinners], becomes forth-
with degraded. (3)

A twice-born one, who unwxlhngly and out of ig-
norance, receives religious instructions [from such
a sinner] and a fellow-student remain outcasted for one
year. (4)

One, who is guilty of Brahminicide, should, for self-
purification, by making a hut, begging alms and carrying
a rod with the skull of a dead [Bréimana] placed on its
top, live in a forest for twelve years. (5)
~ He should avoid all the houses belonging to the
Briékmands and temples. He should always accuse his
ownself and think of the [dead] Briéimana. (6)

Every day when the fire is shorn of its smoke and all
conversation about food is stopped, gradually he should
enter into seven houses belonging to qualified castes and
capable [of offering alms]. (7)

Or, [for purificatinn,] he should voluntarily betake to
fasting, jump down from a high place, enter into a burn-
ing fire or into the water. This is the first [part]. (8).

Or, for a Brdhmana or a cow, he should, disinterest-
edly, give up his vital airs (7.e., life); or, making a Vipra,
suffering from a long-standing disease, shorn of his ail-
ment, [he attains to purification]. (9)

By offering food to a learned [Bréhmana), one is
freed ifrom [the sin' of] Brahminicide. A twice-born

person is [also] purified by taking the final bath in a
Horse-Sacrifice. (10)

The killer of a Bréhmana, who gives his all unto’a
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Brihmane conversant with the Vddas, or who sees the
Bridge,* is freed from sins. (11) .

Penance for Drinking Spirvituous Liguors.

A DRINKER of spirituous liquors should drink wine, red«
hot like iron. A twice-born person, when his body is
{thus] burnt, is freed from [the sin]. (12)

Or by drinking red-hot cow’s urine, or [similar]
liquidiﬁed cowdung, milk, clarified butter or water,
[he is] freed from the sin. (13).

Or for, the expiation of the sin, he should, with a wet
cloth on and being self-controlled, perform the vow of
Brihmanicide (for twelve years). (14).

Penance for the Theft of Gold.

A Brikmanpa, who has stolen gold, should, after
approaching the king and describing his own misdeeds,
once say,—* Do thou punish me.” (15)

Taking up the mace, the king should himse}f once

strike him. Thereupon he [the perpetrator] becomes
freed [from the sin]. Or by (praetising] austerities a
Brihmana-thief becomes freed]. (16)
*  Finding out and taking up by the hand a destructive
mace, stick, or aniron rod sharpened on both ends,
runaing about with dishevelled hairs, trumpeting his
owa sinful deeds, [a perpetrator of a crime should say,—]
“ Punish me.” The king should [then] strike the thief.
(ry—~18).

Whether meeting with death er escaping it, there-
upon, he is freed from [the sin of] theft. Without

* This refers to the Bridge, constructed by Rdma over the Sea, at
Riméswaram, in the District of Madura, .in the Madras Presidency,
popularly known as Adam’s Bridge. This shows that this SadvAi?d must
have been written after the Rgmdyana Period.
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punishing [a thief], a king is visited with the sin of the
thief. (19) b \

The fruit (.e., the sin) of gold-theft [committed by]
another (i.e., a Brihmana), is dissipated by [the per-
formance of] austerities. Putting on a tattered cloth, 2
Bréhmana should practise th- Brékma-vow in the
forest [for twelve years]. (20)

By [either] taking the final bath in a Horse-Sacrifice,
or by giving unte the Brikmands gold equal to the
weight of 'his own body, a twice-bern person is [also]
purified. (21)

A Briéhmana-thief of gold, for the expiation of that
sin, leading a continent life, should practise hard
austerities for a year. (22)

Penance for Knowing a Step-Mother.

By knowing a step-mother, under the influence of
lust, a Brdhmana should embrace a female-form, made
of black iron after his heart and heated. (23)

Or having cut off himself his generative organ and
testes and taken them in his palms, he should procecd
straight on to the south or to the west till the destruction
of his body. (24)

Or, for expiation, he should meet with death for his
preceptor, or he should practise the Brakma-vow [for
twelve years]. In a year [he is also purified] by
embracing the branch [of a tree] full of thorns. (25)

Being self-restrained he should lie down on earth.
A Vz'pra, being self-controlled and with a tattered cloth
on, should practise hard austerities for a year. One,
knowing a step-mother, should thus be freed [from the
sin.] (26).

The, foremost of the twice-born becomes freed. [from
the sa.l’] by taking the final bath in a Horse-Sacrifice,

33
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Leading a continent life, always practising austerities,
‘taking his meals at the eighth period (Z.e., in the night
‘of the fourth day after fasting for three days), standing
or seated and lying down on earth,—a man, who has
no money,¥ should thus, in three years, be freed from
the sin. (27—28)

~ Or he should performsfour or five Chdndriyanas. (29)

Penance for the Sin of mixing with the Degraded.
Ir a twice-born person mixes, out of avarice, with a
degraded person, he should once perform, for the ex-
piation of the sin, the penance faid down for him (te.,
. the degraded). Such a person, amongst those who asso-
ciate with the degraded, attains to freedom [from the

sin], or he should zealously practise hard austerities
for one year. (3o—31)

Half is the penance for associating [with them] for
six months. Such purificatory rites dissipate even the
impurity of the great sinners. (32)

One attains to freedom [from the sin] by taking
journeys to holy places situate on this earth. O ye
Vipras, a Brihmana, possessed by lust, after perpetrat-
ing the mighty iniquities of Brahmanicide, drinking
spirituous liquors, theft, or knowing his step-mother,
being self-controlled, should perform [the vow of] fasting
at a holy place. (33—34)

Or meditating on Kapardir (S'iva), he should enter
into the fire or water. Munis, conversant with religious

rites, bave not seen of any other means of redemption
[for them]. (35)

¥

" It shows that a rich man is freed from the sin by making proper
gifts.



CHAPTER IX.

[PENANCES FOR VARIOUS MINOR SINS.]

By willingly knowing his daughter, sister or daughter-
in-law, a Vipra should enter into a burning fire. This
is the law. (1)

By co-babiting with mother’s sister, materral uncle’s
wife, or with father's sister, or by knowing sister’s
daughter, maternal awnt’s daughter, or paternal aunt’s
daughter, one, being self-controiled, [and] after practis-
ing hard austerities, should perform four or five
Chindriyanas. (2—3)

By knowing a maternal uncle’s daughter, one should per-
form the Chdndréyana. By co-habiting with wife’s friend
or with her sister, after fasting for a day and a night,
one should perform the Zaptakrichha (a kind of penance).
By knowing a woman in [her] menses, [one should
attain] purification [by fasting] for three nights. (4—5)

By co-habiting with a Kshafriya-woman, [a Brij-
mana) is purified by a Chdndriyana or by a Paridka (a
kind of penance). The Divine Unborn (Brakmai) has
said so. (6) '

By [consciously] killing a frog, mungoose, crow, cat,
boar, mouse or a dog,—a twice-born person should
perform a great penance extending over sixteen days.
Or by [unconsciously] killing a dog, one should zealously
drink milk for three nights. (7)

Or by [unknowingly] killing a cat or a mungoose,
one shouid wend a way a Yojana [in length]. By killing
a horse, a twice-born person should perform a hard
austerity extending over twelve [days]. (8).

. Having killed a servant, the foremost of the twice-
born should give away a weapon made of crude iron.
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‘Maving slain a crane, Rapgava-mouse, Kritalambhiak.
boar, a black-spotted raven, 7i/df, franclonine partridge
or a parrot,—[one should give away] a two-years-old
calf; and a three-years-old one, for having killed a-
heron. (9—10)

By killing a swan, crane, Vaka (a kind of crane),
a Titti-bird, a mankey, or a Bhdsa,—one should make a
gift of a cow unto a Brakmana. (11)

By slaying animals living on flesh or deer, one
should give away a milch-cow i [by killing] animals that
do not take flesh, a calf; and [by killing] a camel, gold
weighing five rupees. (12

By killing animals having bones, {one should] present
something to.a Vipra; and by killing those that have
no bones, one is purified by Prdndyima. (13)

By destroying trees yielding fruits, groves, creepers,
and large trees loaded with fruits,—one should recite a
hundred Ri&-verses. (14)

To take clarified batter is the parification [enjoined
for destroying] flowering [plants]. By killing, by
mistake, [a cow], one should perform the Chindriyana
and the Parika. (15)

There is no penance for willingly killing her (z.e.,
a cow). By stealing mep, women, houses, tanks, wells
or other watery expanses,—one is purified by the Chdn-
driyapa. By stealing articles of little value from
another’s. house, one should perform the austerest Sénfa-
pana for self-purification.  The five ingredients supplied
by the cow (Pafichagavya) [form] the purification for
pilfering rice, etc., and wealth. (16—18)

Fasting for three nights is [the penance for pilfering]
grass, wood, trees, flowers, garments, hide, meat and

fikh. (19)
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Fasting for twelve nights is [the penamce for steal
ing] diamonds, corals, p.ecious stones, gold, silver, iron,
belmetal and pebbles. (20) *

[For robbing) cloven-footed and one-hoofed ammals,
one should perform the self-same penance (z.e., fasting
for twelve nights). [He, who] pilfers birds and medicinal
herbs, [should live on] milk for three days. (21)

[There is] no [penance for taking] the meat [of
animals] sacrificed unto a deity ; [for taking any other
meat, one] should perform the Chindriyana. Or, fasting
for twelve days, he should offer oblations of clarified
butter to the Fire with the Kushmanda-{ Mantram)]. (22)

«By eating [the meat of] a mungoose, owl or a cat,
one should perform the Sdntapanam. By eating [that
of] a dog, one is purified by periorming a mortifying
penance or by looking at an auspicious planet. (23)

And he should then perform the initiatery rites as laid
down before [by the preceptors]. ) By eating a porcupine,
crane, swan, Karandeva (water-fowl), or a Chakravika,
—one should fast for twelve days. By eating a pigeon,
Titiva-bird, Bhdsa, parrot, Sérasz (a kind of crane), a
leech, or a goose,—one should perform the same penance.

By eating a porpoise, bean, meat, fish, or a boar,—one
should perform the same penance. By eating a cuckoo, a
bird living on fish, a frog, or a snake,—one attains to
purification by living, for a month, on barley boiled with
the urine of a cow. By eating water-ranging animals,
those born in water, those killed by Rikskasas, those
having blood-red feet,—one should perform the self-same
penance for a week. By takingithe meat of a dead ora
useless animal procured for one’s use, one should per-
form the same penance for the expiation of the sin. By
eating a pigeen, an elephant, a pot- lﬁrb afowl, a Rajake
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or an alligator,—one should perform the Préjipatya
(penance). By eating onion or garlic, one should
perform the Chdndriyana. (24—31)

[By eating] the Virtaku, (the egg-fruit), or the
Tanduliya (broken rice), (or the both],—one is purified by
Prijipatya. [By eating] the As'mantaka (a plant from
the fibres of which a Brdhmana’s girdle may be made),
or what comes near,—one is purified [by performing]
the.Zaptakrichha. By eating [the flesh of] a man or
a hare, one is purified ‘by Ivdjipatya. By eating
bottle-gourd or turnip, one should perform the very
same penance. (32—33)

By eating Udumuvara, one is purified by self-sought
[penance of] Zaptakrichha. By eating useless (..,
not dedicated to a deity), Krisara Samjdva (a kind
of pudding), Pdyasa (rice boiled with milk, cake,
S’ushkali (a preparation of cake),—one is purified by
performing this penance for three nights. By drinking
milk, unworthy of being drunk, [all], especially a
Brahmachiarin becomes purified in a fortnight by living
on barley boiled with the urine of a cow. By drinking
the milk of a cow that has not passed ten nights from
the day of delivery, that of a (similar) she-buffaloe, that,
of a (similar) she-goat, that of a cow big with a young
one, or that of a cow that has no calf,—one should per-
form the self-same penance. By taking unnatural trans-
formations of these (such as, curd, etc.,) or drinking them
out of ignorance,—one is purified within seven nights by
living on barley boiled with the urine of a cow. By
taking food of the first S’7addka, or on the occasion of
a birth or deathy—a Brihmana becomes purified by
attentively (performing) the Chdndriyana. A twice-born
person, by taking.#the foQd of a person who does not
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perform the daily rites, the end of which is%n%ot' ruinous,
should fully perform the Chdndrdyana. Having taken
food prepared by people who are disqualified to serve
it, that of a degraded caste, or that offered at the
monthly funeral rite of a deceased person,—one [should,
so it is said, perform] the Zaptakrichha. Having taken
boiled rice from a Chandila, a twice-born person should
completely perform the [penance of] the Chindriyana.
(34—41)

By unwittingly taking excreta, urine, or any other
article sullied with spirituous liquor,—~the three twice-
born castes should again performsthe Sanskdras (rites
of purification). (42)

The twice-born,—amongst those taking, out of ignor-
ance, urine or excreta of birds living upon flesh,—should
perform the great Santapanam. (43)

[By taking] Bhasa, frog, dog or a crow,—fone
should] perform a distressing penance. A Brihmana
becomes purified by Prijipatya and a painfully restricted
diet. (44)

By drinking water from a wine-bowl, a Kshatriya
should perform the Tuptakrickka; a Vaisya, three
distressing  penances; [and a Brikmana,] the
Chindriyana. (45)

By taking the residue of food or the remnant of
drinking water left by a dog, a twice-born one becomes
purified, within three nights, by living upon barley boiled
with the urine of a cow. (46)

By drinking water sullied with urine or excreta,
one should perform the Sdntapanam capable of purify-
ing the body. (47)

If a Brdhmanae unknowingly drinks-water in a well
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or a vessel belonging to a Ckanddla, he should perform
the Santapanam destructive of sins. (48) ‘

By drinking water touched by a Ckanddla, the fore.
most of the twice-born becomes purified [by fasting]
for three nights or by taking the Padéckagavya.® (49)

By taking food, without bathing after willingly
touching a great sinner, a foolish twice-born person
should perform the Taptakrickha. (50)

By marrying in another caste (z.e., a S'udra-maiden),
one (i.¢., a Brdhmana) becomes a Mahipdtakin (great
sinner). By associating with_ such a sinner, one also
becomes a sinner. (51) )

By simply marrying a maiden of different caste,
twenty-four penances are [to be performed]; half of
those, for living with ‘her; there is no penance in
procreating a son [on her]. (52)

By taking food, out of ignorance, after seeing a Makd-
pltakin, a Chandala, or a woman in [her] menses,—one
is purified {by fasting] for three nights. (53)

By taking [one’s] meals, while still wet after bathing,
one becomes purified [by fasting] for a day and a night.
[By doing so] knowingly, [one attains to purification]
with the {performance of] a distressing penance. So
the Divine Lotus-Sprung Deity has said. (54)

By eating dry [meat], rotten or foul-smelling
articles,—a twice-born person should fast. [He should]
do it again and again. (53)

By officiating as a priest for servants, [or by helping]
others (i.e., other castes) in other rites, by perform-
ing ritgs causing death to another person, and other

* The five products of the cow taken cblleetively, ie., milk, curd,
clarified butter, urine and the dung,
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wnworthy deeds,—[a Brdhmana] becomes ®purified by
three distressing penances. (56) ‘ )

By performing the cremation of those who have been
kiled by a Brihmana, 2 twice-born person becomes
purified by a Prdjdpatya, living [all the while] on barley
boiled with the urine of a cow. (57)

- He, who having his body anointed with oil, passes
urine or excreta, or has his beard shaven, or holds sexual
intercourse, in the morning, becomes purified [by fast-
ing] for a day and night. (58)

By disregarding (#e., not performing Homa) Viviha-
Fire for a day, aleading twice-born person becomes
purified in three night®; [and by doing so] for three
nights again, [one becomes purified by fasting for] six
days. (59)

By neglecting it for ten or twelve days, one should
perform the most distressing Ckindrayana for the expia-
tion of that sin. (60)

By accepting an article from an outcaste, one be-
comes purified by throwing it away. He should, also,
duly perform a penance. So has the Divine Lord
said. (61)

By desisting from a fast [intended to bring about
death] and returning from the order of religious men-
dicants, oné should perform three distressing (Prajé-
patyas) and Chindrdyanas. (62)

[Then] by again performing all the purificatory rites,
such as the Ydtakarman, etc., twice-born persons [are]
purified. They should, having an eye on religion,
completely perform this penance. (63)

By not performing a morning adoration ‘and offer-
ing sacrificial fuels to the Fire for pressure or urgency
of work, [a Brahmachdrin],~taking his meals ence,

34
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and’ Tin the night only, [if] an evening [rite is neg-
lected], and after being puritied by bathing, govern-
ing his mind and restraining his self,—should recite the
Gayatri eight thousand times and be [thus] purged of
[his sin.] (64—05)

If a householder, out of mistake, does not perform
his Sandliyd-adoration or deviates from the performance
of a Snitaka-vow, he should fast for the day. (66)

In consequence of wilfully [neglecting the Sandhyd],
the foremost of the twice-born should perform the dis-
tiessing benanve [of Prdjapatya tdr full one yeér, and
should perform the Chindrdyana, [if he does so] for
livelihood. [And] by making a gift of kine, [he is]
purged of [his sins]. (67)

If he does so, prompted by agnosticism, a twice-born
person should perform the ’rijipatya. By performing
the Taptakrichha, one is purged off of [the sin of] acting
against the Deities and preceptors. (68)

By willingly riding a car drawn by camiels or asses,
one becomes purified [by fasting] for three nights. One
should not, being nude, enter into the water. (69)

The purification of the offspring [of sinners, is
brought about] by taking food in the night of the third
day for a month, the recitation of the Samn/iitd or the
performance of S’ékala-Homa* (70)

By putting on a blue or a dark-blue raiment, a Brih-
mana should fast for a day and night, and he should
purify [himself] by [takmo] the Padichagavya after
bathing. (71) :

By reciting the Védds, Dharma-S'dstras and the

* The rite of offering oblation to the Sacred Fire as followed by the
S'dkala School of the Rig-léda.
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Purinas before the Chanddlas, onc is purified by the
Chéndrdyana. Tlrere is no other means of redemption
for him. (72) . o
Having touched, on some occasion, [the dead body ef
a person] killed by hanging, a Frihmapa becomes puri-
fied either by the Chdndrdyana or the Prijipatya. (73).

If, without washing his mouth after taking his meals,
a twice-born person touches a Ckanddila or any other low-
born having still the leavings of food in his mouth,
he should perform the Prdjipatya for purification. (74)

By touching a Chapdila, a woman who has given
birth to a child, a dead hody, a woman in [her] menses
or those touched by her, or any outcaste, one should
bathe for purification. (75)

If, out of mistake, one touches an article touched by
a Chandila, a woman who has given birth to a child, or
a dead body, purification is attained by bathing, rinsing
the mouth and [thereafter] reciting the Gdyatri. (76)

By touching what should not be touched, the fore-
most of the twice-born should purify [himself] by
bathing. And he should [also] rinse his mouth for
purification. So the Divine Grandfather has said. (77)

Tf, on any occasion, a Vipra passes excreta while
taking meals, he should then immediately wash himself,
bathe, fast and offer libations of clarified butter to the
Fire. (78) .

By touching the dead body of a Chandila, the fore-
most of the twice-barn should perform the distressing
penance [of Prdjdpatya]. Then by [fasting] for a day
and night [and] seeing a star in the sky, [he becomes)
purified. (79) .

Having touched spirituous liquor, a twice-born person
should perform the Prdndyam thrice [for] purification.
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{By H’wnching] onion or garlic, one is purified by
drinking clarified butter. (80)
' Being bitten by a dog [on the lower part of the
navel], a Brdhmana should drink milk only in the even-
ing for three days ; threefold is the penance, if bitten on
the upper part of the navel. (81)

' Threefold is the penance, [if bitten] on the arms;
and fourfold, if on the head. Being bitten by a dog,
the foremost of the twice-born should, after bathing,
recite the Géyatri. (82)

An indigent houscholder,—who, when not suffering
from an ailment, daily takes his food without perform-
ing the Five Sacrifices,—becomes purified by perform-
ing half the Prajipatya (83)

He, who does not adore the Sacred Fire deposited
in his house on Parva-days, (z.e., on the day of the New-
Moon, or on the day of any Planetary Conjunction);—
as also he, who does not know his wife after the
menses j;j—should perform half the Prajapatya. (84)

He,—who, without water or entering into water
passes urine or excreta,—becomes purified by being
immersed in water with a cloth on or by touching
it.* (83)

A householder, [who does so by practice], should fast
for three days [and] recite the Gdyatri for eight thousand
times. The foremost of the twice-born, who follows
the dead body of a S'#dra, should recite the Gdyatri
eight thousand times in a river. A Vipra, by swearing
falsely in a matter relating to the destruction of another
Vipra, should perform the penance of Chindriyana,
lving on boiled barley. By making unequal gifts in the

* This 15,the penance for a person who cannot suppress the motion
whale 1 watef and so forth
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same row, one is purified by [the dts&e!s;ng penance
of [Prijipatya]. (8%—--88)

By getting on the shadow of a lowcaste person,
one should drink clarified butter after bathing. By look~

ing at the Sun in an impure staté, one should recite the
Mantram “ Agnindraja.” (89).

By touchin‘g human bones, one is purified by bathing.
By completing his religious study, a Vipra should beg
alms for full one year. (go)

[By becoming] ungrateful to a Brdkhmana [after
having lived] in his house, [one] should perform the
penance for five years. By disregarding an elderly
Brdhmana by uttering Hum or Thou, one, after bathing
and rinsing the mouth, should, thereafter, please him
with salutation. By striking [a Brdhmana] with a
reed, by binding his neck with a cloth or defeating
him in a dissension, one should gratify him with
- salutation. By uplifting a rod [to strike him], one
should perform a distressing penance ; and by [actually]
striking him, a most distressing one. (91—93)

By shedding a Brdhmana’s blood, one should perform
the most painful of all the penances. And by remon-
strating with his preceptor, one should perform a purify-
ing penance. (94)

By spitting before a Deity or a Rz:ﬁz or reproach-
ing [any of] them aloud, one should, for the expiation of
that sin, [fast] one or two nights. (935)

By defeating a Brdhmana in a discussion about
Mimimsd, one should give away gold. A twice-born
person, who passes urine or excreta in gardeams
attached to temples or who cuts a whole leaf, should, for
purification, perform the penance of Chdndriyapa.
The foremost of the twice-born, who, out of malevolent
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‘feelings, passes urine in a temple, should, after cutting
off his generative organ, perform the Chédndrdyena.
For vilifying the Deities, the Rishis, orthe Védds, a
twice-born person should fully perform the Préjipatya.
By conversing with such [persons], one should, after
bathing, adore the Deities. (96—gg)

If a woman, in her girlhood, commits a great sin, she
should have a penance performed by her father on her
behalf. (100) .

One can espouse such a maiden, if the penance bas
been performed. Otherwise he, [who marries her,] should
be outcasted. Even in the destruction of a Kskatriya,
one should perform, for a vear, the penance for
Brahmanicide. After that period, one should give away
a thousand kine together with a bull (ror)

By killing all (insects, etc.), one should give away
gold or silver to the weight of a M.isid. Copper, tin,
lead, belmetal and iion are purified by water and earth.
All metallic vessels, containing leavings, are puriﬁed.
by ashes and water. Gold, silver, precious stoues,
conch-shell, pearls, corals, diamonds, ebony, rope and
hide are purified by water. (102)

Being touched bv a Ckanddla or a S'wapacha while
passing urine or excreta, one is purified by [fasting for]
three nights. By taking the residue of food, one
should fast for six days. (103)

If one’s father, maternal grandfather or elder brother
[does not perform]the 7apas and the Agnikotra, there®
is no sin in the younger brother’s marrying before the
elder. (104)

He,—who, on the last day of the dark fortnight,
adores a Brdimana-ady, thinking of the Grandfather
Brahmi,—becomes freed from all sins. (103)
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Having obtained the auspicious day of Anpdvasya,
one should adore ¥ama (the Regent of e Dead) and
Bhava (S'iva). And, having fed the Bribmapas [on
that day], he becomes freed from all sins. (106) AR

Having adored, with all the leading Brdhmaydss,
Mahadéva on the eigth, or the: fourteenth, day of the
dark fortnight, one is freed from all sins. (107)

Having seen the three-ey=d Deity with all the
igredients of adoration in the first Vama (part) of the
night of the thirteenth day, one is freed from the entire
multitude of sins. ¢108)

By accepting gifts from everywhere, sacrificial
presents and a golden image, one is released by per-
forming the Soma-Sacrifice and uttering benedictory
verses. (109)

One, by reciting the Gayatri, for ten thousand
times, is freed from all sis (110)

I'HE END.



